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PERSPECTIVES ON GURU GRANTH SAHIB 


The quadri-centennial celebration of the installation of Guru Granth 
Sahib in Harmandir Sahib at Amritsar, is the most solemn occasion for 
the Sikhs. Guru Nanak's experience of the numinous forms the core of 
Sikh Scripture. Besides the six Sikh Gurus, the sacred writings of fifteen 
medieval Indian Bhagats and Sufis and persons associated with the Sikh 
Gurus are preserved in it. The language used in it transcends the boundaries 
of both religion and region. Its style is a unique blend of music and poetry. 
The Sikhs look upon it as the very Word of God. In the recent years 
anumber of scholars from diverse fields have shown a keen interest in 
the Sikh Scripture to fathom its vast ocean of wisdom. To provide a forum 
to all such scholars, Guru Nanak Dev University, Amritsar has launched 
anew yearly journal Perspectives on Guru Granth Sahib. It carries 
high quality research papers relating to the various aspects of Guru Granth 
Sahib. 

All other communications are to be addressed to the Editor, Journal 
of Perspectives on Guru Granth Sahib, Centre on Studies in Sri Guru 
Granth Sahib, Guru Nanak Dev University, Amritsar, Punjab, India, 
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Contributors are requested not to send already published material 
for publication in the journal under any circumstances. 


Views expressed in the articles and published in the Journal are 
of the author's and are not to be attributed to the Centre on Studies 
in Sri Guru Granth Sahib, Guru Nanak Dev University or its editors unless 
expressly so stated. 


For the purpose of Review, two copies of each book are to be 
sent to the Editor. 
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FORMATION OF EARLY SIKH IDENTITY 


Dr. Balwant Singh Dhillon 


The Sikh Religion is deeply rooted in the numinous as well as 
historical experience of Guru Nanak and his nine successors. An analysis 
of Guru Nanakis writings makes it abundantly clear that he intensely felt 
himself to be an instrument of God and made the Divine Will known to 
the people through the medium of his Bani. It is a fact that none of the 
prevalent religious traditions of India deserved his unqualified approval. His 
criticism of the decadent state of contemporary religious orders leaves no 
doubt that he was not interested in any manner to follow their suit. Like 
a genuine prophet, he unequivocally challenged the evil order whether it 
was social, religious or political.' In order to bring about a radical change 
in the existing social order he denounced the caste system and values 
attached to it. For the establishment of a fresh world order, he propounded 
the ideals of Unity of God and brotherhood/sisterhood of humankind which 
in turn transformed the whole gamut of human relationship. Guru Nanakis 
successors continued to strive for his mission which ultimately fructified 
in the emergence of a new socio-religious dispensation, in the shape of 
Sikh Panth in Northern India. The present study looks into the markers 
of Sikh identity that the Sikh Panth had come to enjoy at its earlier stage 
of history. 


II 


There is no doubt that Guru Nanakis world-view was quite different 
from that of the other religious traditions prevalent in India at that time. 
Sometimes one come across scholars who feel that Guru Nanak was akin 
to the medieval Bhagats and was chiefly concerned with social reforms 
and has nothing to do with the establishment of a new religion. This 
category of scholars often remark that the Sikh Gurus did not show much 
concern for establishing the religious boundaries of Sikhism. According 
Harjot Oberoi early Sikh identity was fluid, amorphous and unfixed in 
nature.” The identity issue can be best explained if we have a clear 
comprehension of how the religious experience of a founder unfolds itself 
in definite attitudes and different forms of expression. According to Joachim 
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Wach, all religions despite their wide variations are characterized by three 
universal expressions i.e. the theoretical, a system of belief; sociological, 
a system of social relations; and practical, a system of worship. In his 
considered view, until all of these are found, one may have religious 
tendencies, religious elements, but not a complete religion.’ On the basis 
of above taxonomy, let us have a look at early Sikhism, whether these three 
expressions of religious experience were clearly discernible. After identifying 
these expressions, we will be in a position to underline the religious 
boundaries of early Sikhism, within which it expressed itself at its earlier 
stage of history. 


I 


The system of belief is considered to be the heart or kernel of any 
religion. Without going into details, it is sufficient to recall that theoretically 
speaking Sikhism is purely a monotheistic religion. There is no compromise 
on Unity of God-head. Manis first and foremost allegiance is to God alone. 
God is Transcendent as well as Immanent and responds to prayers and 
true supplications. God had revealed Himself through the bani, 1.e., Sabad, of 
the Sikh Gurus. He is the Creator and world is totally dependent on Him 
for its existence. Everything, except God is transitory in this world. Though, 
world is not as real as the Creator yet it is not an illusion, i.e., Maya as 
depicted in the Indian tradition. To achieve Summun Bonum, one is not 
required to indulge in asceticism and there is no need to renounce the 
family, society and the world. Man could achieve liberation by contemplating 
on the Name of God, in an easy way i.e., Sahaj. Guru Nanak and his 
successors did not believe in the four-fold division of society which was 
then believed as divinely ordained. They have firm faith in the equality and 
brotherhood of humankind. 


Theoretically, Sikhismis world-view is incomplete without the idea 
of Guruship. Guru Nanak was a Divine Preceptor. He and his successors 
were believed to be intermediaries between God and the Sikhs. They 
revealed the Divine will through their Bani,i.e., Sabad or the word of God. 
Succession to Guruship was spiritual and for it mystical/spiritual union with 
the Preceptor was of utmost significance. The successors of Guru Nanak 
were not merely his spiritual heirs, but they were an embodiment of the 
spirit of éNanaki also. Hence, Unity of Guruship was one of the cardinal 
principles of Sikh faith, a fact to which the Sikhs as well as the non-Sikh 
writers have mentioned time and again. Although, the Sikh Gurus were 
physically different yet they were believed to be one in éSpiriti (Jyoti) and 
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possessed the same light i.e. divine knowledge. While translating their 
religious experience into words the Sikh Gurus did not make use of personal 
names but used the pen name of éNanaki. Mirza Zulfigar Ardistani Mubid 
Shah, a contemporary of the Sixth Guru and author of Dabistan-i- 
Mazahib was a witness to the fact that the Sikhs believe that spirit of 
Guru Nanak has come to dwell in his successors.* Hence, none other than 
the legitimately appointed Guru, deserved the allegiance of the Sikh 
community. Obviously, Unity of God, Brotherhood/sisterhood of humankind 
and Unity of Guruship formed the cardinal principles of theoretical expression 
of Sikh religion. 


IV 


Usually, no religion can function without a modicum of practical 
expression i.e. a way of worship. In fact what is theoretically formulated, 
it is expressed through religious practices viz., liturgy, sacraments and 
devotional practices and methods. It has been observed that practical 
expression always plays an important role in evolving and preserving 
distinct identity of a community. Sikhism is a revealed religion in which 
doctrinal elements determine the acts of reverence towards the €Numeni. 
Scriptural as well as historical sources suggest that right from the beginning 
Nam, Dan and Isnan, i.e., internal as well as external purity have been 
the hall-mark of Sikh way of life. For it both individual and congregational 
modes have been prevalent among the Sikhs. 


The place where the early Sikhs used to meet for devotional and 
religious purposes was known as Dharamsala, a prototype of modern day 
Gurdwara. In early Sikh literature, we come across frequent references 
to the Dharamsala, which suggest that it stood at the centre of the religious 
life of the Sikhs. Guru Nanak and his successors carried on to establish 
these centres at different places in and outside Punjab.° Later on the Sikhs 
organized themselves into congregations and went on to set up these 
centres in various parts of the country.®° Every Dharamsala had a langar 
(community kitchen) attached to it which provided food and shelter to the 
wayfarer and pilgrims as well. Both these institutions were run by the 
collective efforts of the Sikhs, consequently maintenance and administration 
of these institutions also formed part of their religious obligations. Since, 
the Sikh Gurus have enjoined upon the Sikhs to share their earnings with 
the others, resultantly dan (charity) in the shape of cash and kind to 
maintain these institutions also became an important part of practical 
expression. Guru Arjan institutionalized it in the form of daswandh (tithe) 
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and strengthened the institution of (masands) whom he deputed to collect 
it from the Sikhs.’ 


It is worth-noting that since its inception voluntary service (seva) has been 
one of the cardinal virtues of Sikh Panth. Significantly, the Sikh Gurus elevated 
the self-less service to the status of holy worship. Bhai Gurdas mentions various 
froms of seva performed by the Sikhs voluntarily.’ For example he mentions 
sweeping of the compound of Dharamsala, fetching of drinking water, grinding 
of grains for the consumption in community kitchen, waiving of fan to comfort 
the congregation and dusting the shoes of visitors to the Dharamsala etc., which 
were done by the Sikhs with religious fervor. 


Basically, Dharamsala was a religious place where Kirtan, recitation 
of Gurbani and devotional exercises of the Sikh community took place.’ 
For the purpose of worship Guru Nanak had not relied upon any scripture 
of the Hindus and the Muslims. It is worth noting that he made use of 
his own hymns for devotion to God. Consequently, Gurbani was the major 
and most sought after mode of worship. It occupied a position of reverence 
in the religious life of the Sikh community. Early Sikh literature makes 
reference to the text of Japu, So dar and Kirtan Sohila, recitation of 
which had become an essential part of the Sikh liturgy.'° Besides the 
session of divine music, discourse on the theological issues, also formed 
part of the life in Dharamsala. The Sikh code of conduct (rahit) which Guru 
Amar Das is said to have promulgated for the observance of the Sikhs, 
also refers to narration of anecdotes relating to the Sikh Gurus in the 
congregation. 


In order to express their religious experience, Guru Nanak and his 
successors had adopted the vernacular language which according to the 
author of Dabistan, was spoken in the countryside of Punjab.'' For the 
purpose of recording of Gurbani the Sikh Gurus instead of relying upon 
Devnagari, evolved the script of Gurmukhi. In that way they smashed the 
myth of holy character of Sanskrit and Arabic as well. They demonstrated 
how a vernacular language is equally well suited and can be employed 
effectively for making known the revelation of God. Religious service and 
worship in the Dharamsala were conducted in Punjabi. Consequently, 
Punjabi written in Gurmukhi characters came to be identified with the Sikh 
community. As the religious practices revolved around Gurbani, subsequently 
pothis of sacred hymns were made available, which were duly installed in 
the Dharmsalas.”? The codification and installation of Adi Granth in Darbar 
Sahib Amritsar in 1604 by Guru Arjan was a the most defining moment in 
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the history of the Sikh Panth because now they had come to possess their 
own scripture. Soon it replaced all the pothis and occupied a prominent place 
of reverence in all the Dharamsalas of Sikh world. 


Gradually and slowly the Sikhs had come to have their own customs 
and rites. Guru Amar Das had asked the Sikhs to celebrate their own 
festivals.'? Bhai Gurdas affirms that celebration of Vaisakhi and Gurpurabs 
relating to the lives of the Sikh Gurus had come into vogue among the 
Sikhs.'* The author of Dabistan testifies that on the eve of Vaisakhi, the 
masands along with their sangats, used to visit the Guruis court.'> The 
Sikh code of daily worship outlined by Guru Ram Das had found further 
exposition at the hands of Bhai Gurdas. According to it an ideal Sikh arose 
early in the morning, took his daily bath, recited the daily morning and 
evening liturgical texts, paid a visit to the Dharamsala or Gurdwara 
without any fail, listened to the Kirtan, benefitted from the company of 
the Sikhs gathered there, kept his mind attuned to the Sabad, in his spare 
time engaged himself in copying of pothis of Bani, gave unqualified 
allegiance to the Guru and obeyed his commands like a slave.'* 


Foregoing description suggests that the early Sikhs were not dependent 
on Hindu scriptures and law books for their worship and social behavior. 
Bhai Gurdas reiterates that except the Supreme Being, the early Sikhs did 
not worship the gods, goddesses, deities, divine personalities, animate or 
inanimate objects.'’? The author of Dabistan confirms that the Sikhs firmly 
believed in the Unity of God and did not venerate the Hindu avtaras, the 
temples and their idols. He had also observed that among the Sikhs there 
was nothing sort of austerities and worship enjoined by the laws of Hindus, 
and they did not recite their mantras (Vedic and Puranic hymns)."® 
Significantly, the Sikh practices were simple in nature and were completely 
free from futile rituals, austerities, sacrifices and superstitions. The Sikh 
mode of worship worked as a bulwark to curb the emergence of other 
worldly attitude among the Sikhs. Moreover, the Sikh practices struck at 
the very root of Brahamanical system and thus made the early Sikh society 
free from its strangle-hold. 


Vv 


Sociological expression is also very vital because it determines 
whether the doctrinal expression of a particular religion is socially vibrant 
or not. Secondly, it results in the formation of a society of its adherents. 
Thus, by virtue of its nature, sociological expression not only creates but 
also sustains a social relationship. Without it independent identity of a 


PERSPECTIVES ON SRI GURU GRANTH SAHIB 17 


religion is hard to be established. Looking at the sociological expression 
of early Sikhism, the institution of sangat (congregation) stood at the centre 
of community life of the Sikhs. Origin of it in Sikhism can be traced back 
to the times of Guru Nanak. During his itineraries into different lands, quite 
a few persons had got interested in his message. He enrolled them as his 
followers and organized them into congregations (sangats).’? A group 
meeting of two Sikhs came to be known as the assembly of saintly persons 
( sadh sangat) and a gathering of five Sikhs ( panj parmeshar) enjoyed 
the status of a holy assembly.” Although, initially the sangats had come 
into being at the instance of the Sikh Gurus but later on the Sikhs had started 
organizing themselves into the sangats. The sangat was a group of 
likeminded persons, who were supposed to live acommon life under certain 
norms. To become a member of the sangat there was no restriction of 
caste, creed and gender, but one was required to follow the principles of 
equality and brotherhood. The early Sikhs had come from diverse socio- 
religious and professional groups.”!The manji and masand systems introduced 
by the third and fourth Gurus respectively, had established a direct link 
between the Sikh Gurus and their followers. Usually, the sangats used to 
visit the Guruis court annually on the eve of Vaisakhi and offered voluntary 
tributes.”” Besides, whenever the occasion demanded they contributed to 
fulfill the specific demands of the Sikh Gurus. 


The sangat was not an ordinary folk but an embodiment of the Guru 
and God as well.” In the absence of personal Guru, the sangat was the 
chief socio-religious body which took decisions about the secular as well 
as religious matters concerning the Sikh community. The author of Dabistan 
affirms that whenever a Sikh had a particular wish the sangat was 
requested to join the prayer that his wish may be fulfilled.* With the 
development of Sikhism, the role and functions of the sangat had got 
magnified. Gradually, the sangat had got such a socio-religious clout, that 
Sikh Gurus used to solicit their views on important matters. The origin, 
organization, administration and functions of the sangat reflect the corporate 
sprit and democratic tradition prevailing among the early Sikhs. In fact the 
roots of the doctrine of Guru Panth, can be traced back to the pre- 
eminence of sangat in early Sikh tradition. 


Scholars of religion are well aware that formation of a religious 
community results in change in social behavior. It tends to replace the 
previous social customs of the converts. In the case of early Sikhs, their 
socio-religious customs were in the process of evolution. An examination 
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of early Sikh literature confirms that the Sikhs had come to have their own 
distinct initiation and salutation practices. It was Guru Amar Das who 
evolved the birth, death, and marriage ceremonies for the Sikhs.** Moreover, 
he took keen interest to preserve the social unity and doctrinal originality 
of Sikhism and did not allow it to relapse into Hinduism. The code of 
conduct which Guru Amar Das is said to had promulgated is very significant 
to understand the social and moral boundaries within which the early Sikhs 
operated at that time.” It follows as: 


1. 


Oe SY ON 


Have faith in the teachings of one who is a Sikh of the Guru! 
Do not covet anotheris wife! 
Forbear from meeting those who would make you forget the Guru! 


Sleep when you feel sleepy and do not sleep without feeling need for 
sleep! 


Do not torture the body! 

Sing sacred hymns or narrate anecdotes relating to the Guru! 
Speak only when spoken to! 

Sing the Word (Sabad)! 

Do not speak falsely! 


Similarly, Guru Arjan is also credited with evolving the character of 


Dois and Donits for the Sikhs, which is considered to be the Covenant 
(Ten Commandments) of Sikhism.?’ The five Donits are: 


1. 


Vc LIS 


Do not steal! 

Do not commit adultery! 

Do not speak ill of other! 

Do not gamble! 

Do not take liquor nor eat flesh! 


One who performs the following five acts attains liberation in this 


Regularly joins the congregation (sangat)! 


Respects the humble, the needy and those in distress and desires 
otheris welfare! 


Arranges without extraneous consideration, the betrothal of one to 
whom no one is prepared to give a spouse! 
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4. Instructs others with the aim of converting a manmukh into a Sikh! 
5. Prays for the good of everyone and wishes to see no one in pains! 


Obviously, the above manuals were aimed at regulating and discipline 
the community life of the Sikhs. Indeed, to organize and build the Sikhs 
into a healthy society, all the above norms were very much needed. Beside 
these manuals, there is sufficient material in the vars of Bhai Gurdas which 
provide a peep into the sociological expression of early Sikh community. 
According to him for their social relations the Sikhs were not governed 
by the Varna Ashrama Dharma; neither they believed in superstitions nor 
followed the caste restrictions; they lived house holderis life with only one 
wife; they treated all the Sikhs as their brethren; they had highest regard 
for their parents; they held the women-folk in highest esteem; they shunned 
away from the company of manmukhs and minas; they mixed freely with 
each other in the congregation and sat together to partake food at the 
community kitchen; they had their own initiation ceremony and their own 
mode of greetings; in society they behaved humbly and were sweet to 
everybody; they lived a disciplined life and did not eat or sleep too much; 
economically, they had employed themselves in useful avocations and 
worked hard to earn their livelihood; they did not steal othersi property 
and considered unlawful to usurp the rights of others; they did not mis- 
appropriate the offerings and tribute; they were always benevolent and 
contributed towards the well being of others.”* 


The self image that the Sikh community had developed at its earlier 
stage of history suggests that besides abrogating their social ties with the 
Hindu society they had developed their own social customs and values. 
Resultantly, the Sikhs had not only drifted away from the Hindu Society 
but had also come to form a new brotherhood. 


VI 


Foregoing discussion suggests that towards the beginning of 17" 
century the Sikh religious experience had found its theoretical, practical 
and sociological expression. We can very safely state that the early Sikhs 
had come to acquire their own system of beliefs, their own mode of worship 
and religious practices. Now they have their social and moral ideals and 
customs which governed their day-to-day life. Consequently, the doctrinal, 
devotional and social boundaries of early Sikh tradition were clearly 
demarcated. Undoubtedly, the religious experience of Guru Nanak had 
developed into a full-fledged religion. In contradistinction to Islam and 
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Hinduism, Bhai Gurdas calls it by various names such as Nirmal Panth; 
Gurmukh Marg; Gurmukh Panth; Gurmukh Gaadi Rah etc; which was 
totally a new religion.” In this context, Guru Amar Dasis perception of 
Sikhism in relation to Hinduism is worth quoting: 


The six systems of the Hindus are prevalent today but Guruis School 
is unparalleled. Liberation is attained by absorbing Guruis 
philosophy... Through Guruis school, the world finds liberation... 
Guruis philosophy brings everlasting joy.*” 


Significantly, during the pontificate of Third Master, the Sikhs had 
emerged as a distinct socio-religious entity. When Guru Amar Das was 
on a visit to Kurukshetra and Haridwar, he along with his entourage was 
not subjected to pilgrimage tax levied on the Hindus.*! Evidently, in the eyes 
of Mughal officials the Sikhs had ceased to be a part of the Hindu society. 
It was the first occasion in early Sikh history that an outsider had recognized 
them as a separate entity. 


Satta and Balwand, the minstrels at Gurusi court glorify Sikhism in 
the form of a spiritual Empire.** According to them it had superseded all 
the religious traditions of Indic origin as Guru Nanak has churned out the 
ocean of sabad in order to establish a new spiritual realm. They underline 
the revolutionary and unique character of Sikhism that it stands for exclusion 
of ascetics or otherworldliness and inclusion of householders i.e. a world 
order that has spiritual as well as temporal dimensions.* In their opinion 
the Sikh Gurus made the Ganges flow upstream as they opened the way 
of liberation to householders who were earlier not eligible for Mukti. The 
Sikh and non-Sikh contemporary sources confirm that during the pontificate 
of Guru Arjan, the Sikh Panth was well established not only in the Punjab 
only but it had made its presence felt in other parts of India as well. They 
observe that because of the all- inclusive message of Guru Arjan the 
number of Sikhs had multiplied into millions.** It became a pan Indian 
movement. Not only the Hindus even some of the Muslims had also come 
into its fold. The rapid expansion of Sikhism coupled with its appeal among 
the Muslims was an eyesore in the eyes of Emperor Jahangir** and that 
was the chief factor that Guru Arjan fell a martyr in 1606 at the hands 
of Mughal State which at that time was bent upon establishing a unitary 
type of society in India and for that matter to achieve its objective thought 
it prudent to remove the Guru of the Sikh Panth from the scene altogether. 
Obviously, the early Sikh Panth had not only become conscious of its 
separate identity but its unique features were also not altogether unknown 
to the others. 
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RELIGION, MINORITY AND SIKHS 


Dr. Gurnam Singh Sanghera 


The process of globalization has brought diverse people nearer to 
each other. The culture of globalization and globalization of culture strain 
towards de-territorialisation and re-territorialisation of person/communities 
of economic and political power in the current age of global village. 
Globalization is perceived as a multifaceted and diversified procedure that 
delocalizes humans; fosters socio-economic interaction across geographical, 
political, and cultural boundaries, expedites human activities and networking 
at global level, at an unprecedented speed and immensity, contracting time 
and space thereby. Transnational migration of people is now an indispensable 
component of human history. Sikhs have been immigrating at their own 
volition to other countries as sojourners with the best desire and intention 
to return home, though scarcely returned permanently. Due to globalisation, 
ethnic and religious communities all over the world have been éde-socialized, 
re-socialised and transformed into écultural symbolicé groups. But Sikhs, 
Jews etc. have made every effort to retain their cultural, religious and 
ethnic identities- and maintained solidarity at certain levels, especially at 
the religious level. 


I 


Religion matters significantly in how people live their lives from birth 
to death. Religion is decidedly (tremendously) pertinent because it is such 
a fundamental dimension of human life incorporating culture, language, 
tradition, worldview, socio-economic aspects and is the fundamental necessity 
of the spiritual realm. Religion is a vital constituent of billions of peopleis 
lives and religion or religious beliefs may not be satisfying for some 
secularists and some Western social scientists studying human behaviour 
and social movements but it reverberates profoundly in the most elementary 
key values and choices in life. 


Religion as a social force can be employed to build bridges and 
manoeuvred to erect walls to divide communities. How religion functions 
and what type of role it plays in the society depends upon factors, such 
as political, economic cultural environments in which a particular religion 
operates. Religion is a total way of life anchored in faith in God and 
expressing itself in ethical conduct at the individual and societal level. 
Religion is not for confining virtue, compassion and justice for a specific 
community, as an exclusivist approach seldom transcends one's own religious 
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boundaries. In a sense, certain aspects of globalization make it easier to 
put across universal, all embracing message of religion and its core values. 
Instead of allowing narrow-minded racists, religious bigots and pro- 
majoritarianism elements to monopolize airways and other channels; persons 
of broader and universal outlook need to be pro-active to protect the 
interests of humankind and especially of minorities (religious, ethnic, racial 
etc). Humanity be accepted and respected as a single family. 


Religion is embedded in the system of world politics in various nation 
states. Despite the growth of secularism and secular institutions of various 
governments, religion seems to be grandfathered into various nation states 
and into the structure of world politics. Rudolph (1997) remarks, ireligion 
refers to practice more than belief. Although guided and sustained by the 
meanings of systems of transcendent realms, religion as practiced is 
embedded in everyday life?.' (p. 5) 


Religion is nothing other than the collective force of society over 
the individual. Durkheim says, iReligion is a system of ideas with which 
the individuals represent to themselves the society of which they are 
members, and the obscure but intimate relations which they have with iti’. 


(p.225) 


So religion is not an illusion or inherently false. When believers 
believe they depend upon and are subject to a moral power from which 
they receive all that is best in themselves, they are not deceived, ithis 
power exists, it is society. 7? (Ibid. p.225) 

Religion is not simply a system of beliefs and conceptions. It is a 
system of action, it involves rituals. According to Durkheim religion is born 
out of rituals. It is in participating in religious rites and rituals that the moral 
power is most clearly felt and where moral and social sentiments are 
strengthened and renewed. Religion is various rites or ceremonies that 
generate, strengthen and review religious sentiments and a sense of 
dependence upon an external spiritual and moral power which is society. 
It is the collective nature of such gatherings which is responsible for 
effervescence and which gives the participant a sense of the importance 
of the group and society, couched in religious terms. The idea of the soul 
is nothing other than the formless divine power in each individual. The soul 
partakes in divinity. In this, it represents something which is other than 
ourselves but yet within us. This is no illusion. The soul represents the social 
aspects of the human being as well and in a sense, society is something 
external to us yet internalised within us. We do incorporate a sacred 


PERSPECTIVES ON SRI GURU GRANTH SAHIB 25 


element in the form of the social in that we are social creatures. The soul 
also is immortal because it is the religious/mystical and social principle. 
Individuals die but divine and society continue. Sikh history, traditions and 
the Sabad Guru emphasize both Miri and Piri in this worldly society. 


As a part of culture, religion deals in sacred symbols and what 
sacred symbols do is, Geertz says, iTo synthesise peopleis ethos-the tone, 
character, and quality of their life, its moral and aesthetic style and mood 
and their worldview, the picture they have of the way things in sheer reality 
are, their most comprehensive ideas of orderi.* (p. 3). 


II 


Religion is displayed in group behaviour and it is very difficult to 
isolate religion from the basic markers of identitydethnicity, language, 
culture and race etc. A religion is a community of believers grounded in 
tradition, religionis history, its progression and received learning, scripture, 
and other sacred writings. Religion attaches the believer to a notion of God 
and is expressed through language and culture. Religious sentiments are 
manifested in a community and especially in the community of believers 
and have the capability of social, religious and/or political mobilization. 
Religion also reacts to change. The potential of the affective, emotional 
and occasionally apparently non-logical aspect of religious practice 
demonstrates ongoing pertinence in a world that for many in the West 
plainly has outgrown whatever it has to offer. 


Many studies have highlighted the power of affective capacity and 
scope of group/community mobilization in societal life (Croucher® 2004; 
Kaufman® 2001). Geertz (1973) propounded primeval approach to the 
comprehending of identity. He postulated that a deep and inherent need 
to belong binds individuals and communities to religions, ethnicities and 
cultural societies, not fully realized by modern, secularist social scientists. 
iAn individual belongs to his basic, primary group in the deepest and most 
literal sense that he is not alone which is what all but a few human beings 
fear to bei’ (Isacs-1975 : 42-43). This signifies that religion together with 
language, culture and ethnicity furnishes a cardinal familiarization about the 
world for an individual as an integral component of a community whose 
identity does not simply (without difficult) mollify or vanish. Religious belief 
and affiliation with religious community, religious scripture and its history; 
religious institutions and sacred places will remain a formidable force to 
retain religion (Sikhi) vibrant. Sikhs have established thousands of 
Gurdwarasothe mainstay of Sikhi in North American, European countries 
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and in Australia and New Zealand etc. This is an evidence of reverberant 
and expanding Sikhi on this planet earth. The Sikh youth (male and female) 
born and bred in U.K., USA and Canada and educated in colleges and 
universities, claim their Sikh religion openly and proudly. A significant 
section has not shied away from Sikh symbols and dresses as they wear 
their turbans, long hair, bangle, flowing beard and gaatra-kirpan. They 
are engaged in various Sikh organizations from Sikh academies, religious 
camps, teaching of Sikh culture and art, operating Sikh schools, and Sikh 
religious organizations to volunteer charitable foundationsdéSikh helping 
Sikhsi, éSikh Human Development Foundation inci, éFive River Foundationi, 
éSikh Research Institutei etc. 


Immigration in Europe, US and Canada is playing a key role in 
shifting the colour, racial, ethnic and religious balance. Assumptions are 
that United States will become increasingly less white, and the big format 
or configuration there is of Latinos (People from Latin America) and 
Western Europe is very concerned about the influx of and increasing 
population of Muslims, resulting in segregation, ghettoization, breeding of 
Muslim bigotry, riots, aggressive protests and thus inviting and inciting 
éwhitei racism. Religious landscape survey by the Pew Forum (USA) on 
Religion and Public Life stated, the proportion of the population that is not 
associated with any specific religion has grown considerably. The damning 
study (Report: Moral But no Responsibility) of Britain criticized British 
Labour Partyis policies focusing intently on minority beliefs, whilst neglecting 
the Anglican faith. The report states that they faced and experienced, on 
behalf of the government, a notable deficiency in understanding or interest 
in the Church of Englandis present or potential contribution (in future) in 
the public area. Actually they were told that government had intentionally 
resolved to concentratednearly fully and exclusively on minority religion. 
Senior clergies blamed Margaret Thatcher (ex-Prime Minister) for Britainis 
deepening spiritual decline in 1980is. One Canadian Survey/Research® 
(Race, Religion and The Social Integration of New Minorities in 
Canada) reveals when Canadian people were asked if they thought, the 
mainstream beliefs of the major religions encourage violence or are mostly 
peaceful, then only ten percent said they thought Christianity teaches 
violence. But 45% said they believe Islam teaches and does violence and 
twenty-six percent saw Sikhism encouraging violence. Just 13 percent 
perceived violence in Hindu teachings. 


The most important basis of minority identity is minority language and 
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culture. The primary enemy ofall minorities is assimilation as it leads toward 
erosion and loss of minorityis language and culture. Despite various talented 
policies and manipulations by the American State, the complete assimilation 
leading to the disappearance of ethnic identities and solidarities, which was 
much discussed and debated in the earlier and middle part of the 20" century, 
and greatly feared by some ethnic groups, did not succeed- because almost 
every family identifies with some ethnic unit. In Canada, the integration of 
religious minority groups is part of an official policy of multiculturalism that 
promotes religious diversity as an important part of cultural diversity. While 
discussing the position of religious minority groups in social, public sphere, 
their religion is considered as an important part of immigrant culture.” Now 
the Canadian government has recast its policy of tolerance of religious 
cultures to a policy of religious diversity, pluralism and social inclusiveness. 
The éinterculturali policy promotes the integration and conciliation. Multi- 
culturalism has been institutionalized. The 1982 Charter of Rights guarantees 
equality that prevents discrimination based on religion, race, gender or 
disability. The pluralistic policy was legalized through the Multiculturalism Act 
of 1998. The government accepted ethnicity and the Act states, GRecognize 
and promote the understanding that multiculturalism reflects the cultural and 
racial diversity of Canadian Society to preserve, enhance and share their 
cultural heritage.i! 


Identity may be defined, ias the distinctive character belonging to 
any given individual or shared by all members ofa particular social category 
or group.i'! An individual belongs to his basic group in the deepest and 
most literal sense that here he is not alone; but here, as long as he chooses 
to remain in and of it, he cannot be denied or rejected. More than any 
name, physical characteristics serve as a badge of identity. The participants 
are able to immerse themselves in and craft their own sense of belongingness. 
Identities refer to values, categories, symbols, markers and worldviews that 
people can construct to make sense of their place in the world. The identity 
categories become salient when juxtaposed to the éotheri. Since all the 
boundaries that help to define what we are and we are not, the salience 
of our self-identification- both individual and collective, rises when we are 
confronted by objects that are excluded by the boundaries of our countries." 


In the past as well as currently, assumption is that religion in a multi- 
racial, multi-ethnic and multi-religious societies has polarised more than 
unified. The political question of majority versus minority becomes important 
and bothersome even in a society with one commanding dominant religion. 
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Religion can be made a dangerous political weapon when the majority 
religious community attempts to shape culture and society and state according 
to a specific belief system. 


Religion is considered a fundamental marker of individual and group 
identity. Identity is identified with the inheritance defined by a childis 
phenotype and genotype, a family name, language, history, religion and 
nationality. iThe outward progression from an infant to broader levels of 
group inclusiveness offers a glimpse at the formation of basic collective 
identity. This denotes that religion, along with language, culture and ethnicity, 
provides a basic orientation about the world for an individual, as a part 
of acommunity, whose identity does not easily melt awayi!? (James, p.28). 


Throughout human history, religion has not just been a significant 
factor in the development of national and ethnic identities in minority 
contexts. Although the political role of religion in western societies has 
greatly decreased over the last country, there is a great resurgence of 
religion as an identity factor on the national and international stage. During 
the last century, religion played a pivotal role in the formation of ethnic 
and cultural identities which was discussed by Durkheim'* and Max 
Weber’, notwithstanding the fact that most thinkers of the first half of 
the 20" Century were of the opinion that religion would vanish in a few 
decades. But their prediction did not materialize. A fundamental shift has 
occurred in the relation between religious traditions and contemporary 
society. Religious identity is no longer forced upon and it has become one 
alternative among a gamut of options. Religion is largely communitarian 
and it also merges and consolidates itself into worldwide community 
networks, where identity performs main, nuclear role.'® Religion is an 
important factor in stabilizing sustaining and retaining the identity of religious 
and ethnic minority groups in Canada, USA, UK and other countriesi 
studies have shown that the religion of immigrants remain an important 
part of their lives in the host or newly adopted country.'’ Religion, mother 
tongue and ethnicity remain strikingly significant in the development and 
construction of an ethnically and religiously diverse and distinct community 
in the host country. 


Religion also assists in identity and combat social problem like 
racism, refusal to integrate immigrants and prejudices against minority and 
some stigmatized groups. Religious believers ask for and struggle for 
acceptance and recognition as members of a religious community. Religion 
is asserting itself in the public and political sphere. Socio-political and 
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economic, cultural elements influence the non-integration, withdrawal or 
the integration and assimilation of religious, ethnic minority in North American 
and western societies. Minority groups in stable conditions/settings usually 
struggle against both assimilation and inter-marriage, especially with the 
dominant and éalieni/despised group. After decolonization, immigrants, 
from ex-colonies, arriving in Western countries especially in UK, France, 
USA and Canada had to face racism, every type of discrimination and 
religious intolerance. An overview of the circumstances of religious minorities 
in Asia discloses intricacies and multiplicity in the identity of religious 
intolerance. An overview of the circumstances of religious minorities in 
Asia discloses intricacies and multiplicity have issues in common too; many 
are subject to acute physical, political, social, economic and cultural repression 
and infraction of rights within their communities and by their nation states. 
Many Asian countries are plagued by vicious strife and clashes involving 
minorities. Religion is acommon feature of many disputes, such as pogrom 
of Sikhs in 1984; mass violence against and destruction of Muslims in 
Gujrat; demolition of Babari Masjid and burning of Christian missionaries 
alive in India. Religion is a key component of political oppression in 
Afghanistan, Pakistan and Indonesia etc. In many cases, there seems to 
be no real separation between religion and state. 


Ii 


The most commonly relied upon definition of minorities, accepted 
under international law (according to UNO) is, iA group numerically 
inferior to the rest of the population, in a non-dominant position, consisting 
of nationals of the State, possessing distinct ethnic, religious or linguistic 
characteristics and showing a sense of solidarity aimed at preserving hose 
characteristics.1 The Sikh minority in UK, Canada and USA has a distinct 
religion, well-defined separate language and notably different religious 
places. They have separate customs and they share their common ancestry. 
Their distinctive religious, cultural identity, their numerical minority or non- 
dominant position is not disputed. The most important aspect of minority 
rights, replicated in other instruments, is the principle of self-identification. 
The right to an identity can only emerge from the self and cannot be foisted 
externally. The minority must have motivation to preserve the distinct group 
identity. The most basic of measures of non-discrimination is an attempt 
to achieve equality (to opportunity and of result) for vulnerable groups and 
even asking for invoking short term éspecial measuresi (affirmative action 
but not reservation). Canadian, American and British Sikhs are identified 
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as an ethnic minority but the US and Canada interprets the Sikh Identity 
to be completely of a religious nature and denies them acceptance as a 
éracei. The implication is that the USA and Canada accept Sikhs as a 
religiously distinctive and debar the Sikhs from the scope of éracei. 


Minorities donit want épower over othersi, only power over oneself.'® 
What we want is to have the power to decide about our own destiny, 
without encroaching on other peopleis right to decide about their destiny.'® 
Minority rights have gained greater visibility and relevance all over the 
world. Diversity of various religions/ethnicities is the integral part of various 
countries of the world. Canada, India, USA are multi-cultural, multi- 
religious, multi ethnic and multi lingual and in this contest, have acquired 
increased importance in this globalized world. In this international migration 
oriented and rapidly changing world, countriesi populations have turned 
from monolithic and bi-racial to multi-racial, multi ethnic and multi-religious. 
The worldis minorities locked and isolated within their original localities or 
states have moved out of those boundaries, and have expanded and 
increased in various other countries. Indiais constitution has given recognition 
to a number of religions and some have been given the official status of 
national minorities- Sikhs, Budhists, Christians, Muslims and Parsees; 
constitutional safeguards have been provided. Inter-ethnic conflicts occur 
frequently, when well established colour lines break down. People in 
minority groups, who are no longer willing to accept their subordinate rank, 
become resentful. Members of the dominant groups make concessions due 
to necessity but resent having to do what they regard as improper. 


Members of minority groups use different strategies to change their 
position for the better and acquire a more positive social identity. Persons 
belonging to national or ethnic, religious and linguistic minorities have the 
right to enjoy their own culture, to profess and practice their own religion, 
and to use their own language, in private and public, freely and without 
any interference or any form of discrimination. Persons belonging to 
minorities should have the right to participate effectively in decisions 
concerning the minorities they belong to. The human rights of religious and 
ethnic minorities are explicitly set out in the Universal Declaration of 
Human rights, the International Covenants, the Conventions the Elimination 
of All Forms of Racial Discrimination, the Declaration on the Rights of 
Persons Belonging to National or Ethnic, Religious or Linguistic Minorities. 


Religious minority issue was raised and interjected, by the British 
imperialists, in the body politic of India by instituting Minto-Morley Reforms 
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in 1909. Through Minto-Morley Reforms, Muslims minority got dual voting 
rights fi to elect their own representatives and to cast their votes in the 
general constituencies.” So separate electorate for the Muslim minority 
on the grounds of religion strengthened communalism, religion based division 
and Muslim separatism that led to the partition of India and the creation 
of Pakistanodsome traditions within Islam like the Ahamadayas are harassed 
and attacked, their mosques were debarred from congregational prayers 
and were added to the list of minorities along with Hindus, Sikhs and 
Buddhists. 


IV 


Sikh ethnic and religious minority in Europe and North America, 
though numerically not very large, is very dynamic and vibrant; possessing 
religious, linguistic and ethnic attributes. It has been asserting and struggling 
for its separate and distinct identity. Sikhs derive their life-force (inner- 
being), strength and conviction of religious, ethnic identity form Sri Guru 
Granth Sahib, the Sikh Gurus, Sikh history and Sikh holy and historic places, 
for they serve meaningful and distinctive anchor of their community. 
Gurdwaras, the primary and predominant religious establishments, are the 
bedrock of Sikh community-building, identity-formation and retention, 
functioning as custodian of its basic and core values and are vehicles of 
Sikh identity. Diaspora Sikhs had to encounter numerous hurdles, hardships 
and discriminations on colour, language, religion and race basis. Diaspora 
Sikhs have undergone a process of adaptation and accommodation and are 
competent to mobilize people to exercise their justifiable rights. They have 
successfully retained their religio-ethnic identity. The U.S. Census Bureau 
officially recognizes and quantifies the existence of minority groups within 
its territory. The provinces (called as states) of United States of America 
allow religious and ethnic minorities to enjoy their own culture, to profess 
and practice their own religion and to use their own culture, to profess 
and to use their own language (not official language). This is also reiterated 
in the Declaration of the Rights of Persons belonging to National or Ethnic, 
Religious and Linguistic Minorities and Framework Convention on National 
Minorities (UN Declarations about minorities), which both seek to preserve 
and develop the group identity of persons belonging to ethnic, religious and 
linguistic minorities. 

Ethnic definition contains subjective (related to collective action) and 
objective (distinctive factors of language, religion, dress, diet etc.) elements. 
An éethnici group is characterized by éheld-in-commoni behaviours and 
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cultural traits that are formed and established as different and emerging 
in a country other than where they are observed. In a broad sense, ethnic 
groups include racial groups as well. But in a narrower sense, they are 
different. Ethnicity refers to the worldviews, traditions, and practices 
brought by immigrants to host country and effectively and dynamically 
replicated and re-modeled and reconstructed within the host countryis 
context.?! In Canadian context, éracial minority Canadiani is a socially 
constructed term, which in contemporary context refers to the legal termo 
"visible minoritiesi. Members of ivisible minoritiesi are defined as ipersons 
other than aboriginal people who are non- Caucasian in race or non white 
in colouri?? (Employment Equity Act 1995). 


The U.S. Census Bureau stated in 2000, the race categories are 
socio-political constructs and should not be interpreted as being scientific 
or anthropological in nature. The U.S. Census Bureau has abstained from 
providing individual, with a finite list of permissible irace? categories, by 
allowing for the entry of isome other racei. Without this option, 
implementation of the principle of self-identification would be incomplete.” 
The U.S. Census Bureauis refusal to acknowledge Sikh identity in the 
census is not in harmony with the principle of self-identification and the 
definition of ethnic under international law. Persons who belong to groups 
defined as ethnic would have more extensive rights relating to the preservation 
and development of other aspects of their culture, since ethnicity is generally 
defined by a broad conception of culture, including a way of life. Ethnicity 
has been defined as the heritage, nationality group, lineage or country of 
birth of the person or the personis parents or ancestors before their arrival 
in U.S.A., Canada and U.K. Sikhs have been victims of hate crimes, racial 
profiling and discrimination in North America and in European countries. 


Sikh ethnicity is recognized in the U.K. The English courts have 
interpreted ethnic origin to include the Sikh identity. In Maandla Versus 
Dowell Lee case, Lord Fraser of Tillbertonis leading opinion interpreted 
the Sikh minority as a iracial groupi. iFor a group to constitute an ethnic 
group in the sense of the Act of 1976, it must in my opinion, regard itself, 
and be regarded by others, as a distinct community by virtue of certain 
characteristics. Some of these characteristics are essential, others are not 
essential but one or more of them will commonly be found and will help 
to distinguish the group from the surrounding communityi. In Maandla 
(school student Gurinder Singh Maandla) and Dowell Lee (School authority) 
case, Maandla fought for the right to wear turban with his uniform, which 
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reached the House of Lords of Britain. The law Lords decided on 23 
March 1983, after 5 years, by upholding the appeal that Mr. Maandla had 
the right to wear turban. The decision by acknowledging Sikhs as an ethnic 
community, provides impetus to the development of anti-discrimination 
laws. In this wider, sociological exposition of an éethnic groupi, Sikhs were 
declared to be an ethnic group as they filled two conditions which Lord 
Fraser had stated to be essential: (A) iA long shared history of which the 
group is conscious as distinguishing it from other groups, and the memory 
of which keeps it alive, (B) A cultural tradition of its own, including family 
and social customs and manners, often but not necessarily associated 
religious observance.i* The Sikhs achieved legal recognition of their ethnicity 
and identity which Muslims and others could not achieve. iThe evidence 
of the origin and history of the Sikhs disclosed that the Sikhs are more 
than a religion and culture. They are more than a religious sect, they are 
almost a racei.?> 


Now Sikh culture, religion and identity have become international. 
If Sikhs can portray and represent their religion and collective identity in 
modern idiom (without losing oneis own essence and particularity), that 
may be able to create and shape on the supra-territorial concept of Sikhism 
as it has been de-territorialized and re-territorialized at a global leveloa 
iGlobal Religion? by combining, allying and fraternizing (linking) Sikhs of 
different countries and nationalities as peer/partner believers.” So Sikh , 
Sikh identity and their other aspects need to be studied and analysed by 
taking delocalization, re-localization and supra-territorialisation into account.’’ 
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KUDRAT (NATURE) IN GURU NANAKiS 
HOLISTIC VISION 


Dr. D. P. Singh 


Guru Nanak holds a prominent position among the pioneers of Period 
of Renaissance (14" to 17" centuries) and occupies a unique place 
amongst the spiritual leaders, preceptors, reformers and saints of India. 
His teachings have universal appeal and are good for all ages. The impact 
of his teachings on the Indian society has been incredible. He travelled 
far and wide to dispense his message of love, peace, devotion to God, social 
justice, religious toleration and universal brotherhood. 


He was a great thinker, a wonderful mystic and a distinguished 
social reformer. He was a revolutionary prophet, a litterateur of high 
caliber and a person of extraordinary foresight. In addition to all this 
Guru Nanak was a man with a great love and reverence for Nature. 
Guru Nanakis teachings and several incidents of his life confirm this 
fact. In this article, the concept of Kudrat (Nature) as enunciated by 
Guru Nanak in his hymns is described. 


Kudrat (Nature) refers to the phenomena of the physical world, and 
also to life in general. It ranges in scale from the subatomic to the cosmic. 
The word nature is derived from the Latin word natura, or iessential 
qualities, innate disposition?. Natura! was a Latin translation of the Greek 
word physis (“"UEU), which originally related to the intrinsic characteristics 
that plants, animals, and other features of the world that develop of their 
own accord. 


Nature! It is all around us, we see it every day, but hardly observe 
it. We hear it, but never listen to its sweet callsOOO. Nature is an integral 
part of our lives. The sunset and sunrise, the song of birds, their evening 
gatherings, the breeze that sways trees and the winds that blow your mind 
away Oitis all nature and beauty divine. In his compositions Asa Ki Var, 
Baraah Maahan Tukhari and Maru Solahe as enshrined in Sri Guru 
Granth Sahib’, Guru Nanakis holistic approach to the phenomena of 
nature comes out very clearly. It is emphasized in Guru Nanakis bani that 
nature is serene, beautiful, lovely, unique and a gift to every one of us. 
Nature is to be enjoyed, cherished and revered. Guru Nanak professed 
that all of us should have a harmonious relation with nature. 
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NATURE 

For a scientist, the word Nature stands for the baffling mysteries 
of the Universe*. The universe consists of this planet earth with its land, 
underlying lava, minerals, rivers, mountains, seas, atmosphere, vegetation, 
life, other planets, millions of stars and solar systems, meteors and galaxies, 
novas, super-novas, nebulas, black holes, white dwarfs, quasars, pulsars, 
dark matter and dark energy etc. Thus Nature is the entire composite 
material universe and its phenomenonfi the world. It is the sum total of 
all the things in perpetual motion in space and time. 


From the point of view of religion, Nature is the wonderful 
conglomeration and ever present consciousness. It is controller of five 
distinct but subtle elements; Space (Aether or Akasha), Air, Fire, Water 
and Earth. It gives birth to chain of beings, or Four Kingdoms, namely the 
mineral, the plant, the animals and the human beings. 


Guru Nanak has delineated in great detail about Nature in his hymns. 
In his hymns the word Kudrat has often been used to depict Creation 
or Nature. In Guru Nanakis Bani, the word Kudrat is also synonym with 
Prakirti or Maya. 


To perceive with the eyes, to perceive with the ear, to be in fear 
or to be happy is all part of Nature. Nature is the nether worlds, 
and the Akaashic ethers. Nature is the manifestation of all forms. 
Nature is the Vedas, Puraanas and the Semitic Scriptures. Nature 
is all the deliberations. Eating, drinking and dressing is all Natural; 
And Nature is love within us. Nature is all kinds, colours and species; 
Nature is the living beings and the world. Nature is virtues and 
vices. Nature is honor and dishonor. Nature is wind, water and 
fire; Nature is earth and dust.4 


Thus Guru Nanak has used the word Nature to describe the 


phenomena of the physical world collectively, including plants, animals, the 
landscape, and other features and products of the earth. 


PRIMAL CAUSE 
Guru Nanak proclaims that the Creator had created the Nature from 
the Primal Void. Even the Primal Void had been created by Him: 
e Exercising His Creative Power He creates Nature, and gazes upon 
it; from the Primal Void, He formed the Void.> 


e He created Himself; and Himself assumed His Name. Secondly, He 
created Nature; seated within it, He beholds it with delight.° 
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TIME OF CREATION 

In 1930, a Belgium astronomer Georges Lemaitre expounded the 
big bang theory, which describes the way in which the universe began. 
He suggested that about 13,800 million years ago, a super dense cosmic 
egg exploded and its many fragments gave birth to planets, stars and 
galaxies. 


Another popular belief i The Steady State Theory fi was advanced 
in 1948 by British cosmologists Harmann Bondi, Thomas Gold and Fred 
Hoyle. They suggested that the universe was eternal and that it has always 
existed. In 1965, an American astronomer Professor Allan Sandage 
developed the Pulsating Universe Theory. He suggested that the universe 
is created, destroyed and then re-created in 86,000 million fi year cycles. 
At the moment, he said, the universe is only 13,800 million years along 
the expansion stage. So the scientists are unable to account for the creation 
of the universe with exactness, till date. 


Among the ancient Greek and Roman philosophers there were 
different opinions and traditions pertaining to the date of the creation. Some 
philosophers believed the Universe was eternal, and actually had no date 
of creation.’ Apollonius, an Egyptian pagan priest in the 2"* century AD, 
calculated the cosmos to be 153,075 years old as reported by Theophilus 
of Antioch.’ Numerous efforts have been made to determine the biblical 
date of creation, yielding varying results. Besides differences in interpretation, 
the use of different versions of the Bible had also affected the result. Two 
dominant dates for creation using such models exist, about 5500 BC and 
about 4000 BC. These were calculated from the genealogies in two 
versions of the Bible, with most of the difference arising from the two 
versions of Genesis.’ The ancient Chinese historian’? Xu Zheng dated the 
creation of the world about 39,0007BC. 


The Hindu religion is dedicated to the idea that the Cosmos itself 
undergoes an infinite, number of death and rebirth cycles. These cycles 
run from our ordinary day and night to a day and night of Brahma, 8.64 
billion years long, longer than the age of the Earth or the Sun and about 
half the time since the Big Bang.'' So in different countries and different 
schools of thought, the time of creation has been reported differently. 


Guru Nanak has remarked, in his hymns, that it is not possible to 
pinpoint the time of creation. He holds that only the Creator (the Ultimate 
Reality) knows the time of origin of the creation. In Jap(u), he has 
elaborated on the issue, as; 
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What was the time, and what was the moment? What was the day, 
and what was the date? What was the season, and what was the 
month, when the Universe took its shape? Had Pandits (Hindu religious 
scholars) known the time, it would have been written in Puraanas. Had 
Qazis known the time, it would have been written in Quran. No Yogi 
knows the time, the weekday, the month or the season of the creation. 
The Creator who created it, only He knows about it.'? 


VASTNESS 

There have been numerous speculations about the extent of the 
universe.!? The Greek philosophers Aristarchus of Samos, Aristotle and 
Ptolemy proposed different cosmological theories. In particular, the 
geocentric Ptolemaic system was the accepted theory to explain the motion 
of the heavens until Nicolaus Copernicus, and subsequently Johannes 
Kepler and Galileo Galilei proposed a heliocentric system in the 16" 
century. 


According to the Talmud" (the central text of Rabbinic Judaism), 
the universe is made of seven heavens (Shamayim) viz. Vilon (Araphel), 
Ragqiia, Shehaqim, Maion, Makhon, Zebul, and Araboth. The Jewish 
Merkavah and Heichalot literature was devoted to discussing the details 
of these heavens, The Qurian!> (the central religious text of Islam) 
frequently mentions the existence of seven (Samaawat), or heavens. 
Christian mythology'® describes existence of heaven and seven nether 
worlds viz. Hades, Hell, Sheol, Gehenna, T-rtaros, Limbo and Purgatory. 
Hinduism also has the concept of seven heavens (Svarga). According to 
the Puranas and the Atharva veda there are fourteen worlds.'’ There are 
the seven higher ones (the heavens), viz. bhu, bhuvar, svar, mahar, janas, 
tapas, and satya. There are seven lower ones (the underworlds) called 
the Naraka or Patalas viz. atala, vitala, sutala, rasatala, talatala, 
mahaatala, and patala. In the Hindu tradition'’ there is also a description 
of three lokas (triloka): Bhur (Earth), Bhuvah (the Atmosphere), and 
Swar (the world of the gods) as well. Similarly, early Buddhist texts’? have 
counterparts to the three worlds as k,maloka (the world of Hell and 
desire), the r‘paloka (the world of the gods and of form relieved of 
desire), and the ar‘paloka (the world of perfect formlessness). 


Guru Nanakés views about the vastness of universe were entirely 
different from the prevalent ideas of his time, as is obvious from his 
following hymns: 
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There are numerous nether worlds, and hundreds thousands of 
heavenly worlds above. The Vedas (religious scriptures of Hindus) 
say you can keep on searching, until you get tired, (but you cannot 
know the count) . The Semitic scriptures say that there are 18,000 
worlds, but in reality, there is only One Truth. Ifa count is feasible, 
then one can try to write it, but in reality it is countless.” 


Describing the vastness of Creation, Guru Nanak proclaims an 
immeasurable expanse in the sense of Neti, Neti: 


The limits of the creation cannot be perceived. The limits of its near 
(micro) and far (macro) extremes cannot be perceived. Many 
struggle to know these limits, but these cannot be determined. None 
is able to know these limits. The more you say about these, the 
more still remains to be said.?! 


As it is a well known fact that the scientific investigations have yet 
not revealed any limits to the vastness of the creation. Till date, the 
scientists have been able to probe only a fraction of the universe. Yet to 
travel to the far frontiers of this observed fraction of the universe, even 
at the speed of light (i.e. 300,000 kilometer per second), would take about 
20, 000 times the period that human life is estimated to have existed on 
earth. Expounding on the realm of truth (Sach Khand), Guru Nanak 
proclaims the existence of countless universes: 


There are planets, solar systems and universes. If one has to describe 
these, then one can only say it that these are unlimited. There are 
countless worlds in the Creation. As is ordained, so these exist.” 


Thus Guru Nanak, in his hymns, dilates on the diversity and 
innumerability of the treasures of Nature. 


DIVERSITY OF LIFE 


Discussing the realm of piety (Dharam Khand), Guru Nanak in 
Jap(u) bani describes the diversity of things and life forms on our earth. 
He emphasizes that the earth is a place to do righteous actions (Dharma): 


Nights, days, weeks and seasons; wind, water, fire and the nether 
regions - in the midst of these, the earth is established as a home 
for Dharma. Upon it, are placed the various species of beings. 
These are countless and have numerous names.” 


Describing the realm of knowledge (Gian Khand), Guru Nanak 
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elaborates the innumerous nature of elements of life, life forms, planets, 
stars and solar systems. 


There are numerous winds, waters and fires; so many Krishnas 
and Shivas. Numerous Brahmas, fashioning forms of great beauty, 
adorned and dressed in many colors. Numerous worlds and lands 
for working out karma. Countless lessons to be learned! Numerous 
Indras, countless moons and suns, so many galaxies and worlds. 
Numerous Siddhas and Buddhas, so many Yogic masters. 
Numerous goddesses of various kinds. Countless demi-gods and 
demons, so many silent sages. Numerous oceans of jewels. 
Countless ways of life, so many languages. Numerous dynasties 
of rulers. Countless intuitive people, so many selfless servants. O 
Nanak, it is all limitless!?+ 


Scientists have reported the existence of countless species of diverse 
forms and colours in our universe. According to a recent estimate, about 8.7 
+ 1.3 million species of flora and fauna may exist on our earth itself. Till date, 
scientists have been able to identify and classify only about 1.4 million of such 
species. Guru Nanak vouches such an estimate in his hymns as: 


8.4 million species of beings were created.” 


In the Sikh Scripture, there is mention of Nav-Khand, Triloki and 
Chaudah Bhavan as well. But these are only illustrative terms and not 
those of belief.”° 


WORKING OF NATURE 

In the vast realm of Nature, law and order, method and system, 
regularity and consistency are found to prevail. Natural phenomena follow 
definite laws, which are same everywhere, at all time and for everyone. 
Natural laws have existed since the origin of the universe and are inexorable. 
In no country these can be disobeyed without penalty. Nor do these ever 
warn the transgressor; punishment is as silent as the command. Like the 
numerous phenomenon of Nature, the natural laws are innumerable. 
Scientists opine that no matter how much man enlarges his powers, he 
cannot acquire absolute control over nature.’ 


Guru Nanak expounds that the Creator (The Ultimate reality) is pure 
consciousness. He acts as a conscious power. Nature and all its phenomena 
follow the Universal Law (Command or Hukam) constituted by Him. 


Everyone is subject to His Command; no one is beyond His 
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Command.”8 


All elements of Nature, planets and stars of the cosmos and all 
creatures of the universe act within the bounds of eternal laws. All cosmic 
forces obey His universal commands (Hukam and Bhai). 


In the Fear of God, the wind and breezes blow forever. In the Fear 
of God, thousands of rivers flow. In the Fear of God, fire is forced 
to labor. In the Fear of God, the earth is crushed under its burden. 
In the Fear of God, the clouds move across the sky. In the Fear of 
God, the Righteous Judge of Dharma stands at His Door. In the 
Fear of God, the sun shines, and in the Fear of God, the moon 
reflects. They travel millions of miles, endlessly. In the Fear of God, 
the Siddhas exist, as do the Buddhas, the demi-gods and Yogis. In 
the Fear of God, the Akaashic ethers are stretched across the sky. 
In the Fear of God, the warriors and the most powerful heroes 
exist. In the Fear of God, multitudes come and go. God has inscribed 
the Inscription of His Fear upon the heads of all. O Nanak, the 
Fearless, the Formless and the True Lord, is One and Only.” 


Guru Nanak expresses his inability to describe the universal laws 
in totality, though he proclaims that this is the basic cause of creation: 


By His Command, bodies are created; His Command cannot be described.” 


Scientists explain that all the natural phenomena are manifestation 
of energy, according to eternal but universal natural laws. Guru Nanak 
enunciates that all this occurs as per the eternal and universal command 
of the creator. 


The Commander, by His Command, leads us to walk on the Path. 
O Nanak, He blossoms forth, Carefree and Untroubled.*! 


WONDERS OF NATURE 

Sometime, be awake on warm and clear night and gaze at the star- 
lit heavens in a passive and imaginative mood. Let the glory of infinity sink 
deep into your soul. Just gaze and gaze, and do nothing more, until you 
cry out in rapture, with Shelly: * 


Spirit of Nature, here; 

In this interminable wilderness, 
of Worlds, at whose immensity, 
Even soaring fancy staggers, 
Here is thy fitting temple; 
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Spirit of Nature, Thou; 
Imperishable as this scene, 
Here is thy fitting temple. 


Wonder is defined as a feeling of surprise mingled with admiration, 
caused by something beautiful, unexpected, unfamiliar, or inexplicable. 
Wonder is a rapt attention or astonishment at something awesomely 
mysterious or new to oneis experience. It is an emotion that leaves one 
astonished with a sense of questioning. The sense of wonder is common 
to mankind and does not distinguish between the sage and the scientist.** 


A scientist is a man enchanted by the mysterious universe which 
possesses a powerful motivating force. Albert Einstein, a noted scientist, 
has emphasized that éThe most beautiful and most profound experience 
that man can have is the sense of the mysterious. This constitutes the 
foundation of religion and all other profound striving in art and 
science. He who has not experienced it seems to me n if not dead- 
at least blind.i* It must be stressed that the motivation does not so much 
arise from trying to solve the mystery as simply from the act of apprehending 
it. 

Talking about the religious spirit of science, Albert Einstein tells us 
of Cosmic Religious Feelingi, which knows no dogma and no God conceived 
in manis image. He says that éfor a scientist religious feeling takes the 
form of a rapturous amazement at the harmony of natural laws which 
reveals an intelligence of such superiority that, compared with it, all 
the systematic thinking and acting of human beings is an utterly 
insignificant reflection.i* 


Guru Nanak is not only a sage or conventional mystic but an 
explorer with a scientific mind. To describe the beauty of nature, he 
lays a great emphasis on the wonder element, f€AHT (wismad). 
The cosmic religious feeling as described by Albert Einstein can be seen 
in Guru Nanakis composition éA4sa Ki Vari where-in he acclaims the 
beauty of Nature as: 


Wonderful is the sound current of the Naad, wonderful is the 
knowledge of the Vedas. Wonderful are the beings, wonderful are 
the species. Wonderful are the forms, wonderful are the colors. 
Wonderful are the beings who wander around naked. Wonderful is 
the wind, wonderful is the water. Wonderful is the fire, which works 
wonders. Wonderful is the earth, wonderful the sources of creation. 
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Wonderful are the tastes to which mortals are attached. Wonderful 
is union, and wonderful is separation. Wonderful is hunger, wonderful 
is satisfaction. Wonderful is His Praise, wonderful is His adoration. 
Wonderful is the wilderness, wonderful is the path. Wonderful is 
closeness, wonderful is distance. How wonderful to behold the Lord, 
ever-present here. Beholding His wonders, I am wonder-struck. O 
Nanak, those who understand this are blessed with perfect destiny.*° 


Guru Nanak in his composition éAarteei elucidates that the 
sky, the sun, the moon, the stars, the wind and the flowers sing the 
praises of the Creator. Nature is His temple: 


In the bowl of the sky, the sun and moon are the lamps; the stars 
in the constellations are the pearls. The fragrance of sandalwood 
is the incense, the wind is the fan, and all the vegetation are flowers 
in offering to You, O Luminous Lord. What a beautiful lamp-lit 
worship service this is! O Destroyer of fear, this is Your Aartee, 
Your worship service. The sound current of the Shabad is the 
sounding of the temple drums.*” 


Thereby Guru Nanak expresses his wonder about how the entire 
creation is ecstatic, inspiring and kept in perfect order. He is amazed at 
immensity of hills, variety of water sources, diversity of trees and flowers, 
splendour of clouds, enormity of the Sun, the moon and the stars, and 
whatever appears to be wonderful. 


Julian Huxley, a noted zoologist, once opined; éThere are certain 
experience which transcend the ordinary experience, make the 
individual feel enlarged and have a quality of absoluteness and 
perfection, which is absent in the human affairs of everydayt.** 
éWonder and joyi is a right relation towards Nature, whether we feel it 
in relation to a hypothetical power behind Nature or in relation to the stars, 
seas and living creatures directly. This feeling of wonder and joy is wismad 
and it is indescribable. Guru Nanak Dev expresses such a sense of wonder 
as: 

Iam wonderstruck beholding the wonder of Your Almighty Creative 
Power.*® 
According to Mansukhani, a noted Sikh theologian, Waheguru is an 


expression of the feeling of wonder, when we contemplate Godis Creation 
(Nature). It is a term for ecstasy - wismad. Wah signifies wonder, awe 
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and mystery whereas Guru is a charismatic guide, a prophet and a dispeller 
of darkness. Here the Creator, Himself is Wah as well as the Guru. Thus, 
the term éWahegurui symbolizes éThe wonderful enlighteneri.”° 


NATURE AND DIVINITY 

John Calvin (1509-64), a noted theologian once remarked; iThe 
creation is quite like a spacious and splendid house, provided and 
filled with the most exquisite and at the same time the most abundant 
furnishings. Everything in it tells us of God.i*' Guru Nanak, in his 
hymns has proclaimed a sacred link between Nature and its Creator: 


e God Himself is unseen; He reveals Himself through His wondrous 
creative power.” 


e Nanak, the True One is the provider to all; He is revealed through His 
All-powerful Creative Nature.* 


The True Creator Lord is pervading and permeating the water, the land 
and the air.“ 


NATURE AND SPIRITUALITY 

Nature offers manifold spiritual messages to us. In the words of 
St. Paul of the Cross (1694-1775): iListen to the sermon preached to 
you by the flowers, the trees, the shrubs, the sky and the whole world. 
Notice how they preach to you a sermon full of love, of praise to God, 
and how they invite you to glorify the sublimity of that sovereign Artist 
who has given them being.i”* Buddhist monk Coleman asserts that i/n 
nature we can feel a living connection with life all around us. Being 
outdoors we can taste how we are held and nourished exquisitely by 
the intricate web of life that is supporting us in every moment, every 
breath.’ Natural spirituality offers us a vision of something greater than 
ourselves that transcends our individual concepts of Deity. Natural spirituality 
implies a sacred connection to the Earth and Universe. The message 
contained in Guru Nanakis hymns concurs such a relationship with Nature: 


Nights, days, weeks and seasons; wind, water, fire and the nether 
regions fi in the midst of these, He established the earth as a home 
for Dharma (Righteous action).*” 


As the lotus flower floats untouched upon the surface of the water, 
and the duck swims through the stream; so with oneis consciousness 
focused on the Word (Shabad), one crosses over the terrifying world- 
ocean. O Nanak, chant the Naam, the Name of the Lord.** 
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O mind, love the Lord, as the lotus loves the water. Tossed about 
by the waves, it still blossoms with love.” 


NATURE AND HUMANITY 

Of all living beings, humans have the most impact on Nature. Many 
human activities that relate to agriculture, transportation, and industry 
create different kinds of contaminents. Whether they are released into the 
water, the air, or the ground, these pollutants waste no time spreading 
throughout an ecosystem, throwing the natural environment off balance. 
Natureés health and future depend on our willingness to fight the causes 
of pollution and to work hand in hand to prevent it. 


Our water reserves are being constantly polluted by waste from 
agriculture, industries, and sewers. Every year, millions of tons of industrial 
waste, household garbage, fertilizer, and pesticides are dumped into nature. 
Automobile engines and power plants burn combustible fuels like gasoline 
and coal and allow toxic gases and smoke to escape into the air. Some 
pollutants help destroy the ozone layer, others contribute to global warming, 
and still others create acid rain. All these phenomena have disastrous 
effects on Nature and its constituting elements. Guru Nanak elaborated 
on such a state of Nature in his hymns as: 


Pollution is the burning fire, which is consuming the world. Pollution 
is in the water, upon the land, and everywhere. O Nanak, people 
are born and die in pollution.” 


Guru Nanak has asserted that we can control the pollution of Nature 
provided we have knowledge and wisdom to do so. Thereby he emphasized 
that the relevant knowledge be acquired and it be applied wisely to 
overcome the difficult situation: 


O Nanak, impurity cannot be removed in this way; it is washed 
away only by knowledge and wisdom.*! 


Thus Guru Nanak, a great preceptor and a mystic prophet of 
extraordinary foresight, with his remarkable gift of intuition, brought forth 
revelations and contributed meaningful generic thought to our understanding 
of Nature. He has revealed the cosmological and physical evolutionary 
explanation of Nature, in subtle and sensitive manner, which is in general 
in consonance with the findings of modern scientific research. 
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INTERPRETING SRI GURU GRANTH SAHIB IN 
A HINDU CONTEXT : A FEW PRELIMINARY 
REMARKS 


N. Muthu Mohan 


The So-called Hindu Context 

Even a sporadic reading of the secondary literatures on Sikhism, all 
along and intermittently from the earliest exegeses to the most recent 
expositions of Sikhism, evidences that the Sikh writings have always been 
influenced by certain non-Sikh ideologies. In other words, Sikhism has 
come into existence from certain pre-Sikh thoughts, however, continued 
to influence it. To enumerate them in very broad terms one can name 
Hinduism and Islam historically prior and the Western influences during 
the colonial era. Punjab, the oldest land known in Indian history is the land 
of Sikhism, had also been the land of Indus civilization, accommodated for 
a while the Aryans who entered into India, allowed itself the Buddhist and 
Tantric cultures to flourish, then had deep openings to the Persian-Arabic 
and Islamic cultures, had innumerable cultural traits at its body, giving 
elaborate opportunities for influences. The present paper addresses only 
the Hindu context among them, possibly, the biggest and critical of them 
all. The term iHindu context itselfis a complex one and full of ambiguities. 
Starting from the linguistic usage of the term, its geographical, political, 
cultural and religious connotations have contesting meanings. Historically 
and spatially, vertically and horizontally, the so-called Hindu context has 
endless discontinuities. The indeterminateness of the Hindu context itself, 
if not political ambitions, tempts the Hindu scholars to attribute Hindu 
paradigms to any other newly emerging religion around. Although there 
are clear statements in Sri Guru Granth Sahib that Sikhism was a new 
path different from the then existing traditions namely Islam and Hinduism, 
it has happened so that again and again our understanding of Sikhism is 
pulled towards the Hindu paradigms that are existing around. At times it 
is claimed that Hinduism is the cultural background of Sikhism and some 
other times it is claimed that Hinduism is the source from which Sikhism 
has emerged. Looking at the historical conditions and cultural context of 
the birth of Sikhism, these claims may be treated as natural, however, on 
the other hand, the claims cannot be taken as innocent and free from 
political and cultural dominance. Some of the claims often go to the extreme 
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of encroaching into the originality of the Sikh thought. 


The following are the words of Suniti Kumar Chatterji, the then 
President of Sahitya Akademy of India in his Foreword to Sardar Trilochan 
Singhis book titled Guru Nanak: Founder of Sikhism published by the Delhi 
Gurdwara Prabandhak Committee in the year 1969, during the 500" year 
celebrations of the Birth of Guru Nanak Dev: iThe faith preached by 
Guru Nanak was nothing new for India, it was basically the old monotheistic 
creed of the ancient Hindus as propounded in the Vedas and the Upanishads- 
the Vedanta with its insistence upon jnana or knowledge of the One 
Supreme Reality. And the monotheistic basis was fortified, so to say, to put 
the matter in simple form by Bhakti or faith as inculcated in later Puranic 
Hinduism. The Sikh Panth was nothing but a reformed and simplified Sanatan 
Dharma of medieval times.i! Again S. Radhakrishnan, a leading philosopher 
and former President of India, maintains that, iSikh Gurus do not claim to 
teach a new doctrine but only renew the eternal wisdom. Nanak elaborated 
the views of Vaishnava Saintsi* These are the worst examples of the Hindu 
contexti. Apart from the indecency involved in writing such self-centered 
forewords, there are certain other things explicitly mixed up in the words 
of the writers. They show that the two writers rush to reduce Sikhism to 
Hinduism, particularly to two of its mainstreams, namely the Vedanta and 
the Bhakti thoughts. 


We are not at all inclined to assert that Hinduism had nothing to 
do with the birth of Sikhism. I quote Sardar Daljeet Singh, a distinguished 
Sikh scholar of yester years: iNo understanding and appreciation of 
Sikhism is possible unless one has a clear and proper picture of the 
religious doctrines and thought that had been accepted, and the traditions 
and trends that had been established in the country, before Guru Nanak 
appeared on the scene.i* The scholar himself undertakes a comparative 
scrutiny of variety of differing religious and philosophical trends of India 
in the book quoted. They all together can make only the context in which 
Sikhism has come into existence. What is pertinent here is to identify 
and recognize, above all, that Sikhism is a new Word, a new Path and 
a new Panth, and it is necessary to focus and interpret what is new in 
Sikhism. 


Two Notable Historical Periods 
We know very well that there are innumerable concepts and terms 
from Vedanta and Bhakti (also Islam and Sufism, Yoga and Buddhism) 
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available in Sri Guru Grath Sahib. Equally we know that there were long 
periods in the history of Sikhism when very conscious attempts were vested 
to interact with the Vedic thought structures and make them help (!) 
interpret Sikhism. Sikh historians retrospectively evaluate that these were 
periods of massive intrusion of Vedantic concepts into Sikh thought. H.S. 
Virk explores the situation in clear words, iDuring the eighteenth century 
and up into the early part of the nineteenth, the task of interpreting and 
preaching the message of the Guru Granth Sahib primarily rested with the 
Udasi and Nirmala teachers..The first exegete of this period was 
Anandghana.. His interpretations are saturated with Upanishadic lore and 
are densely Vedantic rather than the Sikh, and are apparently a conscious 
re-incubation of Hindu ideology in Sikh thinking. The Nirmala scholars 
generally echoed the Udasi trend of interpreting the Sikh scriptural texts 
in the inflated style prescribed by the Hindu commentators on Upanishadic 
and Vedic texts. Bhai Santokh Singh (1788-1843), the most prominent 
among the Nirmalas..too was writing from within the Hindu framework 
and reflected a deep Brahmanic influence.i* Dharam Singh agreeing with 
the ideas of the previous author elaborates the nuances of the Vedic 
influences in interpreting Sikhism. i..there was among the earlier exegetes 
a tendency to see the Sikh Scripture as a continuation of the revelatory 
literature in India, an extension of the Vedic tradition. The exegetes in the 
Udasi and the Nirmala schools, who had come to the field of Sikh exegies 
after having made a deep study of Indian sacred literature, generally 
equated the Guru Granth Sahib with the Vedas and explained and interpreted 
its hymns in the Vedic perspective. To them, Vedas were the norm, and 
they interpreted each hymn from the Guru Granth Sahib with evidence 
from the Vedas.i° 


We identify in broad terms that there were two significant periods 
when Sikhism and the interpretation of Guru Granth Sahib underwent the 
intrusion of alien ideologies into its corpus, namely the period (Late 18" 
and early 19" centuries) when the Udasis and Nirmalas were influential 
in Sikh exegetical practice and another period, that is the period (Late 19" 
and early 20" centuries) of colonial rule when the European Orientalists 
and Nationalist Hindus were immensely and systematically active in 
interpreting the religious scriptures and philosophical texts of India. We also 
notice that there are certain very important differences between the two 
varieties of scholars, especially in their posing of Hinduism towards Sikhism. 


The Udasis and the Nirmalas 
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We find that the Udasis were the earliest exegetes of Sikhism and 
its scripture, Sri Guru Granth Sahib. The Udasi sect was founded by 
Sri Chand, the elder son of Guru Nanak Dev who took to an ascetic way 
of life, however, did not explicitly claim any separate way deviating from 
the Guruis path. One can observe at least three strands of Hinduism loosely 
linked among themselves popularly influencing the Udasi readings of Sikhism. 
They are firstly, the Vedantic thought, secondly, the Bhakti traditions and 
thirdly, the Yoga practices. These were the three important blocks of 
thought-practices that were typically intruding into the readings of Sikhism 
through the Udasis and the Nirmalas. These three blocks of Hindu thought 
patterns very fluently find similarities in Sikh thought. One is tempted to 
say that these three similar blocks are historically over-determined. Madanjit 
Kaur writes,i..the Udasis preferred more enthusiastically the approach of 
Gyan marg (path of knowledge) although they acknowledged all the three 
Hindu methods of attaining mukti (viz. karm marg, bhakti marg and gyan 
marg). The object of the Udasi bhakti is to catch the light of the Supreme 
Reality and merger in God.i® 


The overlapping of Vedantic gyan, bhakti, karma and yoga is 
characteristic of the spirit of the times which gave birth to the Sant tradition 
and the Nath Yogis. Even some Sufi saints were impressed by this 
combination. iThe Matra Shastra of Baba Sri Chand is composed after 
heuristic method and is an example of medieval Indian religious text of 
the Sant Parampara of Northern India. Its cultural pattern is exactly after 
that of the Nath and Yogic cults with some specific distinctions as marks 
of Udasi identity. 17 The Udasi saints address the Vedas, Upanishads, the 
Puranas and Shastras without any discrimination, in a very diffused manner. 
It appears that the Hinduized Udasis and Nirmalas were not conceptually 
very strong to differentiate Vedanta from bhakti, and Bhakti from Karma 
or Yoga. In the absence of conceptual clarity, their attitude to Hinduism 
remained dominantly ritualistic. At times, it seems that the Udasis and 
Nirmalas were desirous to include Sikhism as one another marga, namely 
the Naam Marga, along with the other three already existing in Hinduism. 
Otherwise they would like to dissolve the Sikh doctrine of Naam into the 
already existing Bhakti marga. 


The philosophy of Vedanta was not very privileged in the traditional 
Udasi understanding. Vedanta was one among many philosophies popular 
in the late medieval period. It is not difficult to locate and identify certain 
parallels between the Hindu corpus of Vedanta, Bhakti and Yoga on the 
one hand and and the Sikh concepts and practices. The Udasis and 
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Nirmalas were inclined to associate the Sikh ideas of Ik Onkar and Shabad 
to the Vedantic thought, the Sikh love and devotion to the Personal God 
to medieval bhakti and the Naam Simran with meditation on Naam. These 
are the classical associations implied between Sikhism and Hinduism by 
the Udasis and Nirmalas. These associations do not limit themselves with 
the Udasi and Nirmala period but continue to leave their impression even 
well after the period mentioned. These associations inform us where the 
Sikh hermeneutics ought to be vigilant against the epistemological traps if 
it really wants to keep safe its originality. 


The Orientalists and the Nationalist Hindus 

We are inclined to name the Udasi and Nirmala course of interpretation 
of the Sikh Scripture as Pre-Modern, because during the second historical 
period the European Orientalists and Nationalist Hindus massively introduced 
and made use of so many modern tools to interpret the religious literatures 
and practices of India. The making of modern Hinduism, for example, is 
avery complex phenomenon, a big story of its own specific features which 
needs its own specialized study. 


During the period of colonial rule, Hinduism went out of the boundaries 
of Indian subcontinent, became a religion of comparative studies, particularly 
in the hands of the Orientalists. It seems that the German orientalists had 
a special interest in promoting Hinduism, particularly its Vedantic mode into 
a philosophy and religion of universal dimensions. From among so many 
other philosophies of ancient India such as Samkhya, Nyaya, Vaisesika or 
Buddhism which have more cosmological and nature-philosophical, logical, 
sociological and ethical concepts and values, the orientalists opted for the 
more abstract and pale Vedantic philosophy due to many reasons. The 
Germans had, above all, a racial inclination to identify the Vedas as the 
earliest of all religious literatures of the world, produced by the Aryan 
people living in ancient India. They succeeded in making use of Linguistics, 
amore rigorous and scientific discipline, for this purpose. Susanne Marchand 
informs that, ilt was the queen of the nineteenth century sciences, philology, 
that gave scholars access to the revered cultures of antiquity..Orientalist 
philology, once freed from theological constrains, contributed heavily to 
Aryanophilia.i The author continues to say that the iAryan 
Industry..juxtaposed the German and oriental Geist.i* The juxtaposing of 
German and Oriental Geist played a specific role in the civilizational politics 
of the Germans in Europe. 
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The study of Sanskrit language in the German institutes led them 
to argue that Sanskrit was the first language in which the revelations of 
the Divine Word occurred. By making the Vedas as the oldest of all 
scriptures of the antiquity, the Germans replaced the Jewish privilege to 
the ancient religious literatures as well as they replaced the Greek access 
to the most ancient philosophical texts. The Germans, possibly, had a grand 
plan to produce another renaissance that was necessarily different from 
the Italian renaissance, more religious and more Aryan in its content. It 
is interesting to examine how this grand design did not reach its ultimate 
success and what were the forces which contributed to the defeat of this 
attempt. One cannot miss the role of the Sikhs, the Tamils, the Dalits and 
other federal-democratic forces in this regard. 


The German scholars, Max Muller and Paul Deussen, spent much 
of their erudite energy to establish that the Vedas were the first religious 
literatures and the Upanishads were the first philosophical texts, both 
internally related to represent the philosophical system called Vedanta, and 
Vedanta having an elite form in Sankarais Advaita and an emotional mass 
expression in Bhakti movements of medieval India philosophically depicted 
in Vishistadvaita and Dvaita of Ramanuja and Madhva respectively. Starting 
from the Vedas as if coherently moving through Upanishads and Vedanta, 
and the variations of Vedanta, makes the Vedic Aryan thought the Universal 
system of religion and philosophy. In the medieval history of India, we find 
that the abstract Advaita philosophy was theoretically and practically 
overcome by the Bhakti movements of different sorts and their corresponding 
philosophies. However, Paul Deussen links Advaita and Bhakti in a special 
way. He makes them into two layers of Vedanta. iCankara constructs out 
of the materials of the Upanishads two systems, one esoteric, philosophical 
(called by him nirguna vidya, sometimes Paramarthika Avastha), containing 
the metaphysical truth for the few, rare in all times and countries, who 
are able to understand it; and another exoteric, theological (saguna vidya, 
vyavakarika avastha), for the general public, who want images, not 
abstract truth; -worship, not meditationi? Deussen sees the sociological 
implications of the layers of Vedanta dividing the people into elite and 
laymen. Lance E. Nelson, a researcher of recent times, associates the 
reconciliation of paramarthika and Vyavakarika or Vedanta and bhakti 
to the infamous accommodation of castes in India. iSankara attempts to 
accommodate both theism and an impersonal, trans-theistic non-dualism. 
He accomplishes this by providing two interrelated but non-continuous 
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views of the world. Ranked hierarchically, these two ways of thought 
assume as their counterparts two distinct and unequal spiritual paths with 
two separate and again unequal, spiritual goals. Graded linkages to the 
Hindu system of hereditary social class give these two spiritualities concrete 
sociological manifestations.i"° It appears that Deussen very well understood 
the caste implications of the Vedantic layers and he considered it a 
contribution of the ancient Aryans to world thought. 


William Jones, another celebrated Orientalist istarted the tendency 
of characterizing Indian thought as spiritual and in contrasting it with Greek 
thoughti'! The term ispirituali as an initial moment in history was introduced 
by certain Orientalists to do away with the Greek philosophical substratum 
that was standing behind the European enlightenment. Deussen had clear 
Christian (Protestant) connotations in his appreciations of Vedanta. iThe 
Upanishads are for the Veda, what the New Testament is for the Bible, 
[an analogy] not merely external and accidental, but is fundamental and 
based upon a universal law of development of the religious lifei'? 


It is also interesting to notice that some of the Western Orientalists 
themselves linked the discovery of Vedic spiritualism with the emergence 
of Nationalist fervor. In that case, Nationalism too acquires a mystic flavor. 
It is another interesting question that may be studied in comparison to the 
makings of European nationalisms, for example. iMax Muller was quick 
to connect this [ Vedanta] with such essentialist ideas like national character:i 
not only their religion, but their philosophy also was connected with the 
national character of the inhabitants of India.i writes Muralidharan, an 
exponent in Upanishads, quoting the words of Paul Deussen."* 


The second part of the present discussion on Colonial Vedanta is 
how the orientalist views were received or responded by the emerging 
Nationalist elite of India. Again there are differing views about the reception. 
Questions are raised on what was common between the Germans and 
the Indian elite? A big number of books have started coming out in recent 
times in the Postcolonial genre that Hinduism was an invention of the 
Westerners and that there was no such religion before the Orientalists. 
Even Kanchi Kamakoti Aacharya, the head of the famous South Indian 
Smarta Brahmin mutt, once mentioned that thanks to the Britishers we had 
got a more or less coherent religious entity called Hinduism. However, a 
few other scholars indicate the existence of a scholarship of hybrid nature 
that was enthusiastic about the orientalist discovery of Aryan and Sanskrit 
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antiquity. Richard King writes that iWestern influence was a necessary 
but not a sufficient causal factor in the rise of this particular social 
construction. To argue otherwise would be to ignore the crucial role played 
by Indigenous Brahmanical ideology in the formation of early Orientalist 


representations of Hindu religiosityi."* 


A recent book titled iBourgeois Hinduism or The Faith of the 
Modern Vedantistsi by Debarban Ghosh says that the modern Vedanta 
is designed to legitimize the caste and class interests of the Bengali 
bhadralok population of late 19" and early 20" century. A similar statement 
can be made about the making of Arya Samaj in the North Western part 
of India. The Hindu elite nourished the western terminology it received. 
The nationalist elite multiplied the mystic terminology attributed by the 
Orientalists to Indian philosophy. The following are the words of S. 
Radhakrishnan on Indian philosophy, iThe dominant character of the Indian 
mind which has colored all its culture and moulded all its thoughts is the 
spiritual tendency. Spiritual experience is the foundation of Indiais rich 
cultural history. It is mysticism, not in the sense of involving the exercise 
of any mysterious power, but only as insisting on a discipline of human 
nature, leading to a realization of spiritual. While the sacred scripture of 
the Hebrews and the Christians are more religious and ethical, those of 
the Hindus are more spiritual and contemplative. The one fact of life in 
India is the Eternal Being of God.i!° One is astounded by the affluent and 
careless usage of so many western terms by the celebrated philosopher. 


Radhakrishnan made Vedanta the core system of all Indian 
philosophies. i..every form of Hinduism and every stage of its growth is 
related to the common background of the Vedanta. Though Hindu religious 
thought has traversed many revolutions and made many great conquests, 
the essential ideas have continued the same for four or five millenniums. 
The germinal conceptions are contained in the Vedanta standard..It is said 
that other scriptures sink into silence when the Vedanta appears, even as 
foxes do not raise their voices in the forest when the lion appears. All sects 
of Hinduism attempt to interpret the Vedanta texts in accordance with their 
own religious views. The Vedanta is not a religion, but religion itself in its 
most universal and deepest significance.i'® This is the classical example 
of a nationalist violently dissolving the multifarious heritage of Indian 
peoples into one Vedanta and making everything else meaningless. The 
quoted words illustrate that Vedanta Nationalism is the aggressive disciplining 
mode of thought in relation to the regional and subaltern cultures. It 
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disciplines all the systems of Indian philosophy to fall in line under the 
hierarchical leadership of Vedanta. All the ways lead to Vedanta, is the 
slogan of the nationalist philosopher. Vedanta absorbs, assimilates, eats 
away and digests everything non-vedantic. A moderate position on the issue 
tells that the emerging nationalist elite of India imade use of the Orientalist 
viewsi to counter the colonialists and to energize the Indian masses for 
freedom. 


The scholars of Subaltern school of history are very much critical 
of the nationalist elite, for example, one among them, Partha Chatterjee 
maintains that their nationalism itself is a mirror image of the colonial 
ideology of their European masters. He characterizes the Indian nationalism 
as a iDerivative Nationalism. Following the Gramscian terminology, Ranajit 
Guha asserts that it is idominance without hegemonyi, by hegemony he 
means the consent that must be reached among the various inner layers 
of the people. 


Another book titled iVedanta: Heart of Hinduism? authored by Hans 
Torwestern informs that, iThere are numerous contemporary attempts at 
popularization that see Vedanta as the sum-total of all religions and 
philosophical systems, a perennial philosophy in its simplest and most 
concentrated form of universal religion as suchOThe Vedantin can often 
be quite patronizing because he is convinced that his Vedanta includes all 
other religions while at the same time transcending them. This attitude 
sometimes turns into arroganceOseeing everything only through Vedantic 
spectacles, the zealot wants to reduce everything to a common denominator. 
Thus what is unique to other religions fi something one cannot simply 
appropriate to oneself fi is all too often completely overlooked.i"” 


Conclusion: The Sikh Articulation as a Hermeneutic Problem 

The above exercise about the travel of Hinduism in 19° and 20" 
centuries brings to focus the difficulties encountered by the Sikhs in 
articulating their philosophy and practice in their own terms. By the end 
of 19" century and beginning of 20" century, when the Sikhs were going 
through the Singh Sabha and Gurdwara Reform movement, they could at 
least partially, but in main, overcome the influences of the Udasis and the 
Nimalas. But, by then, starts from an another end the intrusion of western 
tools and the derivative nationalist Hindu elite influences. Although there 
are direct western readings of Sikhism and Sri Guru Granth Sahib well 
early, I consider that the making of Hinduism by the Orientalists is a 
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significant phenomenon, and its presence as an ideology of Nationalist elite 
is more thrusting and propulsive upon Sikhism. Western tools have become 
achallenge to Sikhism particularly through the western making of Hinduism 
in modern times. Sikh experience and encounter of western tools occur 
above all and immediately through the hegemonic Hindu thrust. It was a 
very ticklish and trapping situation. Consequently, the Sikh scholars had 
to work out their hermeneutic strategies to face the situation. One can 
presuppose that in conditions of pan-Indian dominance of Hinduism and 
its pretentious global presence, the Sikhs would be compelled to produce 
a resistant identity and a resistant hermeneutics escaping the traps laid 
down by the Hinduized interpretations of Sikh concepts and practices. It 
would be a kind of internal decolonizing more difficult and more intimate 
due to the innumerable overlapping concepts that are existing between 
Sikhism and Hinduism historically conditioned. A type of hermeneutic or 
epistemological vigilance becomes inevitable for the successful decolonizing 
in Indian context and writing Sikh philosophy in its own terms. 
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MISL SHAHEEDAN : AN ADDENDUM 


Dr. Ranbir Singh Sandhu 


[Dr. Ranbir Singh Sandhu who is a direct descendent of S. Karam Singh, 
a stalwart of Misl Shaheedan has come across a write up published in 
Encyclopaedia of Sikhism, Punjabi University, Patiala wherein it has 
been stated that Mis] Shaheedan became extinct in 1809 and that Shiv 
Kirpal Singh son of Gulab Singh was the last in the line from S. Karam 
Singh. In the write up in question it has been stated that iAfter Deep 
Singhis death, the leadership of the misl passed on to Karam Singh, a 
Sandhu Jatt belonging to the village of Marahka in Sheikhupura district, 
now in Pakistan. In January 1764, at the conquest of the Sirhind 
province by the Sikhs, he seized a number of villages in the parganah 
of Kesari and Shahzadpur in Ambala district yielding about a lakh of 
rupees annually. Karam Singh made Shahzadpur his headquarters, 
though he lived for most of the time at Talvandi Sabo (Damdama 
Sahib). In 1773, he overran a large tract of land belonging to Zabita 
Khan Ruhlla in the upper Gangetic Doab. He captured a number of 
villages in Saharanpur district. After Karam Singhis death in 1784, his 
elder son, Gulab Singh, succeeded to the headship of the misl. On 
Gulab Singhis death in 1844, his son Shiv Kirpal Singh succeeded to 
the family estate, the mis] having become extinct in 1809 after the cis 
Sutlej Sikh states had accepted British protection.i Dr. Ranbir Singh 
Sandhu is of the opinion that above write up requires updating. He 
has produced some documents which provide valuable information 
about the descendents of S. Karam Singh Shaheed. Though he has 
requested the editor in chief, Encyclopaedia of Sikhism at Punjabi 
University Patiala to revise it accordingly yet his comments along 
with the supporting documents are produced here for the benefit of 
scholars doing Sikh history. Editor] 


I noticed an entry about Misl Shaheedan based upon the Encyclopedia 
of Sikhism. The entry says that Mis] Shaheedan became extinct in 1809 
and that Shiv Kirpal Singh son of Gulab Singh was the last in line from 
Sadra Karam Singh. Is it possible to get the source material upon which 
the entry in the Encyclopedia is based? Apparently, based upon the 
documents I have, the entry might need revisiting. 


My family tree asserts otherwise. Gulab Singh and his younger 
brother Mehtab Singh were given a Jagir in Hoshiarpur District where they 
settled around 1816. I have records of the family based upon the Misl Jagir; 
the settlements of 1852 and 1884, and the Khasra Kishtwar of 1850. I 
am a direct descendent of Sardar Mehtab Singh. 
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I attach the family tree my father, Sardar Partab Singh, prepared 
in 1922 (Appendix I & II). Itis based upon Misl Jagir Gulab Singh Mehtab 
Singh and Khasra Kishtwar Village Pathial for year 1850. I also attach 
copies of information taken from the settlements of 1852 and 1884 (Appendix 
Il & IV). They are all in Urdu. 


Gulab Singh and Mehtab Singh, sons of Sardar Karam Singh Shaheed 
were given a Jagir in District Hoshiarpur (reference Misl Jagir Gulab Singh 
and Mehtab Singh) and moved there along with some other Sandhu 
families, from Gharka and Chamba villages in Amritsar District and 
established several villages (my father used to mention the number 22) 
including Pathial. A brick-lined well was dug in each of these villages and 
the name of Garja Singh, father of Sardar Karam Singh, engraved on the 
well wall. There was a joint Samadh, with two urns, in Pathial known as 
iBabe Shaheedan di Samadhi. The Samadhs were for Sardar Karam 
Singh and his brother Sardar Gurbakhsh Singh Shaheed. A gurdwara Babe 
Shaheedan was built next to the site after I had left India in 1965 but the 
Samadh was there in 1975 when I last visited our village. I understand 
from a recent visitor to the village that the Samadh has been demolished 
and the gurdwara enlarged. 

The family tree and other documents attached provide the following 
information: 


1. Gulab Singhis Descendents 
Gulab Singh had two sons, Gurmukh Singh and Fateh Singh. 

a. Gurmukh Singh had three sons, Vasava Singh, Bela Singh, and Sobha 
Singh. Vasava Singh had a son Harnam Singh whose daughter was 
Kartari. Sobha Singh had no male issue. His daughter was Nandi. 
Bela Singh had a son Natha Singh whose son was Ujagar Singh. I 
have a document dated June 4, 1922 showing that Ujagar Singh son 
of Natha Singh was alive that date. 

b. Fateh Singhis only son was Doola Singh who had two sons, Bachittar 
Singh and Meehan Singh. Bachittar Singh had four sons, Harnam 
Singh, Gurdit Singh, Naurang Singh, and Hakam Singh. Gurdit Singhis 
son was Puran Singh. Hakam Singh had a son named Puran Singh. 
At Hakam Singhis death, Puran Singh was a minor. He was brought 
up by Gurdit Singh. A square of land in Chak 19FF in Sri Ganganagar 
District, was purchased in the name of Puran Singh in 1923. I have 
record of payment of installments and taxes up to 1928. In the records 
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of land he is described as son of Gurdit Singh. However, this anamoly 

is clarified by a document dated January 3, 1927 wherein Gurdit Singh 

affirms that he was then 70 years of age and that Puran Singh, his 
brotheris son, was still a minor. 

The Encyclopedia of Sikhism mentions Gulab Singhis death in 1844 
and the last descendent as Shiv Kirpal Singh. I do not see any mention 
of Shiv Kirpal Singh in the documents I have. My father had another 
document (I personally saw it but cannot find it now) which said that Gulab 
Singh iDaccan ko chala gayai, i.e., went south. He might have settled 
somewhere south of Sutlej. During the Sikh Wars with the British, many 
people from the Misl died or moved away. 


The entry at Chah No. 6, Khasra No. 493 in the settlement of 1884 
lists Doola Singh and others as allottees. Doola Singh is described as son 
of Fateh Singh and Harnam Singh as son of Vasava Singh, Natha Singh 
as son of Bela Singh, and Raj Kaur as widow of Sobha Singh. This appears 
to show that in 1884, the surviving descendents of Gulab Singh were his 
grandson Doola Singh, great-grandsons Harnam Singh and Natha Singh, 
and Raj Kaur the widow of Sobha Singh grandson of Gulab Singh. My 
fatheris correspondence shows that while he was away in Mesopotamia, 
Harnam Singh handled his affairs in the village. To my best knowledge 
there is no male heir in that line alive today. 


2. Mehtab Singhis Descendents 

Mehtab Singh, the younger brother of Gulab Singh, had three sons, 
Kahan Singh, Ishar Singh, and Narain Singh. The settlement of 1852 lists 
this fact. Apparently, the three sons of Mehtab Singh were alive in 1852. 


a. Narain Singh hada son Bhola Singh and a grandson Asa Singh who 
died issueless. Bhola Singh, apparently, left Pathial mortgaging his 
land. The mortgage deed is dated June 23, 1879. My father, Sardar 
Partab Singh, paid off the mortgage to Chhajju son of Jauhar Singh 
and repossessing the land on June 7, 1909. 


b. Ishar Singhis grandson Bir Singh left village at the time of the British 
takeover. My father told me that he once sought out and met Bir Singh 
when the latter was quite old. He had become a sadhu. Bir Singh died 
issueless. 


c. Kahan Singh had two sons, Tara Singh and Gujjar Singh. The settlement 
of 1884 lists Tara Singh, Gujjar Singh and Bhola Singh. Tara Singhis 
son Achhar Singh died issueless. Gujjar Singhis only surviving son 
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was my father Sardar Partab Singh. My father had two sisters, one 
much older than him and the other younger. 


At the time this family tree was prepared (1922), the following 
descendants of Mehtab Singh were alive: Partab Singh, Achhar Singh, 
and Bir Singh, all great-grandsons. The last two died issueless. Only 
Sardar Partab Singhis line continues. 


3. Sardar Partab Singh and his Descendents. 

Sardar Partab Singh (born September 22, 1882, died May 21, 1953) 
served in the Irrigation Department, Punjab as an overseer and a sub- 
divisional officer and in Mesopotamia during World War I on deputation 
from the parent department. He was mentioned in Dispatches for gallantry 
and awarded the Indian Distinguished Service Medal. He retired as District 
Engineer and Namal Canal Engineer, Mianwali, in 1939. For his meritorious 
service, he was awarded the title iSardar Sahibi. He had three sons and 
three daughters. The three sons were, Raghbir Singh (born February 3, 
1923, died December 18, 2004), Randhir Singh (born January 1, 1925), and 
I, Ranbir Singh (born January 19, 1929). Dr. Raghbir Singh never married. 
He taught at Guru Nanak Engineering College, Ludhiana and was head 
of the Civil Engineering Department when, in 1963, he moved to the USA. 
He earned his Ph.D. at the Ohio State University and served in the US 
Air Force as Research Engineer at the Wright Patterson Air Force Base, 
retiring in 1994. Sardar Randhir Singh retired as General Manager (Projects) 
in Coal India and is living in New Delhi. I served as Assistant Engineer 
to Deputy Director Designs in the Irrigation Department, Punjab from 1950 
to 1963 followed by two years deputation to the Punjab Engineering 
College as Associate Professor in the Post-graduate program in Irrigation 
and Hydraulics. I moved to the USA in 1965. I was on the faculty of the 
Ohio State University from 1969 to 1995 and am now Professor Emeritus. 


In this context, I also like to mention Sardar Gurdial Singh Shaheed. 
He was fifteen years or so my senior in age and was a Superintending 
Engineer in the Irrigation Department in 1965 when I came to the USA. 
He told me that he used the last name iShaheedi because he was from 
Misl Shaheedan. His family tree might also be of interest. I do not see 
any direct link to Sardars Karam Singh. 
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MAHARAJA RANJIT SINGHIS EXPEDITION OF 
1819 : CONQUEST AND ANNEXATION OF 
KASHMIR 


Dr. (Mrs.) Harmeet Sethi 


Major inducement to Ranjit Singh to conquer the Kashmir valley 
was the condition of Kashmir itself and the behavior of its Afghan Governor. 
To get back Attock fort from Ranjit Singh, Wazir Fateh Khan had left 
Kashmir in 1813 entrusting Kashmir administration to his younger brother 
Azam Khan. He took with him best Afghan troops and heavy war 
materials.' In Kashmir, Azam Khan wrote to Muslim Rajas of Rajouri, 
Punch, Bhimber and Akhnoor to join éJehadi and act in concert with him 
but none paid any head to him.’ Neither his threatening posture nor 
conciliatory attitude served any meaningful purpose since he continued 
committing tyranny and hardship on Kashmiris*. He further declared to 
give a pitched battle if Ranjit Singh ever dared to enter the valley.* In 
Kabul, Wazir Fateh Khan was busy in heavy recruitment of soldiers and 
collection of ammunition for a strong attack on Ranjit Singhis garrison in 
Attock. He issued urgent orders to his another brother Jabbar Khan, 
Governor of Derajat to purchase horses of best breed and maintain and 
train best troops.> Ranjit Singh was warned to evacuate Attock fort 
immediately or he must expect him there very soon.° 


The Maharaja had fully strengthened the fort with troops and 
arms, in addition to large food supply. The British Govt. had also supplied 
two thousands muskets to the Maharaja.’ A pitched bloody baltle started 
on 13" July, 1813 on the well known Mausar fields, to the north-west of 
Attock fort.’ It lasted for two months killing and wounding thousands of 
soldiers belonging to both sides. Fateh Khanis army was killed almost to 
the last man.’ He himself was wounded and fled from the battle field.'° 
The victory of Attock fort enhanced the prestige of Maharajais empire 
and career. 


Maharaja Ranjit Singh, thereafter, seriously started his war 
preparations in early 1814 for a successful invasion of Kashmir. The 
bankers and stockists of Kashmir were ordered to stock fifty thousand 
maunds of food at Rajauri and at adjoining routes leading to the valley. 
Karam Chand was instructed to arrange war material. The Rajas of 
Akhnoor and Rajauri were asked to provide maximum facilities to the 
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Sikh troops reaching their territories in early February, 1814. Messages 
were also sent to the two brothers, Jahan Dad Khan and Atta Muhammad 
Khan, ex-chief of Attock and Kashmir respectively, to join the Sikh troops 
during Kashmir expedition. Also the Sikh officers at Attock fort were 
ordered to be in full control of Hasan Abdal-Muzaffarabad route so as to 
make it impossible for Wazir Fateh Khan to proceed towards Kashmir by 
that route with a view to providing armed assistance to his brother Azam 
Khan in the valley. It is worth recording that Jahandad Khan had earlier 
on 22 October, 1813, suggested Ranjit Singh to attack Kashmir promptly 
as Wazir Fateh Khan was then actively engaged in suppressing a revolt 
in Kandhar.'' Ranjit Singh could not avail this opportunity due to the 
serious illness of his experienced General and army chief Dewan Mohkam 
Chand.” 


On the other hand, Kashmir chief Azam Khan, on receiving 
complete intelligence about the military preparations of Ranjit Singh, knew 
that after the victory over Attock fort, the Sikh army would certainly 
invade the Kashmir valley. From 14 February, 1814 onwards, Azam Khan 
continued to encamp in Kashmir and fully engaged in recruiting, training 
and posting his best troops inside and outside the valley to keep a vigil on 
the strategic passes in the well known Pir Panjal mountain.'? He himself 
supervised his cant-onments and other security arrangements at various 
important passes to provide blockade and make the entry of the Sikh 
army into the valley completely impossible. He also requested the 
neighboring hill states, especially in the south, to check and stop the entry 
of Ranjit Singhis army in to their territories. But none except the Punch 
chief, Ruh Ullah Khan agreed on being granted a robe of honour, a 
bejeweled under-turban and rupees fifty thousand in cash. Azam Khan 
fully strengthened the two forts outside Srinagar to check the entry of 
Sikh forces into the capital. Meanwhile Azam Khanis elder brother Wazir 
Fateh Khan also managed to rush from Kabul with a heavy force and 
reached Muzaffarabad. In June, 1814, he unsuccessfully advised the 
neighbouring hill chiefs to fight against Ranjit Singh.'* Suddenly, Fateh 
Khan received intelligence about an immediate combined attack on Kabul 
by ex-Kashmir Chief Atta Mhammad Khan and late Taimur Shahis son 
Ayub Khan duly assisted by numerous Durrani Sardars and tribal chiefs. 


The invasion of Kashmir in 1814 by Maharaja Ranjit Singh was 
being delayed only due to the indisposition of Diwan Mohkam Chand to 
hold the command of the Sikh army while the Chiefs of various states on 
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the south-west of Kashmir especially Jahan Dad Khan ex Attock Chief 
were pressing in hard to avail the opportunity and conquer Kashmir, under 
all circumstances whatsoever.' Earlier the joint Sikh-Afghan co-operation 
and action against Kashmir in 1812 had shown to the Maharaja the 
weakness of the Muslim hill chiefs of Bhimber and Rajauri both of which 
commanded the approach of the Pir Panjal mountain. Preliminary to an 
attack on Kashmir, the Sikh troops had already captured these two 
territories and had driven out their chiefs to seek shelter with Atta 
Muhammad Khan, the Afghan Chief of Kashmir.'® 


Maharaja Ranjit Singh, now, made all preparations for a large 
scale invasion on Kashmir valley. On 6 June, 1814, Maharaja himself led 
the army and reached Bhimber on the banks of river Jhelum. The Maharaja 
ordered the contribution of rupees twenty thousand from each Hill Raja 
surrounding the area of Nurpur and Jasrota. The Raja of Punchh, Rahullah 
Khan was asked to help in Sikh operation but he refused to cooperate.'’ 
He pleaded his pre-engagements with Kashmir Chief and the presence 
of his son as hostage with Azam Khan in Srinagar.'® 


Consequently, a Sikh detachment was sent under the command 
of Dewan Ram Dyal and Fateh Singh Ahluwalia which overcame the 
armed resistance offered by the Punch Chief at Thatha, five kos from 
Rajauri.'? The Behramgala pass was captured. The Maharaja with his 
vast army finally encamped at Rajauri. From Rajauri, two routes lead to 
Pir Panjal pass. One connects Rajauri through the pass of Thana while 
the other marches by way of Punch connecting the Pir Panjal summit by 
the Tosha Maidan pass. To keep his control on both routes, Ranjit Singh 
bifurcated the entire army dispatching the main division by the Rajauri 
Thana route and taking the rest with himself with a view to guarding the 
Punchh-Tosha Maidan route while Dewan Mohkam Chand had repeatedly 
suggested to the Maharaja not to proceed beyond Rajauri but make it his 
camp and issue his orders from there and also should never take any hill 
chief into his confidence and further to keep a strict watch over their 
movements.”” Unfortunately, the Maharaja inadvertently by-passed his 
valuable advice for which he, later on, suffered. Therefore, two divisions 
of Sikh army then marched on Kashmir; the main army commanded by 
Ranjit Singh proceeded by Punch route towards the Tosha Maidan pass 
while another under Dewan Ram Dyal and Sardar Dal Singh by a 
divisionary route through Baramula towards Supin inside Kashmir valley. 
The advance troops under Mit Singh inside the valley encountered much 
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opposition yet they were able to capture an important hill tract on 28" 
July, 1814.7! 


The Punchh route, by and large, was militarily a dangerous choice. 
Also the Punchh chief who was an ally of Kashmir Chief had intentionally 
rendered the necessities of life very scarce. The difficulties for food 
supply were, therefore, increased since supply managements between 
Rajauri and Punchh were unsatisfactory. 


The progress of the expedition was much obstructed on account 
of heavy rains on 20 June, 1814.” The Pir Panjal mountain was still 
snow-covered; Sikh troops began to suffer from wet and cold. The line 
of supply could not be regularly maintained. Further the military operations 
were suspended. However the division commanded by the Maharaja 
himself arrived at Punch by the end of June, 1814 and the town had been 
evacuated. Here, the Sikh forces halted and after getting full supplies, 
moved towards Mandi arriving at Tosha Maidan on 18 July, 1814 where 
Atta Mohd Khan, Kashmir Chief, was encamped to check the advance 
of Sikh Army.”? The attitude of the Raja of Punchh remained hostile 
despite repeated requests made by Faqir Aziz-ud-Din and Bhai Ram 
Singh, the two commanders of Sikh Army, because he had secretly vowed 
his allegiance to Azam Khan.* Meanwhile the intelligence had been 
received that the Sikh troops, under Ram Dyal and Dal Singh, after 
ascending the Pir Panjal Pass, had occupied Haripur, the gateway to the 
valley and then advanced on Supin, from where the defeated Kashmir 
troops had retired.** The Sikh army assaulted the well-guarded town but 
failed to dislodge the defenders led by Afghan commander Shakur Khan 
as they were fully prepared to push back the enemyis troops.” 
Immediately, the Afghan troops who held advantageous positions engaged 
the Sikh army, hurling upon them volleys of boulders, trees and bullets 
which killed and wounded a large number of troops of invading army, on 
the spot.’’ Still with unparalleled dare and firm determination, the surviving 
Sikh troops managed to push forward without causing a stampede. The 
nature appeared completely against the invaders.*7 They were soon 
caught by a cloud burst at such a high attitude. They were also not used 
to such a fast changing weather. The lightly dressed and improperly 
guided Sikh soldiers suffered heavily because of rain, hail and snow- 
storms which benumbed them rendering their muskets ineffective.” 


At this critical juncture, Azam Khan, Kashmir Governor opened 
strong offensive against the main Sikh army under Maharaja Ranjit Singh 
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at Tosha-Maidan. The Sikh army hard pressed by lack of provisions and 
troubled by rain and sickness, ultimately retired to Mandi which town was 
set on fire. With the Afghan army in hot pursuit, the Maharaja endeavoured 
to reorganize his army demoralized by torrential rains. The roads were all 
under water; the soldiers began to desert and almost all baggage was lost. 
The remnants of Sikh army fell back on Punchh, but the retreat was 
conducted so irregularly and in such disorder that it became a disgraceful 
flight.*° 


Among Maharaja Ranjit Singhis commandants, Jeewan Mal, 
Muhammad Ghaus Khan, Mit Singh, Kaur Singh Dhari, Desa Singh Mann 
and Fateh Singh Chhachhi were precious causalities.*! On reaching back 
at Bhimber, the Maharaja decided to leave the camp and returned to 
Lahore; where he, accompanied by a few attendants, arrived on 12 
August, 1814. The campaign had been a dismal failure. 


On the other side, Ram Dayal, Sikh commander, stood his ground 
doggedly not far from Srinagar.*? Azam Khan did not want the Punjabis 
so close to his capital for longer than he could help, and, having failed to 
dislodge Ram Dayal, opened negotiations with him. There was an exchange 
of presents. Azam Khan professed friendship for the Darbar and vowed 
not to side with its enemies. Commander Ram Dayal extricated himself 
from an awkward position and returned to Punjab.** But there is another 
view which attracts our attention is that Maharaja Ranjit Singh sent an 
urgent message to Azam Khan that if he was agreeable to the lifting of 
the siege of the Sikh troops, whom he had surrounded, and allow them 
to return to their camp, he was prepared to recall the invasion and return 
to Lahore.* Azam Khan accepted the offer, withdrew the siege, and 
allowed the Sikh troops to return to Maharajais camp unchecked.** There 
is still another view given by a number of historians that the Sikh 
Commander, Ram Dayal and some of his leading Sardars serving with 
him, who had penetrated into the valley, were surrounded, and their 
supplies were cut off.°’ 


But the detachment was allowed to retire and was furnished a 
safe conduct, to the Sikh Frontier only in consideration of the friendship 
professed by Kashmir Governor Azam Khan for Commander Ram Dayalis 
grandfather Dewan Mohkam Chand.** The indisposition had prevented 
the distinguished officer Dewan Mohkam Chand to personally take part 
in this expedition but he had sincerely warned Maharaja Ranjit Singh, 
however, of the serious difficulties he must expect if he allowed himself 
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to be overtaken in the hills by the rainy season and had particularly 
pointed out a determined opposition from the Muslim Chiefs and the 
people of Punchh and others. All had actually happened as the Dewan 
had predicted. The Lahore ruler returned to lament the deprivations of his 
Dewanis experience and judgment, no less than his tried skill and valour, 
in this important expedition. The illness, however, which prevented him 
from accompanying the Sikh army to Kashmir got serious, and, in October, 
soon after the return of the Maharaja to Lahore, he died amidst regrets 
and lamentation of well wishers to the power of the Sikhs, and to the 
kingdom of Maharaja Ranjit Singh. In his private character, Dewan 
Mohkam Chand, commadner-in-chief of the Sikh army, was progressive, 
up-right and enjoyed the confidence of the troops placed under his 
command and was very popular and respected amongst the entire Sikh 
community.*° 


The unexpected failure of Maharajais Kahsmir expedition against 
Azam Khan shook up the Sikh rule in the hill region.*° Towards the close 
of the year, the Muslim chiefs of Bhimber and Rajapuri revolted against 
Lahore Darbar while the Rajas of Punchh and Nurpur started behaving 
like independent rulers. The reputation lost by the Sikhs could not be 
retrieved by successive punitive expeditions sent from Lahore Darbar 
during the next four years. This catastrophe of 1814 seems to have taught 
Ranjit Singh a lesson. On the other hand, Kashmir Governor Azam Khan, 
after this victory, naturally called to account those leading Pundits whom 
he considered solely responsible for inducing Ranjit Singh to undertake 
the invasion of the valley. Many Muslim Sardars and Jagirdars also suffered 
along with the Pundits, for their connivance, by losing their estates, which 
were, however, on investigation, restored afterwards. The local soldiery 
was also dismissed by Azam Khan.*! Unfortunately, at that time, the 
Kashmiris suffered from a famine which claimed a very heavy toll of 
human lives. 


In 1819, Wazir Fateh Khan whose eyes had been pulled out? by 
Shah Kamran (son of Shah Mahmud and grandson of Shah Timur) ruler 
of Herat, invited Azam Khan, Kashmir Governor, to assist him in carrying 
out his ministerial duties and to fight Shah Kamran. Azam Khan secretly 
dispatched all his moveable property with Sehaj Ram to Kabul. Azam 
Khan appointed his younger brother Jabar Khan as Kashmir Governor 
and himself left for Kabul. He also ordered a large number of his Afghan 
troops to move towards Kandhar to punish the cruel ruler Shah Kamran.** 
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Jabar Khan was the last Afghan Governor in Kashmir. There are 
different views about his character and administration. Diwan Kirpa Ram 
says that the absence of Azam Khan from Kashmir had rendered the 
valley administratively and militarily very weak and insecure.“ Jabar 
Khan, new Kashmir Chief, indulged in obnoxious terrorism, cruel extortions, 
inhuman communalism and unpardonable chauvinism.* The author of 
History of Kashmir and others are of the view that unlike his predecessors, 
Jabar Khan was, however, extremely mild and just, but was ordained to 
rule for four months only.“ It is well known that Pandit Bir Bal Dhar, the 
revenue collector of Kashmir, had already gone to the court of Maharaja 
Ranjit Singh on account of humiliation from Azam Khan.*” 


As soon as Pandit Bir Bal Dhar, fugitive Revenue Collector of 
Kashmir, heard of Azam Khanis departure from Kabul, he urged Maharaja 
Ranjit Singh to attack Kashmir. Recollecting his previous experiences, the 
Maharaja, in the beginning, did not approve of the idea of immediate 
invasion. €Wait and Watchi was the policy he wanted to follow. At last, 
Pandit Bir Bal Dhar held himself responsible for all consequent loss in 
case of failure. As a guarantee, the Pandit surrendered his son Raj Kak 
Dhar, who was subsequently, offered a high administrative post during 
Maharajais rule in Kashmir, as hostage to the court of Maharaja at 
Lahore. The Maharaja then agreed to follow Bir Bal Dharis advice 
particularly knowing the fact that a large portion of Afghan army of 
Kashmir was then fighting in Kandhar against Shah Kamran of Herat. 
Pyne opines that Wazir Fateh Khan had, by then, been killed by Prince 
Kamran.*8 


After completing military preparations for the third and final attack, 
the Maharaja released Sultan Khan of Bhimber from captivity and offered 
him a small jagir on the condition of his acting as a helper and guide for 
the Sikh army in that area. It was sheer misfortune that the chieftain, who 
had, only a few years ago, rallied a considerable support and given a 
resolute battle to the Sikhs which had made him a popular hero in the hilly 
tract, readily agreed to act as Maharaja Ranjit Singhis collaborator. Sultan 
Khan vowed on the éka/mai to support to the proposed Sikh invasion and 
further strictly adhere to his commitments and honour all promises. The 
Maharaja, thereafter, asked Bir Bal to contact the jagirdars, mugqaddams 
and other willing collaborators who took pride to be addressed as éRaisi 
and to secure from them written or verbal pledge of support.” It is 
claimed that some of them sincerely joined Aghar Khan of Rajauri and 
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gave a written undertaking in ésaffroni ink. The Maharaja appeared to 
have been keen to secure the support of the local chiefs and big jagirdars 
form Bhimber up to Shopian to ensure that the army secured a free and 
peaceful passage and that the éreari of the army was safe whilst it 
advanced. The release of Sultan Khan and the pledge by Aghar Khan 
had the same purpose in view. Letters and messages were then despatched 
to all Sardars and the subordinate chiefs to assemble at Lahore along with 
the detachments of their troops.* 


Misr Diwan Chand, the hero-conqueror of Multan, was appointed 
Commander-in-Chief of the Sikh army.°! He was directed to proceed to 
Rajauri accompanied by Diwan Dhanpat Rai and some top army 
commanders.” He was also instructed to keep in readiness the great 
canons at Bhimber and to take with him only light guns and musketry 
considering the nature of hilly terrain. The advance column left Lahore 
on 26" February, 1819 under the command of Prince Kharak Singh while 
the Maharaja marched personally on 19th April, 1819 and set up his base 
camp at Wazirabad (Gujrat). The army was divided into three columns. 
The main column was to stay at the base camp with the Maharaja 
himself in command. The other two columns, one under Misr Diwan 
Chand and the other under Prince Kharak Singh were despatched through 
Rajauri. The troops were also accompanied by the most outstanding Sikh 
generals viz. Hari Singh Nalwa, Jawala Singh, Akali Phula Singh Nihang 
and Gulab Singh. Kharak Singh marched via Jammu while Misr Diwan 
Chand moved through Bhimber. From Rajauri, Misr Diwan Chand informed 
the Maharaja that Aghar Khan rendered valuable assistance.** The cavalry, 
had reached Rajauri, but as the arrival of the infantry was still awaited, 
it was considered expedient to resume the advance.** The Maharaja, 
therefore, personally moved to Bhimber. Mohammad Yusuf Saraf observes 
that due to the loot of the Sikh soldiery at Rajauri, the religious minded 
Aghar Khan, the local Muslim Chief, left the Sikh troops suddenly and 
began harassing the isolated groups of Sikh army.*> The common view is 
that Aghar Khan deserted the Sikh army to save the Muslim rule in 
Kashmir Valley and particularly in the small states situated in the south 
of Kashmir. 


Punchh, which was known as iParnotsai at the time of visit of 
Hieun Tsang and was under the suzerainty of Kashmir, was then ruled 
by Ruhullah Khan whose son had been detained by the Afghans as a 
hostage.*° iHe, therefore, again expressed his inability to support the 
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Sikhs. He was expelled and the territory was occupied by the Lahore 
Darbar. The Muslims had also no particular passion to be pleased with 
the Afghan rule which had dealt with them as harshly as with local 
Hindus. 


Accompanied by Raja Sultan Mohd. Khan of Bhimber, who was 
released from captivity after seven years, Misr Diwan Chand reached 
Bhimber in May 1819 and within a fortnight occupied Rajauri and Punchh 
and also secured all the épassesi in the Pir Panjal mountain region. The 
routes over Pir Panjal, now lay open to the Sikh forces, who, advancing 
rapidly, descended into the valley and halted only at Sarai Ali. Meanwhile 
Prince Kharak Singhis army advanced towards Surdi Thana, and the 
Maharaja with the third division, came upto Bhimber. Jabar Khan, the 
acting Governor of Kashmir, had taken up position with his five thousand 
men at Supin towards which the entire Sikh force advanced and the battle 
was fought on 5 July, 1819.°’ The Afghan forces of Kashmir were utterly 
routed and fled across the mountain. Cunningham says that it was almost 
bloodless battle.** Owing to the superiority of number of daring Sikh 
troops, Afghan army lost heart.°? Their leaders, however, fought 
desperately. Jabar Khan is said to have sustained eighteen wounds and 
was picked from the battlefield by his adjutant who ordered immediate 
retreat. It was after some days that Jabar Khan recovered consciousness. 
Later on, taking his precious property with him, he left for Kabul by way 
of Baramula, thus leaving the Sikh army in complete possession of the 
Kashmir Valley. The Valley of Kashmir now lay at the mercy of the 
victorious Sikh army. The triumphant entry to the city was made, and the 
surrounding forts of Shergarh and Azamgarh surrendered. The Maharaja 
announced the annexation of Kashmir to his Kingdom. He appointed 
Diwan Moti Ram (son of late Diwan Mohkam Chand) as its first Governor 
and Diwan Devi Dass to be the Chief of the Settlement of Kashmir. 
Thence the Maharaja returned to Lahore to celebrate the victory of his 
army. 


The two factors that helped the Maharaja in conquest of Kashmir 
in 1819 were the acquisition by him of immense booty from the fall of the 
fort of Multan in 1818, and the withdrawl of almost all the veteran Afghan 
troops from the valley to beyond the Indus in the internecine war of 
Afghanistan.i Raw militia, writes GM.D. Sufi, left in the valley were 
no match against the reorganized Sikh army well provided with the recent 
gains of Multan.°! 


so ON Dm  w 
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GURBANI SANGEET: A BIBLIOGRAPHY 


Ruby Vig 

Generally, the Gurbani Sangeet is believed to have originated, evolved 
and developed during the lifetime of the Sikh Gurus. Although its basis 
is primarily the Indian classical music, but it has some distinct and peculiar 
features of its own. As a result of these distinct and independent features, 
it has acquired for itself a unique place in Indian music. The major reason 
behind this was that the Gurus and their court poets and balladeers 
composed some dhunis (tunes) which are distinct and different from those 
that we find in Indian music. Their distinctness is primarily based upon the 
fact that they depend on Indian classical as well as folk music. Secondly, 
in Gurbani Sangeet the use of popular film tunes is strictly prohibited. 
Consequently, it has acquired a different character and a distinct style 
of singing. 

A close look at the historical background of the Gurbani Sangeet, 
reveals that almost all the compositions of the great protagonists of the 
Bhakti movement who took upon themselves the task of social reformation 
and religious regeneration during the medieval times have been composed 
in musical measures. The Sikh Gurus realized the significance of this music 
tradition and set all their compositions to various musical measures and 
thus created a distinct style of singing which later on came to be known 
as Gurbani Sangeet. 

During the last five hundred years, several developments in Gurbani 
Sangeet have taken place. Various musicologists and scholars have so far 
produced a lot of research work with the aim of understanding Gurbani 
Sangeet as a distinct style of devotional singing. They have taken note of 
its evolution in history besides of explaining its theoretical assumptions and 
characteristics. Our objective of preparing this bibliography is to enlist all 
the works on Gurbani Sangeet that has seen the light of day till date so 
that it may serve as useful tool for the students, researchers and academician 
working in this field. This bibliography will also be an important document 
in preparing a history as well as evaluating the work done so far. Therefore, 
every possible effort have been made to include in this bibliography each 
and every work that is related with the Gurbani Musicology. It begins with 
books followed by research papers/articles, journals/magazines and 
dissertations. 

The books included in this bibliography bring out both the theoretical 
and practical aspects of Gurbani Music. They also provide detailed description 
of the evolution and development of Gurbani Sangeet and how the tradition 
of Gurbani Sangeet acquired a unique form of devotional singing which 
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is quite different than Indian musical systems and subsequently developed 
into a distinct school during the lifetime of the Sikh Gurus. Also included 
in these books are all the details of different kirtan styles initiated by the 
Gurus in the form of chaukis which have since then been popularly sung 
in the Harimandar Sahib (at Amritsar) and other Sikh shrines. 


In these books on Gurbani Sangeet, the tradition of kirtan based 
on ragas or musical measures as maintained by the kirtankars or singers 
of Sikh scriptural hymns, has also been dealt with. In the present study 
works that give the information about various prevalent schools of Kirtan 
and about the Kirtankars who underwent training in these schools and 
their styles of singing have also been included. Books on the musical 
instruments played by these schools are also available and thus they also 
find a place in this bibliography. The tradition of kirtan chauki introduced 
by the Gurus as a part of the Gurbani kirtan has also been discussed in 
the books which have been listed here. Some of the books mentioned here 
are related to the academic curriculum, obviously the seekers of knowledge 
about the Gurbani kirtan can also make use of these books. 


Apart from the thirty-one major ragas or musical measures used in 
the Sri Guru Granth Sahib, the composite as well as minor ragas along 
with the ragas connected with the seasons have also been discussed with 
their appropriate respective bandish in these books. Some of these books 
also inform us about the style of kirtan which was prevalent in the ancient 
ragas. A few of the books also explain the term Partal. The entire corpus 
of Sri Guru Granth Sahib has been set according to classical and folk 
musical measures. One can obtain indepth and detailed knowledge about 
these musical measures from these books. 


Apart from this, one can acquire a lot of knowledge about Gurbani 
Sangeet from various articles and research papers authored by various 
scholars and musicologists that have been published in different journals 
and magazines. These journals and magazines are publised monthly by 
various institutions devoted to the study of Gurbani Sangeet. Write ups that 
have appeared in different newspapers also provide to readers very useful 
information and knowledge about Gurbani Sangeet. Apart from this, in 
various academic and educational institutions, many researchers are engaged 
in research in this field. They are in need of knowledge about the books 
and research articles that deal with the subject of Gurbani Sangeet. They 
can search out the source material that may be useful for the understanding 
of theoretical as well as practical aspects of Gurbani Sangeet. 


The objective has been to make this bibliography useful to the 
students, researchers, scholars and musicians who are actively engaged 
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in the propagation of Gurbani Sangeet. 
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Bug a gd-fea AHH (Pluralistic Society) at Haat et aw 
ast 3, GA t fle nme fea aonfs FE (UaHAfS) FH fentuast 
ms Het & 'efoes-Gu-eqe' t fhots ct goss oH aget oI 
v| fen feos nions A wmaAfas dv, Go waAfs ari) 3 3 A 
mats ¢ So wAfad J| THs 3 Hels feA fessor wT Uso age 
de fea oct Ae 3 fose 6 Hefus age va fa HAS wifAa StS ug 
mAfs odt 3) USHA tt fentast aga AAS TH og Hm fee fea Fas 
aH adel d1 Sth usar 'eg fem HAT SH cue ST og wa gud af 
gy sect urfenr'’ ato & fre UTHATS dt fentuast wt fefiors age 
ds, 8A Ag nso ve At urfy Als amr Ag HS, f3H Yls J Aart 
Ssufs'° adt fen feos ct srdta age gol feo unre door 6 ALS 
3 USHAS' tt fentuast oe As a Sue Jol Heit s fen § 'efoes- 
Su-<ae' far ¢ fan ¢ maet mge Js; ‘Jolot eHe fea D1 Start 
gee afi 4 feR SHS 'IHGHAS' (AS as Hed) AES caf TI 
mfomrsHa ufsuyd fed dod Ast et ugHAfs ad fen wea o 
feode st Gu fen de t ofes ge fa usy-ddtas (dotas-fe- 
H3ea) USH Hea 3 A visdedst (ni@e-at3s), Aoe-fentue (niw- 
Sfmt) ms Ade-miftartss (is-HoTS) J1 Bat yatta yfos (fens 
ufagst) ws fis Gree-yfass) fe Ais ow nmorg fedt usH AvaG 
J| yfots fea A Hon J, Ga TA feorn fee Sie FT) Wee-urat t 
nied feo Hon nrstha gu fee d A Hat usH Hea om fea He Je 
wet fear fee sided! fee gna 3 dates fea vd Se adt Jal 
Het 3 ugH dolas 6 UGH Ava en YASS ava fea fA ats I 
fa ashits ms feos fess dt dieo dt ufsusest @ ye 1? 
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ae get dha yet odt dat ns ott wer aet Ha Sug gatas 
fed fear, asthies 3 Aaa fenmus 31 fen F feo Ts ATHE 
mat co fa wet os ota fee Hae JI 

'‘efoes-8e-eqe' t fhats nigra USHATS nies Jd, nites J, 
wos d, afse dc! ‘ag-fe-o0" fea wre o fa yer ct usst ns 
mAHat et od dt omus Agu en yous’ J fea og mote, wids 
3 fasfears d1 wfod 3 ate 3 we fedt 3 fa nda Ht fen vet T 
msd odt Ja! niew-urfs FS owe 3 fa cs ues ot de SF ufsst SF 
vet Hee At ors CA ST Had St fens soar! fER aTa efoes-Ba- 
ede uw fAotgs ugHAfs dt fedieargst & 5-3 AS-UAT G 
fifeur sdf Hoe Act APS Yes age J Ast Atos fee TEA S Aw nS 
sda eye aot AHStfeMr fame J) THIS ms AetHS ct feesura 
cats & wrod fedt d fa utsa (Hones) Ss HHS (fHaAe") fes 
ast wisd od A fentast ufsa ns umas feg zda How gd, Bu 
uUdH dotas ct Ast Saat | Texel fea fER t nite ure fEA UST 
foe Jo: 

(i) BI SIH 3 FBI set I 

Ute ust us Hs ute ufs dos qa tet? 
Gi) edhe wea uea ufo uma <A ge fol 
He fan 3 nnd at fsa fae aet afore 

fages aus fiu sdte-Ge-dia nists ct una 'sHagse vight' & 
Je BS 'foes-Gu-eqe’ & fAuts 4 Aun! ade afdd Jo- ‘ALS 
fea v, udg fea ysu zag dD ws fea ude ude og fea og 
fonret 3, AAS fRaSt ct ors 31 fER noose 3 fER vidas fee BA 
od & Gast J, fre odt-sda w omer odt ne doi" fsx wa aE 
fea 3 fa HAS @ oH gu ‘ATS-fe-Hs8ea' (USHALS) | UATE ToS 
mdast w AA fen et east od) As fed fea usHTsHt Sue Tat 
fersrs FJ HASH S 3 flese ct desist Ae fegat d vot Atl oret 
3 gone niftmrsua Au te ct eae nrus-nrus UH W JE-Sat FE 
Uo AS | uiftd AY Heit 3 ag Afows fed Ustad oer § fooratentt 
AS A ofs fiefs wate" oer niftersna sasdt are Ue ag fr far 
cmt fefea ugst § fea fimrs age w use att at foot TI 


css ow us dt umaAfs H tas t feos oe Ie TI 
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qe CusHARS ct uss 3 wressT eT YSte (Prime Symbol) 31 Sufarg 
ae fea (9) via Ahmresa feAnE t gu fed odt urfenr, Aat Afar 
gu d fa- 'feH fa a WE FB? Sat USHAS et Sass 3 Sriars BA 
ct fenmuast a Hea | UTH TASt 'fea' vruat guar fea fenmua I 
a Ht nda odt, Aa nidas Cn tt asd 3 Ae wd fA uss MHS a 
8a nda J Pa (UB Had SV asa Sa) STAT fA Ta cit 
nineudint fed fen a fenag egos dfn 3 fan w fea vidio fre 
fen yas oc: 

mr oA wry gH wm Tee Il 

nny dé deat nm AW SSTTINAI 

da gat Hat Ato ote stor soufsiqissrS | 

mrt Hat Hest wim urst ATS Il 

mn AS HEAST wy nets BSil 2 I 

mg ag fafa gas Adte He BSI 

fos g@ Hoaet fy JH TSI II 

yet ood Fost J Hseg Z IAI 

ase 3d adr gs 7 wm Sf feaHiisii™ 

TT Sa ee He Cudazs fers ct yst gst fag Aes fed 

suet Je st sdte-Se-ca nists fen } HS guys ager J- 'BT yy 
ot tue sar 3, wu Ht chimera fer gd, nm ot fears oer d1' fect 
‘efoe3-8a-eHe' Uw suAS d fAA Tot wrsH 3 usHsHt fes se 
odt aS AT Hee Hat MSH S USHTSHT tt vig uses ost AteT TI 
ag-fe-ysea' (USHATS) nis afeas fea A Ae vs Gu TS aT 
3 gat 2 Js ud age nual uo feo fenmua J a fees far oi 
AAT et soes fea Ae } ‘HS feat Ja aut et" oT mre TI 
MSH 'UTHATS' ct vin Ags dus Hte-ursH e gu fee GA SF feast 
oet 31 fER frau wet oest fese fre faura 3 Ae fee 3, Ca TaHS 
3 Ass toa 3 ae fee gal fed doa AE uTuSt vaH Ahr 3 udy 
wea J st fea nose Jd nte d fa da faud ASS nia 3 dt Hor AT 
Hout foset dt Cn a ve-we ai fen wo oT 3 CS fea we feu cHE 
gHe Jol fed edt 3 maflsedt thus uirsu use ot de ada J) Mist 
Aus uied es ot wm et ufsse agar d fAA S Ye Act Yaw c fea 
od afie J) TofS 3 Hens US feH feos t West Js fa Fda 
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o Wd BF Jd US BT mn vid fev cagi Hg Jd Us: 
(1) Adfes wofe a wo TEI 
SH 8 Bd Yds tarfs vy Ue 
(2) ws fee we ufo rofs at 
wuts 2% A sdfh gents 
(3) edhe tae tae fenr sefo efe oat Hato 
eH da font Fares fom wefan” 
TSHS MOAT USHALS 3 A eT ots dT, BT CAST OH TUT 
TT soa ee At afde go- ‘As ase 3a oS fee ae ad a 
agi’ fere-f-mest wruet was ufo va 'SHA-8-foaH"' 
gu fest ot uw 8 yare aa acto as wet Te Qn ot Fe SF fier 
Hae odt 31 GAS at mus omy F fen fens us S Der ote 
ai fee mune ger 3 f& frest yer ot ws F ger ad, afeas 
fresi S uat di fox ott ofes dye sao) woakesu 
Hag (Cause) J m3 afeas HASSE (Effect) T| nad TEA Uden" ms 
He fes sda agar de st ufos Hawu fed Ads, Jo 3 wae AHS 
Is 3 eA fea ABT (Logos) MF TSH (Self) 31 TE fesse eat aw 
fea o fa feo nidast fae 3?, mgu, gu fat wes age’ 3? At ae 
mifent ufos fern as’? fegat Ad yRat et SSI AHBE Bet AS 
3 ame ct ws feaat dit ystusmt S actus fed farsa et Bs TI 
TIS MOAT OH Tat Te ct Fast ow ST uy dT fAA TS Us 
fimrs & fer geet J fours fed nt Hae wet dt mrgu, oH gu fe 
yore deur J ‘Hae’ Sa eA od AS UTHTSHT TUS nT B YTS ATEeT 
d| fea yae ded ag fose fes- ‘Asad fete nry aise ats usae 
mattis Hetfent' |2° Tg USHTSHT ET YOM MS Bet Ju Te Ada USHTSH 
ddA 6 He urs ct sure fee wigs age’ d| fee ag wgu wT gu 
dl Tg ssa He afte Jo: ‘TT UTHAT Sa We'll UTS ASH ANT 
fea wr@at J- ‘Hat SE usggH USHA nig Sq SH Te UTHAG! 
Soa fan Gug Sct sefs, GA Cua Hat oefe, fA ug Sa aH BA 
Sug Hat agH'|?' feA S Fs ATT after J- 
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mfse mtsHe fed sda 3 afr 

fea gst 33 Host &, fea sist AS BSteT! «= (BB AT) 

nifoe AfS ot fesae mene do) AS dt das fasdu AS 3d fAR 
Ss dea wurde deur) feso-fe-nedt F aet 150 AS IME wees 
ody atest dfenr o fan d fead-nieet ct feesurs S nist Soe Je 
BA tht gearet ct fenriimr 'n@-fesne-Be-athe' uAsa at 
ast oF met afie J yet tt wed wena (Absolute Being) fed 
Adit frest nise HO! Dats fAA S UYos ct mene af a Wg 
va 2 Afofent fed fenag eee ade’ J, SA S est 'ns-MH"' (The 
dark mist) afde F | Med MEHE S HST Je S Ata 3 saa (revelation 
or mystical illumination) afd & feER tut foe meneet uifsetor 
(One-ness), Tet" (He-ness) 4S Master (I-ness) & faaT atst J 12 
Het & fen feats 3 Aad THiS fed forse wT Use ae St war 
a eg fed med 3 Hed Je ct fen dat Ha S ‘mite ny AAS amt 
ses ai eat acefs aby afe nmns fo We? Td fre 
oats fomr 3) fed nied nena S Hed dat oH 3A CAS fHanesHa 
Ande ot ers SI aces tt AAs gua’ to und fey uA 
feens det d| fer feos § wet TIGA TH ES fenrimr fee To : 

'fsdag niarg df edatg nrg AetfeEnt | 

tao Hee ule Guiars ntarg yerfenr "4 

gow cfent wet Aghot wo 'uifoe' fee Hh | gee | 
Unat Het ote & JeS os Hag cua Je st ys a afderd : 

ae nifoe fea fete At, a ufos aet sae At 

a Je JAS a wer At, a At des S oT ao 

ao MS Fda Ht, SHA FS Yous AT 

a aet Ja ovat At, ge deur garde das! «= (9B ATG) 
We mgU, TUS ageT I st: 

mise fea HH gotent| st atst es uTAS! (8S AT) 
mgu & fenruast } At sata 3 fe fimre ats gd : 

1. gor Atet we we sfeur fas ure feg BE (Fs A) 

2. Med ST aI SI, GH GH fee FS 

ad dro cate fore’, Ho odt AS S| = (ATT TH) 
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mg 3 gud & und USHATS ct mAs far ufseosadte 
YSs (Static) UT OH odt, Ad’ uB-us da zevS@et (Dynamic) faH 
fea sfiet o1 fen o aetot 3 'sAe-e-unATS' far d1 PEAS 'os- 
fe-ydHe', "es we oF Bufeur', at AS @ gals fea fesse 
for a Hoe J| ag fee fedt us esd dA ye det ofA eS 
tet Huda fed WE OS USHSH DAM ASt HA: 
1. fug ortfa o 38 aust Afsate dor feat 
2. tdag Afsas 3 ue oe af af ae vantear i 6 
Het 3 oH! 6 ‘AGH & gu fe Stent Aun ats J fa det 
saad GSH t niva Ht ga 3 fen wT 3s fast feon aot adh ufenr 
W Hae : 
1. oon dt as se fUGA Fe ae AGH eH det TI 
det Sat AGH & vied, at WE HBAS sot J! 
2. vet sya aH @ vies, ds fasvat feet TI 
(HOS ATT) 
Het 6 awH tt 3S TA Uo: fea fAes Hoet 3 ent 'EAH- 
mtd | fee dt asi 3 wae o ao oe Hofenr dent fea & neat 
HST 6 Had So 3 ao S Hao 3a ot ST Chm J! Hao MeAET 
feu As Jd yet feu wise Ho 3 do fag Sit det ow fern US Ada 
dua’ fea ut aenit| da J us Hote feu nse de wet Aue ct Bs 
o fan fee yore et sfhor nif o| fA UStst wet fewon St oenit 
& fo mtfent ug afore (Aa) AfgA-niogse wT JAS mufsurd 
ade Jo| Taf feo EA GAS 3 UwS Tw sdiat DEH SG SAA TAHT 
Mon J wet d| fea Ateo-Hest @ Td AI SHAG SAT At A 
Aaa Bet 'HoTH' SJ 'os' thot meneret sfo age Ja ms Alee-Hast 
wet 'say' 3 'Fam' Aye FIs JS! Hate feAsnt ‘saw w ngs 
fort eqe GUSH dt Hot EA ot gsr Ue ws ufsatha use oT 
wa ag tat cHeT J) 'fess-fesrs’ FS vist Jat ws O USE A ATT 
uTATg fed mm eT com ag Bet "gan 312” EA S TENS fee TSH 
ufs aH oH ufo yrsy dofh ae steer faa famr oI 
Tas fey ‘ag’ fea JdAeet fHUts (Mystical Principle) TI 
fer sfos ae coord at osu wre eer fenrost ag odt de, Agr 
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HATE 6 UST Ads SS TASt eS HOY afore wet fortes atsr ret 
mista uog a AUS J! fed wrsfHa Uog wt ATMS ‘Hee JI 
gHeet fhots et Gn fes 'efoes t wren! (east et Tes) fee st 
fea-fea sfoag niu nye Ju A AAS oT Ig J, Ud AAS SSH 
(gaa ct widest) fee fAA ufesd dAst fes Sa ‘nae ATS gu fed 
yae ded, Ss feuast fern ag-ue wt uifterdt o1 ag aaa te 
at a oet St coudt Héut ag odt Atl Guat vies 'wae-A' ug 
vdard Soret At) A eat Ahm fee orfenr umedt atl feS ag 
FYAbors Jet 3 A Pai nies Us Toa SAH] (UAH at yet) B 
amet J Tg 3 Hs fes nis ded)! AS yas USE TA um ugar 
fer & fon 3 uidtH fes wise date od! ag ‘vats dats wT eS" 
de od) AS 3 UsHATS o went 3 ufenr o, us ag 3 urfemr SAT 
3 zosfent 3| AS nda d Aas Jo, ud Tg aes fea dt deo AA 
3 USHTSH BUST ea ntuet ATS os ufsuTS aT a, eel Groat nitte 
Het ow Surg age wet sae 1 Tg ct mas S aeeet fea fenag 
usa faure ots famr d, fee frase fea ¢ gat ce et orfamr Be Tt 


1. FAS der Saets AGH vat TAI 
SS wee deur ae fee us vias” 
2. ae fio ug vias ag feo AHS 3 re I 
as fas nafs 3 faft ag fas Hats 3 ue I 
add ag AY died Tg ag F HoH Il 
add ag Aa AUS mwS acts AS 3d Il 
ag oufe sufe ag dg add ag Af afe a8 ata 
fats ag 3 ehonS ag ahuS 3 wawe AAS Hig” 
ag Fe fhu & fose (nistrage) feg A Aer od st Ast ort 
od fx ag 3 ushad fed se od : 
AAs feds Adty dH thmr fea eAs nigu feat 
ae die de ag d soa se oT ae 
dd ushag & fA Hawu } Heit } ‘dotas-fe-HdHE" At 
'‘gd-fe-HoHet fast J HOHS-is-TETA 'fostas SeTAta' (Kitab-al- 
Tawasin) t ufos ats feu fen ow yom age feuet J- ‘HdHe AoE 
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ot as td uy dsl fea feo fx nmr mast od (oarel YOTH) ASI 
'‘9d-HoHEN ATS HATE et de fed wre F ufsat fens Ht ws fA 
od 3 fou & yas dfeor dg) ag fewH yoHe Atoa & famra 
Had & Horas fed fea ge ge FT SU dt) Ant frmreut wy ct 
fers fimieu & HOHE de JS! Ja ny et eae Doms fen HE OG 
doles yote det! vA uy fea d fa yoHe Aes Jat SH Used Aa | 
my dat YH Ho, yse 3 UIs Te! Ustad AS nry & wast od 
oS BHat 3 UAT vty e og FT eu a dd aet og YH MS ULE ST 
adt o1° 'oa-fe-yoHdinm @ fen faots J fea mune J ate oT fax 
(HS) ASE JS Ba unig 6 Sts, Ins } HeTET AGH wis HIHE 
Afde o Het e SH JAG (E35) SHSd AGE Jol 

usHAts dt fast ot det ue ‘gan' J) fea der AST Set At 
ofears fan Jan fee ast det 1 fen 6 wr dt ag fee 's' ct fa 
v1 faeat fen feos fee duct 3) Te dt Sas ow Une Uy ‘un Ae 
vA asst Ted! sfonrdt Aaet Sas 3 3 nidast fen aga At 
Jv fa Gn fed Cutt do) asst ura fass fee ferrus 5 a mus AS 
3 ey SF for do) feaos-nieet 'SHA-Ba-foon' fee afder d- ‘asuTY 
a utuat fags (Sua) 5S Ot Ada TA nie Tusa Tras TI 
cord tue d|'® fA Ae So Ig aoa ee Ht Hee As gu so tftmer 
HAS Seo Sct HEM ad oy foreu sor sets ad fete seve i 
far di AS yfois 3 ufgst una SA ct ped aga Ae J, Hen 
afer act odt! feo ufenr 3 ater si BH aga 3) TBH Jan 
fedu d| Hétt & Hess fee fen as § featsar Je St HOHS-B-JaA 
afve d- ‘wet ct sed feasin 3 Usted tot Ss ust At) feasta 6 wus 
mm S HIS AHS font 3 yet e Jan J dt dad JT fom (STE wireH 
nid fad a sotfen) | wifsHe & fea fostaa ys ad wet 3 ST yer 
ot vty et uset ye fami '35 

'sefa' 2 fhots aot usHnfs ct fast aH oe aS AT 
aH + fedt nese Jato fa ag ase Ser at (asst) J) AE Te 
ae fed daa" aSdt 3 st Su AME So fa tag feo at) feo wfenr 
o| we fEA mfemroes 6 sets oe Afsor Ate gd St cH foamed fa 
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AGH ANSE TH US ny d| ys ct sels HS FT AGH AISA TF! 
fem aga desat fea wae ‘sefs-aeH' foto nrfemr 31 oefs Hast 
a ud d- ‘aot re aust Sect He erg’ (AU FT) Uses fER Se 
ed 6 ufoet chur a (ufos urfemr ae gun es...) fen Hse fees 
ne-feons-Be-athe' & dn TS I) Beit & nw-fears- 
Gs-athe 3 asHfs fes ag afte fru Ate wer’ fed forfour A 
Hoe J| wen 6 ufsatas age wy afte To : 

was vfs qu fen wHd, Fa fda Ho Sa OT MTS... 

ude ATS Ad we H sa wer Sho SUTwA ATS II 


azo wrust Ae feo fea feoret 31 fedt vidas ct ASST TF 
Ae HOU MTUAt HOHUST Ada DAH', dist, uAT-igT wT feat fears 
user od st Gu fH AMUSO 33 for det dg) TeHS 3 Heh feat 
Ag-Adns & gust ev fedu age gal fea far St aan et uifos- 
snot ot fedu adt nat Gat } footie age woot un feast or 
fegu d| fe: 

fod HHS fRea HAS Ja ISOS ATE Il 

AGH Hafs Ate dA dT HAGE I 

adel aa AY uly ASH AGH fSeH II 

srt AT fsH TEHt Soa Te SAI? 
feron dt fen wasuyst $ Het 3 SF fSfent g- 

36 fon feos dH, aen 3 fe wet frordt 

ga AT Ad nied fifemr, sot fed ware il (3% ATT) 

edte-Be-cts nists fegat gant ct fenrfimr age afder fa 
So Ho ot ufessst J, THA Ho t feast F yas Jat gd 3 da yet 
(JeH) Sus wet d| TaHfSs fen st alee F Beas U a AS UH 
3 Fetus age dt usa feet d 3 fed Ae UGH 'HSA we fore IS" 
we un fimrg 3 aetersa AS Se U1 UN t GAS Gud & fesad 
de Jo ot fener et acess! fee st Usdt edit ST fre widint Ts 
Het HS ug-a-He 6 fan 3 Ufent Ustad YH oT UAH feat wet & 
a utfenr AT? wu } Aee fest UN ow Use o feos oT Jed or 
meg et, GaAs eo Je di UN oT Ae aS Us BES St HHS 3 aed 
wu fesas fhe ate 1 aetot 3 EAS yoton oc: 
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eet es ad cet Ag od, 

fea gga foe set do odt 

As ATG we aet Ue St 

afs we we ate AHtfeEnr oI (33 Ad) 

fezad, fads, Jo-usHt, yrsH-uifsHts HoHUt AdaTs Jo! 
fesat S$ Sug Go we 3 'AS ufe TH FS TM SS wT nifoATA agar, 
Toe Aes 31 Heb } Tey & Hamu wet ‘vetoes’ wee afr 
dl 'Hefoe' o ufsaas ager war sole wt AUST HEH Wa", 
HATA-BB- fearfes" (Ma'arju-l-Wilayat) fed afder oT fa ' myers aT 
fmrs da one BS Jad! CA wT a wen USS Oh chet os 
us ded! wet BAS 3a Sdt Hae, nit CAS AS adh Hat! Ba 
ud ote fed yet & ABET Cue I) FET nus HU TSH ATE IT 
styasuse dns a sac yon ase ds ms nT SFU BT 
d| Sa nmué wu S ufos (USHATS) fee fest wise ag Bed fox cat 
a de fue wet go 

AHoTet Urat Ast arte F Jes BS Cue de st Ys ATT THY 
3 HOY t Hamu } nus nies fea ES fare aged : 

AAT AIS Mo et, SAT ATS sol 

fea sas UT saa J Tht fed ada (3% Ad) 


feast THs ut Areal aga dt une fee Heit ct ag Atos 3G 
fersutsa ung 3 AS ot TI resfs-aes ot StH 3 gee 32 feast 
a nifomrsHa ufste 3 ee AHHa-THalfsa easton fea ct fea 
en § AHdES foo ¢ faH @ fenarg ease ut fee dfn adt To 
nifomrstha Ais Je de tot dint poet Uashnit, fmre da 3 AS 
fea feos ag JI fer fle feast & west 3 AMT Afsyred ow 
fueas 4 mms vies det dt) gewet t firs ct set fe Afon, 
Hon 3 HS de ada feo adh Tat J, Het awn fea fena ow fRuat 
3s eet Het d| Het ‘ss ena vere da tes a ct das st gee 
Je ud fas GA yas ot odt fad fact gets fee feeret feet 31 
Het fea ‘Havel & dest Sug ge gH Het g, Hot ms Herfent 


ae feu-fsu Sue dct J’, wet sty de aaa da ot ches st Sus 
TdHS dt | EA ada Toaet 'us ct wet J 3 Het AGH ‘satdt Fs’ 
dol ud fed = miftmrsna AIS Ada Tg asa UTSHT 3 Hel VICH 
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aa ode t satdt dat 3 AS oe ofenr 3 ag wane USAT 3 UT 
at wet a vig gettenr | AAS So 'S ehmr Ae TSS ns HetHS Cat 
a Hfae fea d, wo ae fond Jal 
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oet ste Taw (Aur.), USS ASH Ad, HAT HHT, MifYSHS, 1959, Ardt 
&. 41. 


R.A.Nicholson, op.cit., pp. 84-85. 
Qdt, mA HIST 9, Ust 463. 
set ASEH, STS, 26.2. 

Bat, HES HIST A, UST 1274. 
Bat, Hg HIST u, Yat 1078. 
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1976, p. 14. 


Cat, sa Hos 9, var 1153. 
Bat, MAT HIST 2, UST 463. 
Bat, HFSS HIS VBE a, UST 1399. 
Bat, mm HIS 8, Us 442. 


(a) Twasin of Mansur-Al- Halaj (Translated by) Aisha AbdAr- Rahaman At- 
Tujumana, The Ta-Sin of the Prophetic Lamp (1.1). 


(b) U. frmry Hogg urls, 'Het HoH Jon ot eet’ (fasasets ot fret 
Moe), AfIsa seo MarTTare UT. fH. 1976, nifomrtS ufos | 

Jee, aud fHu (fades), Att At, Ua 44. 

Sat, wma Hae 9, UST 351. 


'Twasin of Mansur-Al- Halaj', /bid. The Ta-Sin of Before Endless Time and 
Equivocation (6.1) 


HS Ht HuSTa USAT 90, Aeetss TAH Ge fos (Uet Shh), uATSt 
GaledtHet, ufenms, 1995, ust 1235. 


At og da Atos, HS HIST A, Us 140-41. 
ehrs fead-< an Has feasAs | 
Ustad Ena o MAH MAS 3 TT MAS | 


Saiyid Athar Abbas Rizvi, A History of Sufism in India, (Vol. J, Munshiram 
Manoharlal Publishers, 2012 (Reprint), p. 373. 
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fra ferns tt Ais Has 
(sus At Jas Aiea ates @ fenA Hees fee) 
Afeed fru 
HJSan nen ferns J ave fea fea mre} eng a 
gy oe ot mfeee 5311 fen fa o free whee tt Gfoe 
ast viet o uate fenen, dSt-foem, Aferreg, aa, mfus 
urfe é Afot-Hamt us o ARE TSI fan a ay a fefson 
fare wet Sas 6 ASet SHd-nieTA Sdt ats HT Hoe! HA 
an a fesr foo mate det d @sar Ht On Tw Afra ye 
ded fen wet Hou ears uirds F dt uruet ferns 3 AswsE 
a HS6 vee mt for I WA ada mus Uatha Udiedt, Feet, 
afin, Ba-atfeat ms Ssret Unit fonts Aigat ug fea GH 
met dide AHSdT JI 
ffty oH a fear Un A eg S as edd ue’ JI CA 
ag Afors 3 fers Cot t AeA '3 3% Sus 2 afemre 
wet adie de eS gefhet 2 again wes Aoest a aed 
sadn ast wists feast AS uA Tee gel fu ag Aas 
cht ufgse fearshui-aasg, sHSd, sase orfe fifa va fee 
sat waar 3 Afsars wt HES due gal fie fans ot net 
uae feo HASd w fenm Hes faa do fae oH oH ferns 
fea AAS UT UG WeHt ws da doe aft t fuse dfenr 
Jv| feA aga dt fay ue fey wAsd ow sos Aas ast et 
Jl FASS & 3-3 Tg Wows oe AeUS do fefSoHe eHSt 
fae- das, ZHsd, AS urfe TS SF fAu ARES 3 as Tafhe 
ude 3 Has a Sa Je go! feo ufesg enai fe fAut & yre- 
HS fefson ot aed sad ge Bae Rut & ag Afoss t ust 
meg filmes, Afsars mS He ot St wet Badin ae 


siz fa dato ws de yAtest fee fay ve ow uo 
us (TT FAST, fefsona ae, fsrrsint uirfs) sae a famr 
5 uds # as sfonr 3 Gn fears J Figs & or om WS UA 
31 fEH ae S fours fea due 3S Ht ae Ge Wiss uifimie Ses 
Ig soa te Usleaihct 8 ag wfoees dint ufese fearsinit 
et ruse Weardt § fedor age w UA- Jha Bg Hg ots fame 
Z| fitt au ot fen eset feons § nise wet feo Una ws 
dt udse use 3 fafa fen ws TS 3a Set fetes TU fs 
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feeds far fed feat enst & urarg, Saet-daret, stu-3e, Ja- 
gu, WS, aust, feat Gus Gadint ae-fashet at fees ute 
ag aet sah Gar nfinite dt Shem fen ¥ feeret So feet 
as ae <t fen age dt Hess Oo USHER Jo:- 


- oe Wtoere tint ufésa fama ad a st AS aw at 
untisa da ms or dt tet Serre F, fan 3 HTS feaat 
2 iige Aes mS fefson ot ust da Aa 

- os feeeat & ate feor-var ava fEA ow Adfos ats 
Jo UdS Get SAS-aUA aTSH odt deur fAA ae feETot 
e gu, fey, ynteast nrfe oe ust Bd Aa 

- fesat AH Ad va ow Ais-Haw at de ago feuai 
fefsona <Ast w yds sans J fag oI 

. feast fed act ast visu at fasas one J emi Ja! 
Td-eHSt su free I 3 Saat Ft Hgedt Ft read 
a fhodt d udg we Ha 'S A a cee Ot st Sa eAst 
SA Aes 'S ot-utad dt Awe Jet gol 

- os ufseat & fegat east dt Ats-HaTS tt use AST St 
asgat wot ug F-AHSt age Ufos St Hee tt aE 
fame’ sane J famr| 

- fhe ag rfors t nrue det fea aet JaHSH SdH ATS 
Sfonit § Fs at Sac oe four fos fw os Guat & 


ats a& fan & eongu aet ensi via fea AS a us 
J went 


- a8 ufsect } feat me-enst tT pane aes A sat 
eq dm ar@e gg ats afer 31 fe nes fee Ba 
feuat uf’se qe-enst & fa orate a se @ fifst, 
nfvat, Hist orfe ‘3 wane aseSS feat us| Ja Hed 
age afs we eg-erg da Bare ow feust ge-enst at 
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fey a sds sane do fer J 

SHte J fa feA dA-arse et Ayusest Suds war fRu 
feans @ fER wens uns ad urfea ead feotsg 
ave fea Hes ot adt 5 nota wate feat S vrata ea 
sda 5 Fig & due we fitunia § wage ct as Had 
sta of fe fan A yas Ht nedat F * afoot AT Aa 
ng ag Wfors vt fer ufess feast ave 6 TAHT wet 
Homes & dfimr ar Aa Budas Seu 6 He-sag due 
de fea URae wrds ats famr 31 fee SF fea ae- 
ZHst uus Js, Sat Haat Sa a fest as udt ue- 
UsIS atst Fat FS feGt SASS wera, da-gu, su- 
35 urfe wd yoees wea afye atst ART a fa 
Bnet qi ufsers un feo eHst Gusan Ja, Sot umn feat 
erst re ys Hearst § one CS faces ot ats wer 
TI 


feA dA-Unae 3S norefha fendt 3 favss Afss dud 
aGe set uifadt da_fect must aet 3 fan fea feast 
erst dt urfsast oa Adt ust age aet AS S ufsat 
WH feet zH3st dt fefsona wis Tre vue ae g- 
u-g dec afm age Ji ag Atos chat feonst 
fora we Heat weadt uus age fis usrse gat 
unsat ft usds ast aiet 31 Ga Cuds ys de Fahmi? 
wore fia adt favre wiet 31 feugait fefsona enst 
ot fefsona ns tie weadt gfe ass 3 feo 
wrofsa sada oe Seqret A ast wet 31 fen aTaH 
wet ays dt nrufsa sue 3 sadta vt ees otst AT act 


ao-ow fa ss ot Ge-act ot fess uate aes ot 
Guar 3 ai fe Hugs fie aas & fesat dint sata? ae? 
fegat 2 vans GIES! figt ufserat 3 feo sufiat 
fitbut debut gs, Gaal F Ssafrardhat of gact feast 
uffse uret 2 tifa fefson € & feores ats ar for 
dat a feuat ufserat ag yst nam 3 fenea S esti 
5 Atst atst AT Aa 


fa fa nt Gug dfn dv fa fen oan feo sos Ht 
ether da ot SS-gret atst aiet 3 st A feast ensi 
ot Adt wes eT ust Bar HA ns afty fe feuat ct Ais- 
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Hae wet fos use ats 7 Hae! fER aan fos Ae 
a st att agi & ue-fHd saae Je go fiat fed as 
mr At oe AS aga’ agdt AHSe dil 


. fegat qa-ensi H dS? Be ni wane ads Bet aet ae 


Hom est garee US Aiet 31 aet Ag? 3 ag Atos emt 
fsaréint & vane Ae feu fa ea fae emt, test, 
cates urfe ta ageCe oH ds dat TI gaits ast erg 
us AS f¥sas agar Ue TI 


. as Haat 3 qe-enst & da warGe ct vant det 3 


gaits feat enst & wrars Garet, dave}, os, »rfe) 
a eget ust ada niet do Ae TI 


- fammetag Feat 3 feo fefsona east S SdH ada Ft 


mod 6 ser war & fen sgt dime ger 3 fe feast 
a seqret oadt at dt Tes wT ust Baa rise Ge 
Jl 


- oet age 'S Hfouret at ugug’ et gata’ HES S foe 


3 fa a ot ot fen ferret ot Be firset uy 3 Ft ufos 
art feasts asa ur fag vans adSTe wea | fas vant 
Zar A det Jet 31 


fess odt 3 at feg nin oe at we ad ge Ae GT 
mBed St nt & VIA ADSM | 


- attufsea a aud feent fea ene vo Ga feuat fefsona 


Hs $ fas Fa wad urfe fes AH age’ a Te Je 
To | 


Afsarg ty a act ufserai } feuai S UA ane wT ATS 
get for oi Ga act Afenit, eo urfe 3 feast 
fefaona ZHst t vans age forte Ws! as wt st 
feent sa fen sat aw deeda se far JI 


- wag 'S wet wadt Ba cu-eut oast est Tu a Tg 


Airs @ ou oe ast a ad Us 


mfmie Aett eA sgt cht at de niast ge fagt o 
nove fea da-oen fa agar D faa 3 Sudas 
sHoiimt & nau fee fa Cease sus Heds At va 
Atos ad wy At ove Fist age ut, fan SF ust ues Wea 
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fx fre ue wruet fen sonst feaHs ad foot a vs5 
Tl 

Sus Jad Atos HotTHed t ates fas c feu At uifsus 
oad fea aafss o1 Afoe At ag afi] fru ate wArat 
fea ufésa mines fAu Ue 2 Un suai fed fea dt) fen 
Aes 3 ag afse fiw tt ag qe ates 6 qs det uss 
ada WiasaT 1708 et. SF FSA- “Afs ANTE FS | udSsS Gat 
fég vifsu AY ag at oor faut & 83 ae Quen a 
ager Ft firset 3) fie frotst we agents wears SATS 
fitat wet sus fa sgt ueer at chet orate gaarsht 
612 Sus Afoes oT eA TIM ow est aot feo 3 


Hast ¢ feo ufesd Weardt HAST ¢ YyedHS St wat 
Je Jol3 Sus Heds Ht des Atoe mires saws Ses 
fea ag afie fay at t masa > fewer waste faut 
2 aet HAS Tae Jel WH S aforn Afos 2 us tt 
Wee S are nest Cuds ag AWfss 2 ufese BASE 
@ vgHe at age we Js! uiftmis tes fea sa Gus 
a AOHEe uifent fa feA Aes 'S Hee HAST Ut ede 
ey-dy fefsona geri fea fest Fu-su TF fa ws nis 
a fem TI 

(HS 1883-HHS 1940) fea feat HHSdt we eget fEA 
udaTd 34: 
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Ase Bet sed aad zat 

Hdddt tHS ot URnaEH 

Adged of Ata 

gem H our oA 

saest a fH fA a eAfad Su Her A HTT far await 
ufsaet AST TI 

Cudas Adt mons ag afse faw Att wAso ct faest 
9 wact 3) Saet 3 Sua FT fae WY a si fia’ Sus 
faust ofa fomr at fed 'fSa' Sag t HAST wT eds URS 
35 fam! Gudas Bua 3d fen fee faest st tA fest 
ug fegat & ud ese cure di fA FT Buds wast 
Het AS fomrat famrs fw (1824-1884 S:) & TITH 
Rafe fees fee fredct 315 fen ustea ag afi] fiw 
2 36 fee ARSE SHS ATE '3 Wafss ge:- 

dey SseT 

e sdan fiot fea ust ste gol 

@ oHtat 

fea we Wee caret 

fea sues Set ASC aed st 

fea UneE Hout 

fea Hit Hees ct 

fea gent oul oat AAS 

fea fsue fan S Hoe me shat ot oer, faa a@att 
ufser & AAT Unt eats 3 chores S vans aes ys 
3 act Sa BAS yest ot HSE Us! feast SF feat a 
Sut, Jet Hyd, deat, sues, ais urfea Fs HAST 
aHst dg st Jal 

fant FASS ow ce fawae feat sgt a di uss ae 
ftw sdsu et ume 3 fa Gn 3 fen fase feo RS 
Ag Styet et usa age Suds wht fsor we fms ots 
Jl fen 3 fea neue wartime at Hoe 3 fe Gudas 
age qt st fawas Adt 3 at fea oF fees 3 ufss 
fezes ot fous S dt ume gerfemr 321 fEA Buds 
1923 &:6 fe famrat ore fir (1838 5 1943 St:) ware 


— 
oo) 


ee a ey lg et Se 


Sige oe ie 2S 
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ces At ddentd cans on tt feus feu ag Atos tt 
@ ufésd HASat wt Sdet fleet T1 fen yRsot eT aes 
HASd wt ede fA yore fue o 


yea seu 
Svan nies se fed sty 35 JS 
OHS ) 
Soret ASE WS- I 
Ass At Afoe seeTT 1 
Hofuctt TAS UR asa 1 
Ageed tt AH 1 
yee feo aut ws aA 2 dadt 
1 


at ¢ aa age gs aut ani ANS  faest ¢ CHE JS 
ms oe dt fea edt age (At fos) w fAad ade JS 
fra 6 So ag rte wists fed foast Ure ai7 feH 
Haat feuet age Je Sua fue o fa, "age nists fer 
frat fem vata sft ot age or facta Bae UST 
oa fe ft oer 31 F cans 1937 wld ae JS 5 es 
TOHS ats! fT aS MST (fs) Bat J vans ATT TT 18" 
fen feuat F ments wed fa d Hae dD fae uss set 
ff SdSH & ot fe BASd @ tHe oS de ug fous 
2 act Coret T Tet vs Oa nia-3. feast ofa famr| 
wat HASd ow eget Cas Gat ow fhe di fen wea 
3 ame age Afue fee wales BAST ws aet org ftw 
OST Ys HAE ISAT HIS IA (1930 Ht) fee fire Ts 
fx feH AAS 'S awdlug t de fed HAST Js9: 
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Hofodt At Atos UA ms 

Hofodt act fous at feo cH 

ad fan gaol ct fawoes feo st te A Ate Jo, frat 
feg fFa so ad HSA oat A Ata oT eT, far & MSHS 
MAesHt eet nme TS ud Gu ufust uss FAS 
2 age om fhme-ned 0-85 HASd (GH, Aas BET, 
cot Wag we, At Atos & fect) o ss wal for ct 
HAST wT fad dt age 8g uss Ad J Sg fea 
Jad, dat Sar, Tan, Haase a ste ms Un Hofodt At 
arfge ow fro IIe TS Ys ufss det ffs wus get 
fue do te Base! = fag ool ade: 


ade nidtd fed foast 


arg arfua 3 fx art arg fiw oer & See nore Cas 
HAs fen ABS '3 adi’ He, a ot sas ot Sarat afr 
3 fea a fer ge ate 3) famrst oa fit wis aret 
are fHu oat & ede fea fesat favre fsast et ads 
at 3? fea yas Ast As a fimrs Hare 3 set are 
fitw ovat Guds mae fit mia 3 nmuet fase | faut 
2 adh sagas” 199181: fe sus Atos fed vans 
age aie BASdt a fag fER ues aS F10: 


Ase 3uT 
Hofodt UA asa 


aw ws aA 
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Budas Sua cH fees st 1991 F: fea at us CA eT 
fest famr toe ae org ftw oar eure f83 ae ez 
ans odt fheet Hat Guat F ufvet ofes dat ow free 
JifeR fea Cu dur ns ant ev faas ase Js us ae 
a adt ace! & sgant feus 35 ai, are we ae 
a faag = adt add! fen 3 Guds feonetaauitginn 
wie fafa 1992 et: fee feast BASS ws GBu S11: 


1. m guGag afe (Jad) 

2. m ade AE (Sar) 

3. WM AeeEe FT (Sd oT AHs) 

4. m Heees Cad (3d a ste) 

5. m geese vou tes @ (fex Ta) 
Beare Huseatyes wag 

6. ™ AH@aSe dees afsuGs (eat feruts) 

7. vfee afscee ACA (Um Hofadt feurst) 


us Je 


feR sgt mat tue at fa feorstasuishor nie fRuaH 
fg fist famr eet aret org fit oat ore Aw ater 3 


He mH o¢ad 1-5, 2013 6 sus AoE '3S fesat FAST 
& vans ats st frag Jo fee Aso 2 vans ages 
ae: 

Ht ag afie fiw at ct pofodt fare edt (HST 3 
Age zat) 


2. sty Gus) ag afte fiw at a 


@ goed Ad Uae Hota gents fAw At chit 


fa ag afte fiw at 2 3o fee wage fiat er fos ote 


Het & unde 3 atuet wet 2 ude Re faint fast 
fea urfenr v, Ga fee Ja? Gauss aH: 
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8a Sse 

Ssdan niges set ms ste fot et forest 35 At 
OHS 

Soret ABTS BG 

Ase At Afoe/sueTT 

Hofodt TAS Set UA aE 

Hage at AH 

sont ms fen fess ag dfie fru et aut ms oH! 
fedHed Gudas faag ats ag afte fay At cit 
ufesd forrshat fit da vt agfet ferns o us feet 
a teat ad Heo Sais Jat 3) ot sus At age Aes 
at ysudt andt 3 wees Ave S feat ufesa eHst ct 
Hgedt w famrs odt? Aas fed C8 ys Ts si hte 
UE S fest 2 vans fae ad! ages aie? dag dae 
aii ut fey GF toe 2 ae nu de? age feo 68 Hes 
de Js 3 feat GH Ats-Hae fan sgt ot 3? fefsnrfe 
AS URat ot uss wadt 31 Aas fits le 2 83 HseuTs 
Aas, sus Ht dae Afos 3 feo wASS nu T nae 
aS St areth Heat 'S feaat a Aet-AaTes a nie Afon 
Ba Ate 31 At fues 100 Wet 3 A ule wy fee TG 
Afog dint fevat areas: ot fest Homes ag Aa ai fEA 
a fdet ATS AMHE JI 


fx 5 ° 3 ~ 
2011, Uar 1104. 


1965, usr a1, 


Bat, uarT-20. 
sao ftw odsu, Ht oe see Agfs, esa Sus UA, vise, 1884, 
Us 168. 


182. 


11. 
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1923 (ufsat =a), eate foe Un, vifsre, uar 400. 

Gut, wat 407. 

ott 

2011, Ust 70. 

nifhSAd, ust 7. 

Harbans Singh, (ed.) Encyclopaedia of Sikhism, vol. II, Punjabi 
University Patiala, 2004, p 192. 
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S.Afded ad TAH fust A. HoHTS fay t we HST naTfeS 
ad ct Fe 1935 Sh. 6 Wa ASH Asal SfEsuT (Mat SABA, 
utfanss) fea deur faasda do fa s.afsed ag t fuss Hees 
HoHIS fhu Ss At ag de fos w vias fee Aa ats TI ST. 
afies aa ot yous ofeeus af ct USA ASA asal fes 
Taf! Ga sini fea nme fils da S. 51 (SS HS AeA) 
2 oH TRA 3 ums 33 Ht at ae nme see ADS VS Te 
Ho 3 Ge t Us- 3S HIS fed sfo & ys uA del CS t rat 
Ba 3 Sot w ors-feas 3 femmes & visas Sai ot finat fea 


a. gauss faw AU (A viffsrng t ds t wfos TaeT Jo) 
ae dfenr| Saft ss Js A Ce-nigint 3 Aes foam Ww 
ws; ST, qAue fiw Ag, Raed Gattis 8S uibys.st. fais 
aston) gurfic sfktace nie Jee Qsanis us| st. Afiea 
ad uin-ae urué ufses oe nifysna fee dedis melee fea 
afy gd gal 


a. Afsed ag oe fenafsus sass (Interview) ct 
fens feo 3 fe fie Got d ta és we vrud fort nose fimrs 
aS us C& Got 3 ums fis a. Hove fly 2 Hes, wA 
asa Gat wore At ag ge wie o waedt fee dot aes 2 
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fes-ust nifoerm ag act uut Gus drat uet d1 fenafsus 
easy (feestes) F ust deer sd fa AseTT HoHIS fAw e 
fust A. oH faw dn fed Hees And at feefes de AS ns 
Cat § wfesud fae Fda S. Al, 3fo. HHMedt fea Hie nieve 
ret “Sat et fear fils adt fre wftmrer FI frefesHe F 
amie Gd va 3. 41 fra ofeaud fed ua 3a 3 SA TS! AdeTS 
uote fitu adt ¢ sat Aa ve’ fea fio re @ dt As st feat 


Bat aw Sa ardt Hast wis ATI A. HoHTS fw Ss Bat t es 
aret 3 usin | Sat 8 Aget fefeor wor aed HIS S wet 
WS WeA wet nitysre s Te., att. Sa ct uget otst 


HL Hails fiu 3 eares 2 AHS feo wos foes aT Ss 
fEA aHTet a Ua: 51 dy gta (83 mermus weno) fre 
ofteus fe 11 yea 2 ada vmet mite ude wet 3 fee 


Sfinr st fie fire) fen feo Sa far ears (os) Ht fan fee 
fea uA aIe sar dear At Ss wot wey ufsers t foarte wet 
At | fen fes fea eer fro fess fea oHet 3 uret oet fea 


fit a He Gurieo ares 3 frwas Gee 3 fmm oa 


148 PERSPECTIVES ON SRI GURU GRANTH SAHIB 
ataet At fa, "em dt es + ufost Sat Un onrfenr A Sa ad 
fart 3 

aa Gat fan Use feu at au ast was wae 3 fuss om CA 


ug 


gp op 
A 
iia 
Fal 
a4 
daa 
H 
194 
al 
a 


ao. Afded ag 3 Cudas AS Ut a Set Tas uTSat 
a weadt fos g-a-g foxofeus un atst at gdt 3; 
Y. SoS UT OH att D? 
8. AT us on Afied ag AO TI 
U. HFOH AN st sas on 3 as fed At? 
8. 3d, won J feo adt at afdes ag fae At fenro = 
ame Afied ae ATI 
Hy gos Age ufses ot as Ht 
ot tl 
sos aet det OMT? 
Ad fust HS feet faa age At ug nm ad fimre ae 
ast ver fect gor far age At 
yu. sos HST fust | OH at At? 
8. HAgedat uafee og, Ades Hands fAy! 


(aD es 


(aD res 


(aD res 


(ap & 


e 


a 


e 


a 
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sos Aon fea der At? 

ofesud (uUfaHsS) 1935 fed WA ASH tas fea asat 
Al wer owe aSat, Ga dent! BA eas He fust at 
Zales AS! 

SHY wmué ufsesa fugas ad fea a wed J? 
erat at ad He fust at SA odt wed H fAge nme fust 
at ad Wedt a fa Sat ct fhas 3 A Bue At Ae Got 
© fist dt ded de nee feo-< He at dire He HW 
fust 3 feat & 23 ga ct 3 feat ot Se det adt Ft, 
feat § fanserat 3 dt umn Ht us feat aw mile Ht 
3 fopseat aw afy & dt us Aa 


at st fen 3 dt fueas nrué user’ At ad Wee J? 


odt, ud He fust At ume fea fue ofomre fas & Hct 
fils fa ene Fo, Mieeud ot Ge ara eh At ae Vd 
eet ot & waite fet 

SHt nmueint fest ust ag wed JI 

Hoomue fust At o wedt gt at nme stfenr At S Shimer 
dior) Ast ufsers sos Zet a) farses ygs ule 31 
ie fist ot ere At fa We wer at wees Aa AAS. 
Une 3, eet At wae usat Ht, aA fe fus At S aos 
are aot fx Ga fae & Ht 

SAt mmué fust At ad cA fax Sot a at fost At Ss ag 
qe foe ot feorfime de Cot et gee fae afer 


Ae fust At ws H@EAeH|s (yg-Udt Mews) At fes 
H Stir odf AF A Bfent, eH Ga fea dt war Ags 


Gai & dadac fe 3, 3 um & Bar fear fea fifrthus 
aret gatgue fy act Hage As Bat oe ct as Saas 
33 He 3 uftmmes F ame feat fea cares atest 3 3a 
de eH ol <3 del Ge sa dams ade adi 

sus ufses H oS SS ae aa 3S WE Se fa sos 
ae at a as 5 ume ses fus at fas us 7? 
fonserd 3 Ag fust At Ss Sheor At Suwa ost Oe 
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3 dae GAS ane He Sher wt } mts ears Hawt 


& der f& fesdu wear at az, 8a fasas adt At aged 
5 cores ot fist sag usr St fae or Ger fad aeiie 
2 SH edie & Bus HAS flu aes we fe UT SH 
gel at edt fe So aes at de git mmust an st 


Wms @f fe és 2 at fmrat wes At Ge useE 25 


S 
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Pas AHis) utfanss fee fea At dg JF Je mit fEeaeH 
wat wt st HS odt egst ust! AHS niifenit st aet fet 
odt At (@a Js Buds)! vwratt 3a 3 SF Font ame 
a a fost, afee at fas At) nit od oe fags Ala, 
AS use es Fiat fea ta setae Feet se 
Hit) #3 set 3 cnet ow feerfsoe fos At eat wdd 
Ht fear & (fust at & fenra fea fa FS nieus adit 
sue, fax ge actet det fear S or uae Sto Mh iri 


Su fea Gard eS) fea ot SS Te At 3 yrB-enrs Tent 
dda ddboat At ae 3 ees FT SS nme St fet 
gare Ht dusd 2 ae! CdiHes nia at aet TITH 
arfeydt, Tg aoe ve WotedHet, viens fea uz 3 
| 

sost frost as fee at Ao fe 2 fefson ws SH Wee 
& fx feu fete ag dent at fae? 

dt # fea we ae aot wedt fas sos ust et fa 
De fas ot do 21 fen welt F Uae we gost adh wedt, 


152 


(aD es 


(aD 2 


(aD es 


(ap es 


PERSPECTIVES ON SRI GURU GRANTH SAHIB 
Aa unet 2S aet Sat gsve Sf adh faa 
en dt ds F ufos sos Bug sfos-vfoe fae a At 
wet fHse aan) uséit-ysdhat sshut age de At 
ae Wet dat slo-oet de me, Wa Beet wt fe feo 
He wt Ht mrue fas (ecist) § ager de ens Ft, 
AG fea ot ore % for Mea S cit 3 wer 3 cadnt 
tnt cadimt eat dint 3g a fud-aug fags AW nres 
figt om Sqr et act aacacH de’ Sqr } Sue vs, HT 
fins fea As os fH3 S uate age wet At 


sos ust dt ot de aoe Ate 


Gg wds usat Aa! Bs fags UATst Wee At fee Sa ot 
Ht us, ‘us Ga sus fours Fa RS odt wre fa ae Sor 
3 AS fesfomr A FS feat fs, a AS ofa de es 
4 gsr we gee At 

sos és 5 ufos Gara t Ss at de At? 

Sfont S Aas Wet Jet) wat we 'v act aH sdf at fad 
HS | Sag gag we Je Ate a Ht Ss wer due at gare 
ffs nee A age TSH, gSTeE SA TF HF, fea oot fa 
my aH Saat 3 dt sis a, Ht & Sut At ug H 
ae we'd aH odt At ats, é3 ¥ ufst A 3 ame FH 
ae dt att 3 a dt ae Ca far fax SH otet 'g oH 
ad at sat 3at wer@at Gus GFF ai ure aaa, ae 
adt At faa 

mus GUS Ue At wd CA? 

Sat g AS Oe MF fa wT Sa vy Haw wher age FT, 
> Cgc a MRS aso Ht At car St res eH 
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at fiat G2 ur, fan fes ow efon adt At Ga aaa! aie 
fa AS feo ola 3, yaa 3 aet eua adh M1 

at Se foe HASH AD fedd afd Ho S feats aH age 
Ha? 

AS feas Ff At, cet eax adt At fea odt At tf 
ater fo wit at HA@HTS mM, ese aw odt Faar At sos} 
Sat fa fea aet wat ui wt foe %, fese 'v aet eda 
wt AS Oe | nina frost useE fx VE Hat HT Cus 'y 


Qe ct fy X um dT Aer At 
at Sat wrué ufses oS Hfes, HAfAE AT denis Are ATI 
Tt USA ASH UT Adena At, SS HS WE Mt AST UoTTH 
ger At, si aie Ht ug ust at are SF, fust at ome od 
fa CS wet Sat ev geenrar Jet Hh Ba ae} Bae 
ger At der-yer, AT Hse At AS CS act var BA Te 
5 Hh ysee fx adie act Ft, wat fie fe afde fa 
dn doen wat, fee adh AT 


Be act HA-HASt wet fas une et nie Je At 


AS st aet feat od We ug AST STGH TRH At wrAu, 
aa HaHa Ht, ufret feo wfkeus HeaS yr@ter Ht feo 
& fis fatica 3 vrrnug unger Ht, Bae as AS 
aHist He 51 va VI ysee CS eau @ fee et we at, 
Ba Ag zat Ht Ga afee Ah, sat 19 fea ans xfer 
at Fit, fust @ aet va-Ssee ans, 8a Ba Hang 2 
3a 3 ae ase ot, Shot 'o net OS ae A fis 
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mrepat, Jat are St ous fag that Tet At feg edit 
Csannt, HH Baal FeUS ‘3S wHt deta gat Ofsur 
ffx dt Se act aot Ht, AS oo et Att, feR wet 
WHY ast sat gat Ofsr| FF ws Bs 

Ge fenra fad fad Je At 

as ste, H6 We wm ofeaud U 68-38 UA-AS SIH 
fea Ages ¢ we At) Sor fea et gents fAw ns afsed 
geo 2 fis ot at ode ma Aged, sos ust St ver 
fe Hoes 3 Ae fe saa due A, feo adt fa wee 
AUS? Hit, fe et as adh, fos sos fimrer wie eS 
At, Gg nrus nmr & Hees are Ht fags faye 
anite ee Ht, Qa aan wn fea fie At 3 fxas ue 
apiist ae HiT, fae fa un tas F ule os Os fis 9 
ae Hat) A Sar eran TRAE Stemat are AST Arete 
Ht| sas fmret act us At) 3 Ga Shot feng An 
38S we w fa oat ale de Ata 3 aint ste went 
At | 

fenrg fea at-at dAHt ade AS? 

AS ws ot We us, J fea Gu faust’ uat 'V tT 
ut ® iA-un He fee Ae, fea arat ure mt fx are ag 
X Cadhat det yee, Gu at we at age ge Ha, 
mt ude ts Je Alar at feo ore fx Sat esha | 
Hoes fx Hae ade Ht ATS ud HS Stas fH sda ow 
Sse 's act gosant fadt odf At det 

Bet Ba Sue-wes sa At? 

vt, fasas vigst us nie Ao 3 ushot wedi Al 
SHY act act Her wt fsGag fim 

AS Het Sat BT Teenrag We Mt fa vos sts Jat At 
3 sat o une fier Ft, Ge aie de Hf, ae aeret 
Her 2ae St 3 B aE fx VS sos wet Fat F TSEHrd 
% Ua 

309 AS J edior f3eo0 at feo fagat Barer AT? 
WS wd 'D AS Bae act wA ag Hotfent SF adh 
At ater, fea AS $3 sa ow eH fee wee Hofer Fer 
Ht, sot Hist fat ot non fea act HP Heir ater 
Gg et wfee ufser de wer at, fia gar Fume BS 
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sos US AS wT ygst Gust w Ja St adh At eT 
feo frost or feurs J ase@e Att f& us Hr re, 
afve ufser vist Ht we fez, sot 3 We ast fs@ura 
adt At Hae Jt 

sus ge-gsgei T ot OM TS? 

He fust at et fenra At, AS SS vt fas vet Bar cnt 
fis agin Ht Gate on Ae defense ae, qagus da 
3 Jdans od! mat oe A, es aS wT OM YyRCGHS 
fiu, Ho 5 de Att fea wo on eats fiw 3 oA 
= om geese fifu| 

Bar feat fea ast sutfimt Se at aot eda SA urVe 
de Ht? 

at mre de At fea Ba HS We M TH ors de FT, 


se chat Fah urea Tehni, e3- -33 33 3 33- 33 #21 


si oS 
ot gadt det or Se as tat S Oo Yad, sat a 
ase 8S fag sa faa fog sa Bat F ae Hos OT 
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Sat! fea wos f¥ednféa F1 AS uid Sa we & fa gad 

3 3st do ust aidinit Ae nize 

Bh ne lean eG ieee We ee Sa 
| 

odt HO 3st fea As St aeat od weet 

SHt oe} A eat Be TJ At 

or farsa adt’, ut ug HS Hots ow f¥edHe ws MM, 

Blo BIS MM, a3 niet Beret us HS 'v feo ae dt dar] 

sos ae CH AN date At? 


a At, wig ged Ce o¢-oS Sate At S set Gost Tet 
Ht fx feat FES neers fete orator Het firs m1 


fea afoe At, Ae AS aw Bste A, Ha fimrs (19..) 
45, 46, 47 '3 dear 

ee fags UaH nrVe At fags SAT see AT? 

Ho We odt Sat! 

sos yous @ HO-une t fuse fags AS? 

HW gous ‘vd udfenr ow gs Ofer, ast sa Ufsnr J 
ast oes F adt Sf Visit ett ost Usb, 
fa@ifa sat Ata fia, 3 7 det fe ont at fe feo 
ear Ft, fea Zot Ht, Bar ft ae ot ast afiet at 


sos ae sos ufses H act fefsona format 3? 


Het Ht ct fea gest cat ur, 8g H vumuat Sat & fest 
mM Mad, it fear fea Sot act Ht asst 7, gH @u as 
SaAe ot hy wae Je Ht, xe-ae Qu Herein ae se 
$e At AS uA ws St Sats 3, Salmi Téhot far dia 
S| 

23 5 ufsat BS Bat w tes 3 afee Afse fat w AT? 
niet At! ads Fee At vig wfesug fact st Seto 
Ht aS d8-d8 wars, nrardt act Set Ataf) see fae 
dviag vint Haat } oy, ee ot sap Asai at, ng 
ofveus st fea Peas aa Ze0 ,3 Ct ws uF 
ates ascot At Sst Agar fea fret & ae mi, 
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mat st fAat 'o ofee oot AL, aete st get At, wos 
Ssintt-eint Asat Yedhat, ae det Se ore ad Ht Shimer 
aE od, set fesoa adt Ht! wat Gat wt Aer Ftes FT, 
nig Barer At 

at GH 88 lig HAIGH MUA ee gol dye Ho? 

NG wat Ga WE WH, we feo ‘Sst dor veo < AGH 
RE ey Ga RE we B Ou us adt at ger Ft, 
Wie Hast & oo st ows St Sa wie de at SH Yer Te. 
ve" | fadtaod & widthe te fimrs eas ee @ nisn]e 
dee Je Ati fea AS wre W afde at Hees ue a RE, 
ava ge & fe dt, da ag-ag & at wa fea tai 
ot feat eas ea 'g ft pitt At) act aeuse 3 ABA 
HS are MW, Ca SH feawe Ge Al wot wR FT St 
fsaee JS) wot det Sar adt are aot Sar sae 


sos feoo ct aet un dha HAgd At fre aet ardtag 
gargar Jz? 

odt HS odt we fasta H as ect get Atl 

SH dot Sa oeret aorsint froin gos feed a HATS 
HS ae Het de! 


Sot, ast SF Felnit eSinit Senii-Sehot | fa’ we dar 

fécgne st ifumit e ger et nn, We Ts ts set BI 

afoat | Gat Ht neet wet 3 ont St SH Care Us 

afer, wit afver fx WS ws Het 3 oe Gat 3 He adt 

oe afce dH = det Se ae at Ht aet fsa aa 
| 


sos Bug ae AaSG fas a At? 
HW dahic Haw ust wit ee ueize Has fA adh 


Ht de, afys go mfee CF gee ot ule Af gst nie 
Hae Ht, Neos fact feafSa Ati AS uA geist At, AST 
afgar ot & aon Simm aoet Ht) ues Seon deat 
Ht, stot AaShat, sta At Has! 

Has eT STH at HT? 

ddHe WoW AAS ast a fear At 

30S HAS fey ws fan 6 adetfent At? 


NS oes st fat 8s S SA ufyst ous adit Ht aaereR, 
we feo feGea du & wd uget wer 3 une gWa 
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ee Se et 


BUS ASST CST! AS ST Tet wt HS Fe SoSt S mi usret 

Ba dt At att, HseE tat 3 ye Haw adt Ht aries 

ots | 

306 ustet ag wre o fa SA AM at use ATI 

Ref Sar for org Sor Sse ugte Ald, Urat <t use 
, eater et uses Hr 


oy aoe ee at oS See 


i atet ust fee ufys wat 3 un et At wat Oe 
dst AF deni FH, Hey tweedus Je Cot SS us 
Aer, fea Ga out fat Sue Hit, fea Sfmt 3 feo 
serfion Ht fx snicstnt we 3 Ce Ja adt goer Fe 
3a 3H dag ur & fa adt we, fea fadint Ost at 
Ce act Nar fms wafxe ow Het) Ce N Set wel, 
3 ent ast S&F Bsdinit A 

cufos 6 SAY Hae fee dct cas & a we At? 
ust odt act wre adh! 

Be st fears wet at ease AT? 

Be ves Jat A, do-Ho si ast dt A de, SH wes 
et get At, Sas ot sat det at, yaa fs varet Tet 
Ht, 3 Qué fru ae-ae & fot S28 A Sada fA or 
ae Ht 3 san fad wee Hi 3 wot CS Oaths oe da 
et mt ae Ht, fiat @ oe ont fsede aim ¢ aed ase 
At, usee GS mm ae Ht aS fra 

306 aet Haw et wA uo frost wid St w]e del 
Ae Wat afea aon det Ht, afea or wg ad fan } agent 
At, ot AS wrt At, a ae fEedH]| HM, 3 fea Ht asus 
get 3S uno de Cue SF Aus wrest dat At, Ov 
ut ox uct Jet At fea feo A yetior, vase fae fegat 
aot 3 Gs ae ast we aet fee coat 3 az... Bue 
ga st ow der at alsa adt At mr@ct AS fey a 
on adt wit feo os F ufsat a om at ni 


sos wiftwmue nm fee un wre AT? 


Aa fiers ota Atl HW st uafee Hes™s Haft, 

So oo ee 
mga = or, Sud dan chug zt une ade’ 3 do St 
UHe Ade! 
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faa sHf fie At ofeeus Bs sos we fat ow tl 


ey Hse aShut dH fsretsea ast de sat dt de sa 
et At ug 8a sos Jat we Tt, Hsee AS F lisse TSA 
at fea Hees Huse flu ot at Abt, Hees dues fu 
sHt afsnt et 33 fe Ga sus nota mmm Ae Sfou 
a ga 2 fo wa sfsnt dimer Ht, Bat et Ae fimre 
WS oS FAS HecH et ot oet Hh fea feast West 
aot Alt, wed fen aa a 2s nie w OMe Jon fHo 
a ae aaah zat aat uat Ht, mg Hse Sad AHEe 
Atl Hades fe ca SSH Hod & Hat, Aca T Bwe 
et Ag’, fg nrB-eoTs HS nt Te, Seht-Sehat est 
a, fact 35-35 de zat os det saw as, wT Hod 
ufset uz gs es, amie 'o 2B, fe agi fea file dens 
fesctas, fee ot Sct fact Sunt Ait, fee ag te 
arch o@ra| Wg ufsea ons fee ot wag as 
SHS ael nese wagu odt At de Ca feat fea 


sasha frost dao agest fre do <a, 8a fora 
mat FT? 

HS set At 

ut et ty 3% ae ager At? 

Sad Ade Je mt, Tat wat st Hugesta St age Ahr 
ae fas fours Jet At st feo fod age ee At? 
for eHS Set At at Sor feat & fea TAuss Aer Zt 
am fsaedt AHBSe Ht set faos Sot wes ae Hae At 
WS us oe det Truss EU oat Ht Siem, ae yeiee 
BACT SIS UTHSS SAcT Jet at, fee Het... SH AS 
3 fam, + Se det st ws nr are Sus, sors fear 
ads SHS, % srg Bs B st SHt Godt aattsa 3S wer, 
TRUSS BT StH ae went ot sot fx MSE st set 
dat dat m at fhe ous aA Jat mn, 8c we tes os 
Sig AeA ulus, fea At uraar Hy, ust dt afee 
fim eas ot 581 & diffe AS we 'g fumet At fa 
ug wm@ smaca wt & ay, Cot feen ag, vee 
RITES IIe S| A re-set Bs Tet At st Cust 
asta 3 ate Atl me sacs ffus Je Ho aet 
MH atta, wast. odt At Jt 


sos wg t 3s act uss at afog AT? 
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dfog Aret At, Ae USAT ASA Asal nis fen ASS to 
@ adn wT fxet, Sos TH TT aos Ung, Cae us F 
By a fed afog wWete Atl wat fea sot Heese Je 
Ht, afee we at ne@e Je Ati Ca AS me mM, @e 
emt ads fx wes orf at Sint neeeni 


sus ufsea w aet Hug fan mHatsa usdt @ feo Ft 
cH <3 t Hwan feg wth Ht? 
We sed fre H sos efimr fa act Gat 6 aet us 


mr 3 dt sts AN, fug & dba aist dw ue 3 a 
dt sla dar st oun or a de oe eg fm 

qe edo st ae ae Ata? 

dt fs mates odt Ate, wat famrst agar fAw At 
5 Gat dt fiigast Hat mtn Haan = fest oat 
NSfia ast saoret wrfus ct Ht or frost, Haw st saarar 
Atos ot Afsa aget At, Que Nang A was fed! feg 
aa aga 3 waht fee. ud GH Bee sa adt fak 
Uustctias Jet 31 

ae ufsAse ufent CA eas saat Gra feat At? 
WH eet 'v ret de AA] cae nistne feo eet, A famrci 
a Aw et Atl 

ae tH es tt uss ust Sat st On eas SAT fad At? 
oy At fagst ASt ast At ot, fea faust aot fsnagetas 
ast vit or, fea 2 fest Sai 3, Ha finns sot st 
ugaat 42-43 "J MT, fey 20a fea de wen aster, 
Bud fed ads ust Ag? Atatt | fes ott gag Sfmt 
a fa dan aetu Ft, faust ufset fsnaoetes atst, 3 
st Jst at, ua San cre, @g fruodt yeni of Qe nis 
agg est na 3 fea Ga oH afent at, fag Que fues 
un &t orGe GH ae dF Ft, Sue faa aes ot oes | 
fog uadine S aet & uci ufvet, Ba at Ba nT a 
aa WS wnGe wGna feu 3 Gu Bete frosint At ow BUS 
Sfmt adh At 3 wet wrust ot S use At fa fea 
dct fas 3? fasta ws afemr F at usr fea fag 
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ddim | BS netsh denn, afse At fa wet Teafiist 
g een de 3 3 Cs Ba CH Cus a mes 3 OH 
3 Ga dimr 8, f¥at a AS Te MI Gn F ame te 
ita ade ded Hor dt ea fea ot mrt, 8a sift 2 
od Unes Hier, > pae-Hors We de 3 ae Ahr fete 
geahist won Fume du we S fm Her 3 Gs 
mofeer dfeur Arar gat 3 ay ats WS oe S Cae 
ae 3H fest sit) weit adt Bim us AS wfimet 3 
fea AS thmr, 3 nt Bue as St afee Ata faa Ft 
Set urait az ger Har wre st Get fame od ua at 
a aoe ust fx asin Ge T aioe, gor ast u foo, set 
zd onieesst fs ut Aen eet <a fetta fee fin 
fISSTTS | 

sos ufsetg A sos Stent Ft Bo AS faS feos wre? 
sfenr at 3 at att ae geafist t deen Gea, 
3a6 efor fa Ba nisug Ald! Zag Gat wags es 
Har mits Gar ae et gos At scfm at ea ore fer 
aetu fae fa afeee sees fee f8edne da 2 a, 
Hg Srfee forserst Surfer usr at et eniie fest 
fxat adt fest us units Gat } Ay yee wer we HS 
We Hie 3 fea Cat d far fe famrat at unit ct free 
ag && ur ufsers we S oS ATS WET Bn fee | ay 


date wes Att us Gor (Fos) Het wew aie 


o digtet weseint stich 3 3 dete & SHt gor 


ae 'g faez 3B wu Ht 3 ae adt ost! 87 at ws ae 
at afer 3 3 st we Gan Au se fer Ar st 
Ga faae a 2 fs adt Mota fee THI wet Cu gos 
ws 'T HHS due dt Hat Sat Ms fem 3 tu "J mat 


ge 3 du ‘ot SAt-gat dado Aten, aH 'S 46 del 
aot WS wa ot aet ct ufme ad! welt oA gaa 
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feg feus or gels fea Hot Hi wt we yes At net 


eer dé ut faa Ht Se SS aet S He ans 8 Gai 
arms Sfimr At ot st ere a FHS TE wre ni, 
306 fae ust war fa ATS ufgers fed fee J fami? 
ano tHe Ate! 

Bas Ht fust at dS cfm fa fae 2 Tes At ae fed 
a sat as wrt sfimr Je? 

H st tet as odt Hhmr wat adtet weg St F) ABeTS 
ect dat Ae maT At de At st aus st afee t St 
He Aid Ae ABST UT st ee Wat STS HTS at aga 
fa ujat dead Gud Cae ag et 3 PF afse 3 ot 
uret fea, 3 Sat afver tA adt & oct Hees fae four 


Mm nisdt SF eAe net Haw ST 3S ura aebai-adinit 
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ast soat We uae t ta Cus a afo ge ? 

odt fae H sod Ufhor fo Ast forsendt ast ast AT 
at sos Hest fust At S fan aet oan UdeeE ct afAA 
ast? 


dt Sat a add A fa Ba ys A@feR J ae AT! nM 
3a 3 afe@dt afte Ht at fred ure At feos act Ft 
forsee foo & ont adt At, det gsr dar At st Oa 
uve ag fier Ht fx og det seer Ahr fe ws ae Da 
Hored | 
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soat we uete @ fas Ba Bug Ho, fae fa HASH 
Ga 3 3 23 a8 ufses ct Get wee act 


Ae sett usr, ary at § mfee det ometghor 321 arcft 


Ht Gar et Hawa, fae de edie Ht GA oe eI 
8A AY far AfaSadt, ufsA at fan niet-amidt & sost 
Hee atst? 

Guat a fea Hess Enns. At, BAS HEE at H3BE 
Quer none HT AS, grat at Gar feat & fa ahr & Sal 


& f8S a ge Aeros He at 
és fie sHt umue Act fs es AHA FT as faS feec 
ge? 


nie Ast I St ae odd All Ca WS BS va t fensed 
Ht, faot } AS & garg fes Ate A fAot es seh wT 
ad dt wre ae, st ay at S fedt Sfemr fa Act ats 
& af F fear S ust ad wae fae fa Het & waa 
aet fenctte@e at adt Ati As fedae fiw aot emi 
ae fest et ort Husa fear ‘St aa edt oth Hol 
wot up@e HS HHedt fa for Be mete fe oot Ht 
Ht Gg feat 'a GS Aa fimrs uaet SAS oS VS aR, 


sos sfenr at a ehst fed faa amet? 

8a ufset st Hdt gd, 3 fed Ae usHsS niBen™ Ast 
ges Hage fsnfea fee act, fed Sa vs ae Atl Bor 
a nat a wer faa OS ot W ses) 


ae fo vifysrs et sfeCrt ou wer At st fea fAa foe 
udd? 

dt fea uif_sns sd ure fea faa wfmre et udd 
SH ae ofesug S Sixt ce st fags gHS Te? 
odt HS odt we faSta H Se edt At, Ss o URE ust 
de, sot @& dist 3 ot cdew wae Ht 
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vt fart st SHY ot ufoRA atsT? 

ie filmes ga Ba eo we ota fA, uid Ge ad st 
ag ot 2s feotsus 3 as GAS 31 AS sta we Sot 
fx RS Sfamr fx unit as adte F ae nit Sa mt a 
Hed ust Stamm fae Hoes eH ect Tet ust vi us CF 
Beh wants ar at feo far mitre welt ame far are 
at dfenrt ot adt diem 

feud ot a Bat a sas ust at seer At? 

Ba Ho odt Ht sare! wot foasedt ast ast Ht frost 


SHY 23 58 a ge sa fea-fad qs? 
og 3H cnet ost, Ae SS set 5 age ott, Qs de 


aa nit) fe A FF Mena. ast Astas 
feg, GS St unat oftmre Alt 3 AS Be sae Ss 
ce RCAC LAID ast! feg ofture fer SF wae eg 
Fume fag Fs ae get oa T ae ufenrs 


ade 


a 
a 
it 
3 
2 a 
a 


Fae 
a 
o 


3 Ga oft & feo fee eum nm fm Se fea fea 
datas wr far, feas fea vmuet we-we uet far fa fa 
fee ae OA-ut was ae Ht nitfeor 3) GAT ame 
ay it 3 shit sds ser we 3 At ot WS aS, fea 
Ba at we fis famr Ft, arat ay it deta dfue Sar 
ae rita, Sa ot ay tt Homes a Sys ot Sh 


SHY ufsnss 3 ne fSus wre st gaara ot verfemr? 
aet gaa odt At 
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gaara S fag wry to ufsers & aaa fas dae At? 


vis St, zig ag ave de Ht, as fed 20 BE Js, a 


soré efimr st fe Hees ect Jet st uses fx fee ast 
fitus afus afse At fea unrSe nBete fe st wis 
fas et aet Atl feg at az-aet & 120 Sas aH fs 
aet Atl fes dar fhe Are At fa@ta wry st adt age 
odt At, wat amr et Aes At Gor feat ‘v1 

feug nt aX sas Hos AH at da St Ae eaa fiferr 
adie = feet? 

aa fufemr At fee ware ust cas w fata wa ct 
MSE mMeeH| Jet Atl Hats a ae fefer St Jat ust 
adt AS sgst We Sdt Ht us aftmre frost Has At Ga 
AST niruet St Hors Ht 500 aA wT us! At! ala nr Oa 
use forms ot ot sfsnr ofr At ane ows aHe AT 
ug ur a gos ufsers 6 AEE SUA BE TAS fost 
a Hafaet niin? 

Hat fimis Hut fs met dat & fae fa ay at wry eal 
Ht tet gos adt agar fime welt divi fantas F SEs 
Sar S ust At fata dadi@ns ov fRuracite Aude At 
sos ae sous 2 wet fas Gus of ae Cg S ae 
flees ae 

Sug HO wre St adh wt aot wT fea edt Ae Hstas 
aan 's Ht Ce Bug wfesug wen Te Ht fens aga, 
aot HO cet aA we odt ATI 

SHY act mmut aS Sug ug Te Ji 

St | 

soe at&t oe SF Aat-vret are or Bat Bug a fA ow 
sost neue 3 


ee HAGHTAt chit froshot asthat At at Sgr ave Het CAST 


Wem. we wet At fies, Gate oe Ct 
AS widt Jet Ht, Sa fea nictt oe fhet HS 3 ds aet 
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ashot froshut Ho os Has Ache Jett At Sa fresher 
& wot act uA dtl 

sos feng feat Gus & fea deur 3 a7S ust wT at 
SH J? 

nret de Has fee 58 A mre} era ee]t gt 3 AS ust 
a OH ST: deus MI 

SHY feura JS ame fee St gd at sos af gewet ust 
fae fa feen <a 


fame HHT 3 nifysrd fea et anfenr fata fea ce 
et usret atst, fear 3 ot feet et usgret atst At, nH. 3t. 
A fea ot ast, Sadt & Pa At aS) wot west At 
fog & erg det us fegr ot det aut act det, sadtes 
Bat AH fee et aafenr 

sos fad dd 6 3 Bor ec al-at oH US? 

na fea gat d, Boe aH AAU fHw nm, Gs nigedtsan 
HUES usr Huden Wests et Bus Auafst 
ny | we wus ot fer <ofta oe Aaedt aatat. 
afhas| ufset fea At ag sea te Ustesfaet ‘G1 At 
adt sacs WH 3 GS ubte.st fade Adfean feu atst 
WM, “diet a ufsst Gu fest vs ae, Bret ust wrest Sta. 
ut @3ads 3 feu uric afedacs ure Sue Ht OS 
x3 FS 8a Ve 3a gost faeat chit act uA west 
309 We de fae fa dadt, feoro At ugret ad? 
eg At saed dH oete st SH St ust ze Jat MM, WOT 
fags asttsa "od oH add 4, 2 sgt @ staed 3 fea Si 
fads Hates wen 'v use 3, “Gg at da 3 AD, 8g 
st fae Goon ge 3 ae wes dy ats wm S eum wa 
wit ae ot act wnat ot dg! AS fast AUASt gre 
fea niet eta aretainian, feat 'v st dg a fare ze 
ge & aH 3 pabrs Sng 'v favre de, Ata Sng 
ffs dar far S wre dy f@'fe fea soe 8B eer acre 
ait ager! eott feo Ft nn fa yeten wresGs Ht niotebors 
eg '9, va de 3 de fa tae on SR, 3 SSA Y FIA 


aa & Sact atst or fear S$ BT 3S S ays fim 
Hee MT astHs fest ae ef a 3 Ae A on nase fa 
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ast wet sgt fear ater Atl ug fooos et ages fayrer 
ast 3 ast es faeatt At ASTI 
SHY nin oS wtuet AH fat ass ag dd J? 
mA ay St ATs Met AH Sur fea | fes a HA fea st 
NS ust firs 3 Ca ct feos S tus wet #* fimresa 
ua Gea nt cet forest wm au de St wos Aiet nit 
Ie nies Te wrest Fe a we) Adsst Ae gis war 
fast J, mtu st A we ow aH Hse fags ow aH adt 
ag uidt fas fa Hdt Sa Fo A est udemn nr F feo 
MO-TA Het 3 Ue Td Mt uret ate Han fae fa yost 
ed us det wer d| watt Hed H ule’ g DHS 'o BUSSES 
adet mit nmust is $ ad-aw & At Gast sa afaa-aar 
Git aget mM, A adt qe aadt) wot Sag a Sa Tes 
nus ATES SHS fata Be Tet wi, wat wet J HT 


dent Ga FA ug Bet nit, Harton <t urge nr, 8a zt 
ug Set mt) ant S oat Ra SF ome St er de = faQ'fax 
iat HaCuenct get mH, Cae asa AS Ft As agdt Tet 
mH oe H CaS Us) BS a wer Re, A ujet 3e wet 
MAY AH UA F St ys We ut, SAS S Sh UA 
mt ate mt, wit a ast gga Shat. tu weter wus wry 


6 der age ons o dt feve fee aus fimre 
Gwar ode €, ge dea" Ron Fmt @ 


ge sos wet o orQdt 32) fen oct F feo fe os 
HG ud st ee gt, AS ae Ue FHS far ae ct ct Ss 
a de 3 HO Admit Shad Go yeets ad 3 HS 
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fea ufenss 3 foeHss ct frost gs det so} Baer 
fa feRd fan dg sdta ae et ofdfonrt at AoE AT | 


at aa xsar? st it far fx wet naetna Sst ode ag Beh 
TS Sue | H faa fras nn Sa} fifot F nrawets 


SHI fag Ht far, Ser pst usH Bt ag ot Pe ot ws 
ae 2 ae ae Ain fe fe vas g 88 3 Has Ht CS 
Ast Ft Few 3 RS 3 we SF Ct A Caw fas as 
ae Got SAT urat| Y far Oct dat us & ori mms 
ZB mete 3 fer walt Ca wate. J ug deta, fre 8g 


baat fan uvact a % we, ge nm afte fx 
taut. dat J at det us adt mit ur & feo S dat 
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fsawat fa oot! 

fen 3 fads 3a odt saeT| 

it fea Reet uit fe feo frost maersudcot feaHis'c Ht, 
fed dat § Sat a aS Gurfsmr fa vat Ast fea WeeHS 
20 Sa aet g de AN UeH adt 3 fAR fore ow nt 
Ba 83 Att, fas 2 fas Ja Sa ws we mAeafwAS 
Ht, Fst USHS mASufsaS Ht, mat 3 fea m fa fas 
fea yer Gurg & file fest aie 3 fea Ga feorer guer- 
yee winust wSt-at As os wer fa HS act HAeaA 
fie ae 3 YY at Her gal, Hat or, fea fora At) useE 
foc aa wiaees nin St cahdiast 

Heed HoHTS fAw At et fea ove farmer He-fheou AT? 
wet daque fay At ct sds est de age de Ht fea 
Hees oud fit Ata ure tan, fras Ht Sqr ct aus 
ae aae de At Os oe sys de-as 4 far feo 
we usta eos Het OF fiee-free 4 ad 

Ade HoHdS faw at @ fentasige tmnt fesuesei ag 
as tH 

fea at fea m fa Bu feae & ag ua Ht frog oH} 


HS as UA Ald fed Ga odt Hoes ag Ha 3 fed Bar 
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3 MA AULAT So 3d] SST tt SSA Ty Buen 
ufsest Gar er fimirs At fH Tf ct fea S suet & 3 usec 
3 Sad Sn 3S edar, fea Gu adt ag ue st de ots 
| 

Sor dt gewet ams wae fas salt | 

AS sae fa fags FST a via a fle Bo mms ny 
3 ot nm, Ga fea fede sda meet! we dan TD 
uz Gar feat ‘g Hide wetha de dé, Sa dime a 
ffx vase afse aeons a sar often Ht fas 
g Fe use TS IS MH aS Bot fa ww Taft & nds 


de, CS ot Sot Tat 7H Bea, Hest st GS ot ug deh 


ae Qu garet o dior ae Hit st Gn 23 ws wT Ts 
fad far ger Ht, fae fa sot dor wer st sag cane 
Htat eater? 

odt mrt dor adh At urge ust adt Sqr feat & as xt 
sfruses Hat nin ead Sd adt Ht fue SF gus see Ah 
RS we wm fe ofewug coms 2 aety 3 ae we wear 
syst dt 3 afer fe du ag sos une on ae SB 
aftthat geht At det adt At ger seer Jer 


3 Honus fAw At ct Audis feo fags fenasret 
HS SHY Gor fed fan SF fame fAU 

H wgst Sar saat mit At, A SA fears St Uat wt, Tar 
nS ft onGer & 3 ar Car S Ft gus nrSer Ht at 
a du Ps 32 ¥ A wseas act aact 3 Ca S ad 
tage i oratac ota for AS a sae fas fires 
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eds od ut | 
SHY mruet frieatt ef snoe S wre eet ust 3 
ot ten Sat aati 
ce itt eatGa st SAT far Us S eB a FU BS Foe 


3g Ut HSH Ade AS 3S Set nrg Sat as Bes od Hh, 
Suh nrg ait oh fx 88 die Bq BE 2 ea mo Be wa 
feg 3 at org ad, nid od oe St ot Hi, fed St arg 
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BOOK REVIEW 


Hagigat-i-Sikhan (An Eighteenth Century Persian Source on the 
Origin and Rise of Sikh Religion) (Punjabi) by Dr. Balwant Singh 
Dhillon, Guru Nanak Dev University, Amritsar, 2014, Pages 77, 
Price: Rs. 175. 


The book Hagiqat-i-Sikhan deals briefly with the history of the 
Origin and Rise of the Sikhs from the time of Guru Nanak to the conquest 
of Multan by Taimur Shah Abdali, the Afghan king of Kabul. Besides 
providing Punjabi translation of the Persian text it is a critique of Haqiqat- 
i-bina-wa-Uruj-i-Firqa-i-Sikhan written by an anonymous author. It has 
survived in two copies which are available in the library of Royal Asiatic 
Society of Ireland and Great Britain, London. The author of present work, 
Dr. Balwant Singh Dhillon, Director, Centre on Studies in Sri Guru Granth 
Sahib, who retired as Professor from department of Guru Nanak Studies 
of Guru Nanak Dev University, Amritsar, is a well-known scholar of Sikh 
History and Literature. 


Scholars know well that there is a dearth of early and contemporary 
sources on the origin and development of Sikh religion. No doubt, some 
contemporary sources are available, but lack of neutrality in them is a 
foregone conclusion. The above observation of the writer of the foreword 
is correct to a considerable extent. A number of scholars have studied the 
available English and Punjabi writings of the eighteenth century to the 
present century. However many researchers were deprived of the scholarly 
works in Persian due to linguistic difficulties and therefore many of them 
could not properly use the various Persian sources in their writings on Sikh 
history and religion. 


Karam Singh historian wrote his account of Banda Singh Bahadur 
in 1907. He was the pioneer to use Persian sources as an evidence to write 
his account. Dr. Ganda Singh, the doyen of Sikh historians had made 
extensive use of Persian sources while doing Sikh history. Besides introducing 
some contemporary Persian writings he, published his well-researched book, 
Life of Banda Singh Bahadur in 1935. Dr. Balwant Singh Dhillon has carried 
forward their work and extended his domain of research to the most extant 
Persian sources available in the libraries of India, Pakistan and England. 
Before this book, Dr. Dhillon has edited two books on Banda Singh Bahadur 
which are Banda Singh Bahadur: Persian Sources which includes 
twenty-one Persian sources and another book, Ahwal-ul-Khawagqin which 
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is a contemporary source on the Sikh struggle against the Mughals and 
the book under discussion is third in this series. The present attempt on 
the part of Dr. Dhillon is commendable and will surely go a long way in 
satisfying the urge of Persian and non-Persian knowing readers. It is hoped 
that the book will help in solving a number of controversies concerning 
the eighteenth century Sikh history and religion. 


A majority of the Persian works dealing with Sikh history are in 
manuscript form and are not within the easy reach of researchers. Although 
some of them have been translated, even then they do contain some factual 
errors, thus leading to further controversies on several important issues. 
The author of the book under review has made a praise-worthy attempt 
to re-interpret this Persian work with a view to use its evidence in an 
analytical manner. 


In the Preface, the author has given summary of his findings and 
says that it is not an easy task to retrieve the original Persian text as it 
is an expansive and sometimes futile exercise for a researcher. Dr. Dhillon 
marks out that as its name suggests the work Hagigat-i- bina-wa-Uruj- 
i-Firga-i-Sikhan deals with the origin and development of Sikh religion. 
The work is not a complete Sikh history but a small treatise in which an 
anonymous writer throws light on the main events and religious and social 
rites of the Sikhs. Also there are gaps in important historical events at many 
places, for example, with the exception of Guru Nanak and Guru 
Gobind Singh the writer only refers to the names of other Sikh Gurus 
and skip over the martyrdom of fifth and ninth Sikh Gurus, the struggle 
of the Sikh against the Mughals under the leadership of Guru Hargobind, 
Guru Gobind Singhis sojourn in Deccan, his passing away at Nanded, 
etc. 


Similarly, the writer has wrongly attributed some of the events of 
Guru Gobind Singh with that of Guru Tegh Bahadur and similarly he has 
confused the account of Baba Banda Singh Bahadur with that of Guru 
Gobind Singh. However, in spite of some drawbacks, the work has historical 
importance as it gives valuable information to understand the religion, 
history and culture of late eighteenth century Sikhism. Though Hagigat- 
i-Sikhan is less important for Sikh Gurusi history, but its evidence is very 
significant to understand the social and religious life besides their emergence 
as a sovereign nation in the Punjab of those times. For example, the writer 
knew well that Guru Nanak was born in a Kashtriya tribe and served as 
a munshi for some time. According to the author, Guru Nanak always 


PERSPECTIVES ON SRI GURU GRANTH SAHIB 175 


remained in the remembrance of God. He expressed his spiritual experience 
through Bani and conveyed it to the masses through the Punjabi language. 
Mardana Rababi, a musician, was his close companion who brought the 
masses into the ties of faith by setting to music and singing in a captivating 
manner. Guru Nanak was famous for his knowledge of God and was 
popularly known as Nanak Shah Dervish. In addition, Hagigat-i-Sikhan 
incorporates some information about the Sikh rites and practices. For 
example, the writer knew that the Sikhs had come to have their Scripture 
which was known as Granth but did not know its editor. He writes that 
Guru Nanak uttered verses in Punjabi language and preached it through 
kirtan. The Sikhs used the word shabada for the hymns and essence of 
the worship of the Sikhs is the reading of the sacred verses of their Gurus, 
which they also sing with instrumental and vocal music and with a heart- 
ravishing chant. They remove from oneis mind the anguish caused by 
worldly attachments and lift the obscuring veil of impediments from the 
heart. The author takes note of the religious and social outlook of the 
eighteenth century Sikhs. He finds that in the eyes of Sikhs, kinsmen and 
strangers are alike; friends and enemies are the same. Humility is the 
highest ethical value of the Sikhs. According to the author, creation of 
Khalsa by Guru Gobind Singh was such a revolution which shattered the 
barriers of caste, inequality, untouchability, religious prejudice and 
discrimination. Guru Gobind Singh gave order to his Sikhs not to cut their 
hair of head, moustaches and beard. Wearing bracelet (kara) and turban 
on the head had become a religious obligation for the Sikhs. The writer 
has also mentioned a bit on the procedure of the preparation of amrit with 
sugar crystals shake with double-edged sword in water while reciting Bani 
and daily prayers of the Sikhs. 


The work also incorporates comments on some facts about the 
struggle of the Sikhs against the Mughals at the time of Baba Banda Singh 
Bahadur. For example, the writer praises the war tactics of the Sikhs and 
tells that the Sikhs had used the wooden artillery made from the trunk of 
tamarind tree. He has described the manner in which Baba Banda Singh 
Bahadur and his companions after imprisonment were taken in a procession 
to Delhi. He writes that the Sikhs had no fear of death and in case of 
any tardiness in their execution; they used to remind the executioner not 
to delay in his work. They were executed in batches of one hundred and 
two hundred every day. During the execution, the mother of one youth 
pleaded his innocence and the Emperor ordered his release. But her son 
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cried out that she was telling a lie and that he should be executed so that 
he may join his companions. Many of the contemporary Persian writers 
who were present on the scene had narrated the above story of this young 
boy in a similar way, but the writer of Hagiqgat-i-Sikhan describes it 
slightly in a different manner. He is the only writer among the Persian 
authors who gives evidence to the funeral rites of Baba Banda Singh 
Bahadur after his martyrdom at Delhi. He writes that the Sikhs of Delhi, 
who were engaged in shop-keeping and retail trade, received the imperial 
approval and cremated the body of Baba Banda Singh Bahadur at a place 
called Baran Pullah which was in the outskirt of the city. The author 
underscores the persecution of Sikhs by the Mughal Governors of Lahore, 
especially Mir Mannu who enjoyed in hunting the Sikhs. He takes note 
of the intrigues and internal dissensions at the Mughal court, invasions on 
India by Nadir Shah Durrani and Ahmed Shah Abdali, which ultimately 
led to the downfall of Mughal Empire in India. He recounts the Sikh 
struggle against the Afghans, desecration of Darbar Sahib Amritsar by 
Ahmed Shah Abdali, the great holocaust wherein thousands of Sikhs fell 
fighting in the battlefield, organization of the Sikhs into Misls, their military 
strength and the areas that had come under their rule. However, Hagqiqat- 
i-Sikhan provides very brief information regarding the origin and 
development of Sikh Panth and its evidence require cautious handling, yet 
it provides valuable information to understand the religious, social and 
political image of the late eighteenth century Sikhs. 


Dr. Balwant Singh Dhillon has rendered yeomanis service to the 
scholars of Sikh history as also to the general readers by refuting several 
unfounded stories circulated by the prejudiced and unscrupulous Persian 
authors. Explanatory comments provided in the footnotes by Dr. Balwant 
Singh Dhillon serve the purpose of corrective measure otherwise an 
innocent reader might have been mislead. It is hoped that the present book 
besides providing a peep into the religious and political life of the Sikhs, 
will prove of immense value in removing many doubts and myths shrouded 
around the eighteenth century Sikh society.smwijk ivvsQw (Unitary Type 
of Society) 


